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NOTE. 

The following Sermons have been revised since 
they were preached, and b,few additions to them 
been made, but no material change. Their local 
character is retained, the better to convey their 
practical design. 

The Author has made no scruple of availing 
himself of the works of various commentators ; 
his object being to furnish the best matter he 
could for his congregation. 

UiMay^ 1841. 
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ACTS I. 26. 

The lot fell upon Maithias^ and he was numbered 
with the eleven Apostles* 



This day being marked in our 
Calendar in memory of St. Matthias^ and 
the service of the Church recording to us 
his apostleship, it may be expected, perhaps, 
that a few words should be spoken from 
this place in relation to him. 

The accounts, however, of St. Matthias 
offer but scanty materials for a discour&e 
of any length; imd of such as have 
come down to us much seems to be in- 
volved in uncertainty, and to afford no 
sure grounds of knowledge respecting him. 
What would appear on consideration to 
be fabulous, I shall pass over in silence, 
and merely give you such particulars as 
are not doubted, or such as may well be 
admitted from their probability. 

B 
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We learn, then, from the testimony of 
that portion of Scripture which was read 
this morning for the Epistle, that St. Mat- 
thias was one of the earliest followers of 
our Lord. He witnessed his baptism by 
John. He continued with him constantly 
from that day forth ; and saw the miracles 
which he wrought, as well as heard the 
doctrines which he delivered. No doubt, 
he was near him, with the Apostles and 
disciples, at the crucifixion. He was one 
of those to whom our Lord appeared after 
his resurrection. He witnessed his ascen- 
sion into heaven. It is supposed, also, that 
he was one of the seventy originally com- 
missioned to preach him. C!onsidering, 
therefore, that he had known the Lord 
Jesus from the first day of his ministry to 
the last of his remaining upon earth, he 
was a fit person to be taken into the num- 
ber of those who were to be the chief 
testimonies and foundation stones of the 
Christian Church. This we gather from 
these two verses. Acts i. 21-22 : Wherefore 
of those men which have companied with 
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us all the time that the Lord Jesus went 
in and out among us, beginning from the 
baptism of John, unto that same day that 
he was taken up from us, must one be 
ordained to be a witness with us of his 
resurrection; that is, of every thing re- 
lating to our Lord Jesus from his baptism 
to his resurrection; — a witness therefore 
of Christianity. 

So far, we trace him as a disciple. We 
now come to his apostleship. 

Judas Iscariot was not merely a disciple 
of our Lord (Lukevi. 13), but an Apostle — 
called — chosen — elected by our Lord him- 
self, with eleven others. Notwithstanding 
his calling and election by our Divine Lord, 
Judas fell. During his apostleship, and his 
ministry, (for no doubt Judas was commis- 
sioned equally with the other Apostles 
(Matth. X. 1) to preach, to heal the sick, 
to cure diseases, and cast out devils), 
Judas was of a worldly and covetous dis- 
position. He loved money. He fostered 
the passion. It turned him to a thief — a 
traitor — and a murderer. Judas, notwith- 

b2 



SERMON I. 



Standing his call^ his election, and the 
spirit of God which attended his ministry, 
died as he had lived — the son of perdition. 
(John xvii. 12.) 

I mention this, my friends, by the way, to 
check those high notions of favouritism in 
which some men indulge themselves, men 
who flatter themselves that they are so 
sure of salvation, because they think they 
are the peculiarly called, elected, or chosen 
by the Saviour ; and that his spirit is within 
them. Think of Judas ; and ask yourselves 
whether you have his spirit vnthin you, 
ready to break out as occasion presents it- 
self, be it of covetousness downright, or any 
shade of it, selfishness, worldliness, deceit, 
treachery, or any other malignant passion. 
Think of Judas; and remember that he 
was the son of perdition, notwithstanding 
all his Lord's favours — ^favours, which were 
in his case a substantial reality, and which 
in yours, let me ask if you can prove them 
peculiarly such. Think of Judas, then, and 
yourselves also, if you presume on your 
imaginary sanctity, native or imputed, 
with his unclean spirit within you. 
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But to return to our subject. Judas was 
no more. A vacancy remained to be filled 
up, and two persons were proposed for it,— - 
Joseph and Matthias ; both of them quali- 
fied by their knowledge of, and fellowship 
with our Lord. They present not them- 
selves as candidates, but the Apostles select 
them; and as these Apostles were origi- 
nally chosen by our Lord, so they refer 
this matter to him, as to which of the two 
should be elected. Accordingly, in con- 
formity with their ancient custom, — a cus- 
tom sanctioned and authorized in the Old 
Testament, in things of solemn import, — 
they decide the matter by lot (Acts i.24, 25), 
having first prayed the Lord to give that 
lot which should be acceptable to him. And 
now Matthias is numbered with the eleven 
Apostles. 

It may seem perhaps strange to some of 
us that so sacred a matter as this should be 
decided by lot. But how were the Apostles 
to decide when there were two persons of 
apparently equal worth and title ? And 
this mode, as I said, was approved of by 
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God. In the book of Leviticus "we read, 
concerning the sacrifices which He en- 
joined to be oflfered, that the following di- 
rections were given (Levit. xvi. 7^ 8, 9, 10) r 
Aaron shall take the two goats, and pre- 
sent them before the Lord at the door of 
the tabernacle of the congregation. And 
Aaron shall cast lots upon the two goats. 
One lot for the Lord^ and the other for 
the scape-goat. And Aaron shall bring 
the goat upon which the LorcTs lot fall, 
and offer him for a sin offering. But the 
goat on which the lot fall to be the scape- 
goat shall be presented alive before the 
Lord to make an atonement with him, and 
to let him go for a scape-goat into the 
wilderness. Thus we perceive, God him- 
self, in this instance^ appointed the lot as 
a mode of determining what should be 
presented to him ; He himself, of course, 
so ordering that the lot should fall accord- 
ing to his choice. So, again, we fiind Him 
directing Joshua to distribute the land of 
Canaan to the Israelites by lot. We find 
the Israelites, in accordance with such prac^ 
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tice^ marching against Gibeah by lot. David 
appointing the service of the priests of the 
sanctuary by lot. We read in St. Luke of 
Zacharias (Luke i. 8^ 9)^ that, while he ex- 
ecuted the pries fs office before God in the 
order of his course, according to the cus- 
tom of the priest's office, his lot was to burn 
incense when he went into the temple of the 
Lord; which, perhaps, alludes to this very 
practice originally instituted by God him- 
self. 

We have another instance recorded in 
Scripture, where God most remarkably ve- 
rified the casting of lots. (1 Sam. xiv. 24.) 
When Saul had bound over his people by a 
curse, not to touch food during the day of 
battle with the Philistines, Jonathan, not 
aware of the prohibition, incurred the pe- 
nalty of death. And when Saul perceived 
that a trespass had been committed, and was 
unable to discover who the trespasser was, 
he cast lots between the people on one 
side, and himself and his son on the other ; 
and said unto the Lord (1 Sam. xiv. 41-2) : 
God of Israel, give a perfect lot. And 
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Saul and Jonathan were taken, hut the 
people escaped. And Saul then said, cast 
lots between me and Jonathan my son. 
And Jonathan was taken. Thus we see the 
practice was established amongst the Jews, 
not as referring the matter to chance, but 
to God. And therefore Solomon delivers 
it as a truth (Prov. xvi. 33) : The lot is cast 
into the lap, but the whole disposing there- 
of is of the Lord. 

In accordance with such practice, in- 
stituted by God, and confirmed by Him, 
the lot was taken for Matthias, and he be- 
came an Apostle* 

Having received this commission, he 
waited, with his brethren, for the descent 
of the Holy Spirit on the day of Pentecost ; 
and being thus miraculously confirmed and 
gifted in his office, he exercised its func- 
tions with the rest. 

His especial ministry was first in Judea, 
where he made many converts to the faith. 
He then travelled either to Ethiopia, or 
Cappadocia, and preached there. There, 
also, he was barbarously put to death, and 



ST. Matthias's day. 



the most probable accounts state by cruci- 
fixion ; thus terminating his ministry with 
the baptism wherewith his master was bap- 
tized. 

In later times a spurious gospel was put 
forth, under his name, in order to accredit 
certain heretical doctrines ; but which was 
never admitted by the true Catholic Church. 

I have now endeavoured to give you all 
the particulars which have come down to 
us with apparent credibility respecting the 
life and death of St. Matthias. I have 
shewed you in what manner he became an 
Apostle : that he was chosen in the room of 
Judas, after that unhappy man's decease ; 
and after the resurrection and ascension of 
our Lord : that he was selected by the 
Apostles for his qualifications ; and evidently 
chosen and confirmed by our Lord. 

I have also stated, by the way, the mode 
in which the preceding twelve Apostles 
were likewise chosen, namely, by the ap- 
pointment of our Lord himself, while living 
upon earth. In conformity with this sub- 
ject, which the service of the day particu- 
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larly seems to indicate^ in the Epistle and 
Collect, I shall take occasion to say a few 
words on the appointment of other ministers 
also, and shew you what authority we of 
the Established Church of England claim 
for the holy functions which we undertake 
— a subject which I think but too much 
lost sight of, to the great disparagement of 
the ministry, and still greater detriment, I 
fear, to many persons who profess and call 
themselves Christians. 

Now, in regard to the Apostles, we have 
said all that is requisite respecting their 
divine commission. They were originally 
appointed twelve, perhaps, in reference to 
the twelve patriarchs of the Jewish Church. 
On the demise of one, St. Peter tells us 
that David, having foreseen his fall, had 
predicted it, and, in the language of inspi- 
ration, proclaimed that another more wor- 
thy should be taken in his stead — (Acts i. 
20) : Let his habitation he desolate, and 
his bishopric let another take. 

Subsequently to the appointment of Mat^ 
thias, and aftejr the Church's foundation 
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had been laid by these twelve Apostles^ at 
Jerusalem, a thirteenth was called to the 
sacred office, to build, not at Jerusalem, 
but amongst the Gentiles more especially. 
And he was appointed by direct commis- 
sion from our Lord himself. I allude to 
St. Paul, who declares that he received his 
commission not from man, but our Lord 
Jesus ; who, indeed, styled him a chosen 
vessel to himself, and in proof of his apos- 
tleship, endowed him with the same mira- 
culous gifts of the Spirit, as he had en- 
dowed the others with on the day of Pente- 
cost. Thus far we perceive no man taking 
this sacred office on himself without an 
especial commission from our Lord. 

But the Apostles were not to live for 
ever, as the Church, over which they were 
the temporal governors, should do. Nor 
could they be in all parts of the world in 
which that Church should be established. 
They, therefore, proceed to constitute for 
later times, another order of men who were 
to supply this need. These men are called 
bishops. And to this order they delegate 
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their episcopal authority (for the Apostles 
were themselves bishops) to exercise pecu- 
liar functions in the Church, themselves re- 
taining supervision over these bishops, as 
they committed to these several bishops 
supervision, each over his own respective 
charge. Accordingly as St. James was 
bishop of Jerusalem, so we find St, Paul 
ordaining Titus bishop of Crete, and 
Timothy bishop of Ephesus. It matters 
not, as some captious persons dispute, whe- 
ther they were bishops or overseers, that 
is, called by one name or the other; or 
whether the common term may not be 
applied to Presbyters by reason of their 
charge as well as others ; they were ap- 
pointed, without doubt, not only to preach, 
to teach, and to administer the sacra- 
ments of the Lord, but especially to preside 
over their respective districts and Churches, 
and, also, to ordain others to their sacred 
office, as themselves had been ordained. 
Thus we read in the Epistle to Titus : For 
this cause left I thee in Crete, that thou 
shouldest set in order the things that are 
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wanting, and ordain elders in every city 
as I had appointed thee. (Titus i. 5.) The 
elders were priests. 

Now St. Paul, we know, was endowed 
with the extraordinary gifts of the Holy 
Spirit as other Apostles. In the appoint- 
ment therefore of these bishops, it was un- 
necessary, as in the case of Matthias, to 
refer the matter to God ; for Matthias was 
ordained an Apostle before the day of Pen- 
tecost on which the Holy Spirit was con- 
ferred. But after this took place, God 
manifestly had enabled them by the Spirit 
to proceed at once to these appointments ; 
and, therefore, those of Timothy and Titus, 
though made by the Apostle Paul, and or- 
dained by him, with the assistance of the 
Presbytery, was made by God, as being 
subjected to the influence of his Holy 
Spirit. There w^as here then a direct com- 
mission for this Episcopal establishment. 

I now proceed to a lower order of the 
sacred ministry. 

St. Paul charges Timothy, who was now 
a bishop, to lay hands suddenly on no man ; 
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that is^ to be cautious whom he ordained as 
a minister ; implying, therefore, that he had 
this power committed to him, and, as I 
think, also, that no man who derived not his 
commission from this Episcopal, or Aposto- 
lical laying on of hands, had power to take 
the ministry on himself. 

Again, as you have heard, he tells Titus 
that he left him in Crete for the express 
purpose that he might ordain elders. Now, 
if elders might become such without this 
Episcopal or Apostolical ordination, to what 
purpose was it that Titus should be left in 
Crete ? Here then we see the elders, or 
priests, had the divine commission for their 
ofl5ce, through the bishops. 

But these were not the only elders ap- 
pointed to preach the gospel. 

Our Lord, after his selection of the Apos- 
tles, we are told, (Luke x. 1), appointed 
other seventy also, and sent them two and 
two before his face into every city and 
place whither he himself would come : 
and these seventy were evidently a distinct 
order of men from the twelve ; for he ap- 
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pointed them at a different time^ and called 
the latter Apostles^ which name he never 
gave to the former : so that even Christ 
Ynmself personally instituted and commis- 
sioned these men. 

Let us now descend still lower in the 
sacred orders of the Church. 

It appears that when the Christians be- 
gan to increase greatly in number, a jea- 
lousy arose amongst them respecting the 
poor widows of those who were natives of 
Judea, and those who came there. The 
Judean Christians were thought to be par- 
tial to their own people in the distribution 
of the alms of the Church. The Apostles^ 
to regulate this matter, after giving direc- 
tions as to the qualiJGication which they re- 
quired, desired the parties to select from 
their number seven, whom they would or- 
dain to attend to this purpose ; alleging 
that prayer and preaching of the word was 
quite as much as themselves could attend to. 
Accordingly the parties made their selec- 
tion. And the Apostles, we are told in the 
Acts,(vi.4) whenthey had prayed^ laid their 
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hands on them. By their ^^ laying hands 
on them," it is evident that they ordained 
them ministers. And Stephen, who was 
one of them, though his principal charge 
lay in what might now be termed parochial 
visiting of the poor, yet preached the gos- 
pel. These men, then, were distinct in 
their class from either of the others above- 
mentioned, and are called in our Church 
deacons, from the Greek word which may 
signify either domestic serving-men, or 
ministering assistants. So that even this 
lowest office in the Church ministry was 
not assumed without Apostolical ordina- 
tion. 

Now, I need not tell you that these or- 
ders of bishops, priests, and deacons, exist 
in our Church of England, and that all 
such as officiate in these capacities, derive 
the authority of their respective ministries 
from this Divine and Apostolical commis- 
sion. Our Saviour ordained the Apostles, 
and seventy elders. The Apostles ordained 
the bishops, and other orders of the minis- 
try. The bishops, the presbyters and dea- 
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cons^ as well as other bishops after the 
Apostolic times. And thus we descend 
Iroin our Lord to his Apostles, from his 
Apostles to bishops of that age, from the 
bishops of that age to those of the succeed- 
ing one, and so on from age to age, and 
time to time, down to the day at which we 
have arrived. And no minister of the 
Church of England, or as I would rather 
say; Church in England, is there who claims 
not this divine and Apostolical commission 
for the functions which he performs. 

You will now understand what I have 
meant to imply in the term of which I have 
so constantly made use since my residence 
here, " Apostolical or authorised ministry :" 
and so when I make use of the term "Apos- 
tolical Church," you will understand that I 
mean a Church of Christ, believing in such 
doctrines as the Apostles taught, receiving 
such sacraments as they administered, and 
from such ministers as they commissioned. 

And now to draw a few practical obser- 
vations from what has been advanced. 

It you believe that such are the qualifica- 

c 
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tions of your own Church, that hete are 
preached those pure doctrines which the 
Apostles taught ; that with them are mixed 
up no other of contrary or derogatory ten- 
dency, and required of you as matters of 
faith ; that her prayers are Scriptural, her 
ceremonies such as a man may comply with 
without sin ; — ^if you believe that here the 
Lord's Sacraments, which are to be con- 
sidered "generally as necessary to salva- 
tion," are duly and wholly administered ; 
that here you have a clergy after the Apos- 
toUcal order, and deriving their commission 
directly from that body, you will believe 
that Church to stand on no common footing 
with many other sections of communities 
professing Christianity ; and you will esteem 
her accordingly. Remember we derive our 
authority from the bishops, the bishops from 
the Apostles, the Apostles from Christ : 
nay, Christ himself, as if to show divine ap- 
pointment requisite, by direct appointment 
from God the Father ; for God the Father 
proclaimed of him to the Apostles in the 
distance, and in the presence of Moses and 
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EHas> (Matth. xvii. 6) : " This is my beloved 
San, in whom I am well pleased. Hear 
ye him .'" And Jesus himself prayed for 
these Apostles to his Father, (John xix. 18) : 
^^ ^s thou hast sent me into the worlds even 
so have I also sent them into the world ;'' 
and then again, (John xvii, 1 8-20) : ^^ Neither 
pray I for them alone y hut for them also 
which still believe hi me through their 
word. No man (therefore, amongst tis) 
taheth this honour to himself but he that 
is called of God.'' (Heb. v. 4.) 

Again, if you believe such to be the 
qualification of your Church, you will re- 
ligiously avoid doing that by word or deed 
which may be subversive of her establish- 
ment, or prejudicial to her welfare, ^'lest 
haply you be found even to fight against, 
not man, but God.'' (Acts v. 39.) The politi- 
cal aspect of the times, the over-heated fer- 
vour of party zeal, call upon me most se- 
riously to caution you, without accusation 
or reproach, against this alarming appre- 
hension. 

For the same reason, " lest haply you be 

c2 
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found to he fighting against God^ you will 
be very cautious how you encourage schism 
from this authorised and Apostolical Church. 
The evil of schism is manifest from its re- 
sults. It leads to heresy. Hence, as peo- 
ple have separated themselves from the 
true Church, as we believe, we find that 
some have denied the Lord that bought 
them ; and neither acknowledge Him as 
their God, nor receive His atonement. 
Others set aside the baptism which He has 
appointed for the remission of sins, and gift 
of the Holy Ghost, whose Deity they also de- 
ny. Others have insisted partially only on 
the doctrine of Christianity; such as faith, and 
the gift of divine grace ; to the exclusion of 
self-exertion, and practical holiness, which 
the Apostles enjoin their ministers to preach 
incessantly. Others, again, think so highly 
of their own works and worth, as to ne- 
glect those essential doctrines. Some have 
taken up strange notions of God's decrees, 
and flattered themselves that they are fa- 
vourites, and must be saved, live how they 
will ; whilst some have despaired of His 
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mercy, live how they will and believe bow 
they may. Such are the evils derivable from 
schism, or separation from an authorised 
ministry and Apostolical Church; which 
you, therefore, consistently with your pro- 
fession, cannot encourage, nor further, 
without sin. 

Again, if you believe such to be the qua- 
lifications of your Church, you will endea- 
vour to extend her influence, send forth 
her doctrines^ and set up her candlestick 
amongst those who are yet in the shadow 
of darkness. 

But, above all, you will yourselves re- 
joice in her blessings. You will attend her 
services regularly. You will bring your 
children to the baptism of the Holy Ghost. 
You will submit them to the hands of your 
Apostolical bishop for confirmation. You 
will bring them, and of course therefore 
come yourselves, to the table of the Lord's 
Supper; there to be renewed in grace; 
there to be strengthened in the pursuit of 
holiness ; there to be fortified against temp- 
tations ; there to testify gratitude and obe- 
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dience to your Lord ; there to show your 
hope of pardon and acceptance in the atone^ 
ment of his death ; there to sanctify your- 
selves by the reception of his spirit for the 
table that he has spread in heaven. Oh ! 
would you, my friends, but more seriously 
consider the benefits resulting from this 
spiritual feast, and ask yourselves this one 
question, what ground of hope you have, 
what one text of Scripture will warrant 
such hope, of your ever sitting at his table 
in heaven, if you refuse to present your- 
selves before his table on earth. 

Lastly, if you believe that Christ, not 
with his dying breath, but living spirit, 
after his resurrection declared to his Apos- 
tles, " Lo ! I am with you alway"^ — alway, 
not, be it remembered, so long as you live, 
but, ^^even unto the end of the «ror/rf," where 
do you hope to find him now that those 
Apostles are removed from it, if not in the 
ministry which they commissioned ? I speak 
not of the spiritual holiness of the ministers 
themselves, but the spiritual benefits result- 
ing to the flock from their ministry. If 
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you believe that he promised, *^ where two 
w three are gathered together in my 
name, there am 1 in the midst of you^'' 
where look you more for the fulfilment of 
this promise, than amongst the gathering 
together of his disciples, under his own 
appointed ministry ? If you believe that 
the Apostles, after our Lord's ascension^ 
conferred, for the edification of the Church, 
the extraordinary gift of the Spirit on those 
whom they ordained, amongst what class of 
persons do you rather look for the ordinary 
blessing of this Spirit attendant on their 
ministerial fdnctions, than amongst those 
who are appointed from these primitive 
bishops to their office ? 

Whatever, then, may be the claims, pre- 
tensions, or qualifications, of other socie- 
ties professing Christianity, certainly our 
Church has her own ; and on them alone 
I insist. '^ What have I to do with them 
which are without ?" I merely state our 
own. I press them on your consideration, 
because they have not been insisted upon 
of late days as they ought to have been ; 
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because our Church has suflfered in conse- 
quence, both in its ministry, and I fear, its 
benefits on the people at large; and because 
our own congregations, even, seem to have 
very imperfect notions on the subject; many 
thinking it a matter of no importance what 
the society, what the ministry, and even 
what the doctrines be which men profess, 
provided they themselves call them Chris- 
tian. 

And now, may God bless this our Church, 
and, in the words of this day's collect, grant 
that " it be preserved from false Apostles, 
and may be ordered and governed by faith- 
ful and true pastors." 

May He grant, also, " his Holy Spirit to 
all who profess and call themselves Chris- 
tian, that they may be led into the way of 
truth, and hold the faith in unity of spirit, 
in the bond of peace, and in righteousness 
of life," through Jesus Christ our Lord. 

Preached at Hawkhurst^ 
24:th Feb. 1889. 
St, Matthias^ Daij. 
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NUMBERS XVI. 3. 
And they gathered themselves together against 
Moses and against Aaron^ and said unto them^ ye 
take too much upon youy seeing all the congrega- 
tion are holy, every one of them ; wherefore^ then^ 
lift ye up yourselves above the congregation of the 
Lord? 



The subject to which I am 
about to call your attention^ you will re- 
cognize to be that of the First Lesson of 
Sunday morning last. Being at that time 
precluded from bringing it before your no- 
tice from the pulpit, I have thought fit to 
do so now ; for it is one which should not 
be lost sight of in these days of liberality 
falsely so called. 

The question, therefore, into which we 
have to make inquiry, is the sedition of 
Korah, Dathan, Abiram, and On ; and the 
consequences resulting from it. 
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To understand this matter clearly, we 
had better consider first who these people 
were. This may give us an insight into 
their characters, and shew both whence 
their springs of action arose, and to what 
points they tended. 

Now, Korah was a Levite. He was en- 
gaged, therefore, in the service of the 
tabernacle ; for all the Levites were chosen 
to officiate in that service. Before the in- 
stitution of the Levitical priesthood, it was 
the prevailing custom of the world, that 
the head of each family should be the offi- 
ciating priest of that family, and the head 
of each tribe of that tribe, and the head of 
each nation the high-priest of that nation. 
But when God chose the Israelites from the 
rest of the world, as his especial people, 
and proceeded to establish them in a body 
corporate, he altered this patriarchal sys- 
tem, and chose one tribe out of the twelve 
in Ueu of it for the various services of His 
ministry. And out of this one tribe He chose 
one family for the office of the priesthood. 
The remaining families of this tribe were 
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not to engage in that, bat have other their 
own peculiar duties, distinctly and orderly 
set apart for themselves. Aaron, therefore, 
and his sons, were to fulfil the duties of the 
former, whilst the rest of the tribe of 
Levi were to attend to their own respec- 
tive charges. A further choice was also 
made in respect of the high-priesthood, to 
which peculiar duties were assigned, and 
from which were excluded the remainder 
of Aaron's family, as the remainder of the 
tribe of Levi was from those of the ordi- 
nary priesthood. This was conferred on 
Aaron alone. Thus Aaron was, by God's 
appointment, set above his own family, and 
his own family above others of the tribe of 
Levi. 

Now, Korah's charge was two-fold ; that 
which he held in common with other Le- 
vites, to assist the priests (Numb. iii. 31) "/o 
keep and guard the ark, and the table, and 
the candlestick, and the altar, and the ves^ 
sels of the Sanctuary wherewith they min- 
ister, and the hanging, and all the service 
thereof,** and other especial duties of his 
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own. It appears, therefore, that Korah 
and his family approached very near in 
ministration and dignity to the priestly 
office, but, nevertheless, were excluded 
from it. And this circumstance was pro- 
bably an alluring temptation to him and 
them to aspire after that also. 

It further appears (Numb. xvi. 1) that 
Korah was descended from an elder branch 
of the family of Kohath ; but that (Numb, 
iii. 30) Elizaphan, who was of a younger 
branch, took precedence of him ; for God 
had especially appointed Elizaphan, the son 
of Uzziel, to take precedence of Izchar, the 
father of Korah, and to be the head of the 
family. This, perhaps, also generated in 
the mind of Korah dissatisfaction and ill- 
will. 

A third circumstance to be remembered 
is, that, being of the same tribe as Moses 
and Aaron, and nearly related to them, 
he was on that account, perhaps, so much 
the more impatient of their authority, and 
thought himself as good as they, either for 
the civil government, or ecclesiastical pre- 
eminence. 
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We can, therefore, perfectly understand 
the conduct of Korah, when we enter into 
these feelings, which, it must be confessed, 
are but too common to the human heart. 
He was a discontented man, brooding over 
his imaginary wrongs. Imaginary they 
were ; for, as all had been settled by God's 
appointment, he ought to have acquiesced 
in His decree, and not laid blame on Moses 
and Aaron, who were merely in that posi- 
tion in which they had been placed. In- 
stead of which, he let his feelings have 
their way and sway, till he plotted this la- 
mentable sedition. 

Again, he forgot all the benefits which 
he had received from God, in numbering up 
those which he had not received. (Numb. 
xvi. 9-10) : " It seemed hut a small thing 
unto him that the God of Israel had sepa- 
rated him from the congregation of Israel 
to bring him near to himself to do the ser- 
vice of the tabernacle of the Lord^ and to 
stand before the congregation to minister 
unto them ; and that he had brought him. 
near to Him, and all his brethren the sons 



32 SBRMON IT. 

lost their pre-eminence, both then, and in 
their descent ; and Dathan, Abiram, and On, 
saw the tribe of Levi preferred above theirs 
and them. The tribe of Levi was chosen by 
God for the tabernacle ; and whilst Aaron, 
who was of that tribe, was appointed high- 
priest, Moses, who was also of the same, 
was appointed the civil governor. Dathan, 
Abiram, and On, therefore, lost the ministry 
of the tabernacle, the priesthood, and the 
civil government. 

It seems to me probable that they did 
not concern themselves much about the 
ministry of the tabernacle, for they con- 
sorted with Korah, to whom it appertained: 
nor much about the priesthood, for they 
came not as 4Corah's family did, on the day 
of trial to offer incense ; but as descend- 
ants of the eldest son of Jacob, they had 
a peculiar point to gain, — to re-establish 
themselves in that position from which their 
ancestor had been displaced. Their object 
therefore was the civil government, and to 
dispossess Moses. This appears by their 
refusing to obey him when he sent for 
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them^ and the reproach they cast upon him 
(Numb. xvi. 12^13) : ^^And Moses sent to 
call Dathan andAhiraniy the sons ofEliah^ 
which saidy We will not come tip ; is it a 
small thing that thou hast brought us up 
out of the land of Egypt, thatfioweth with 
milk and honey, to kill us in the wilder- 
nessy except thou make thyself altogether 
a prince over us 9'' These words seem 
clearly to indicate their particular griev- 
ance — that Moses was set above them^ and 
affected arbitrary power, that he wanted to 
be altogether a prince over them. Nothing, 
to be sure, could be more unjust than this 
accusation, for Moses, we are told, was the 
meekest man upon earthy and must have 
exercised his authority therefore with meek- 
ness ; and in his appeal to God, he shows 
with what scrupulous attention to their com- 
forts he had governed (Numb. xvi. 15) : ^^/ 
have not taken an ass from them, neither 
have I hurt one of them^ But, this idea of 
grievance rankling in their minds, they gave 
vent to their feelings in terms of slander 
and injustice, nay, even in reproach to God 

D 
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himself, profanely styling the land of Egypt, 
from which he had delivered them, *^ a land 
flowing with milk and honey ;" the very 
words which he had nsed to describe, in 
contrast with it, the land of Canaan, to 
which he was bringing them. 

Again, then, my brethren, I would sub- 
mit to you that we shall do well to take 
warning from this transaction. The stub- 
bom waywardness of Dathan and Abiram 
is no uncommon thing in our day. Some 
imaginary grievance under which we fancy 
ourselves to labour, some slight which we 
think to be put on our worth and conse- 
quence, some disappointment of our hopes 
of worldly prosperity, is but too apt to be 
cherished in the minds of vain and ambi- 
tious men; and the consequences which 
result from it are precisely those, in the 
same or various degree, which we witness 
in Dathan, Abiram, and On. But I will 
not instance particulars here, but leave 
them to your own reflections. 

Again, Korah was the prime mover in 
the sedition ; as with his own tribe, so also 
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-with that of Dathan. This is evident from 
the thirty-second verse, where we read, 
^^ That the earth opened her mouth and 
swallowed them up, and their houses, 
and all the men that appertained unto 
Korah, and all their goods.'* Yet the 
men swallowed by the earth were not, 
strictly speaking, Korah's own peculiar 
party, the tribe of Levi, but that of Da- 
than, Abiram and On, the tribe of Reuben, 
for Moses was now talking to them, and 
had left Korah at the tabernacle of the 
congregation. Korah and his company 
were judged afterwards. Hence we see on 
what false grounds people will go when 
they are discontented. To strengthen their 
own hands, the Levites make common cause 
with the Reubenites, and insist that ^^all the 
congregation are holy ;" as if they cared 
for the interests of the Reubenites. The 
Reubenites, though they care not one jot 
for the offices of the priesthood, yet take 
advantage of the plea, keeping their own 
appropriate interests in view. Each of these 
parties is thus deceiving the other ; and as 

d2 
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Korah seduced their leading men^ so their 
leading men seduce the multitude. The 
first verse tells us, that ^^ Karah, the son of 
Izhar, the son of Kohath, the son of Levi^ 
andDathan and Ahiram, the sons ofEliab, 
and On, the son of Peleth, sons of Reuben, 
TOOK men/' that is^ induced others to be 
their accomplices. It is so easy a matter 
to be led away by the false cry of griev- 
ances. Well, indeed, would it be both for 
Church and State in these days, if the 
misdirected multitude of our people would 
consider whether, in truth, the grievances 
put forth to them be really such, or whether 
the mere pleas of plotting demagogues, 
who have their sinister ends to gain, by 
what they pretend. Well, indeed, would it 
be for themselves, if they would remember 
the words of God to Moses (Numb. xvi. 21): 
" Separate yourselves from among this 
congregation, that I may consume them in 
a moment r and the earnest exhortation of 
Moses to the congregation before that event 
took place (Numb. xvi. 26), *^ Depart, I 
pray you, from the tents of these wicked 
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men J and touch nothing of theirs^ lest ye he 
consumed in all their sinsJ** My brethren, 
God and his prophets now call on men to 
separate themselves ; on a future day He 
will separate them. If they now associate 
with the gainsayers^ they may be involved 
with them in any worldly calamity which 
takes place. On a future day, whether they 
are so involved or not, and whether they 
have ^^ separated themselves'* or not, he will 
deliver " or consume them," according to 
their innocence or guilt. The earth opened 
and swallowed up Dathan and Abiram, and 
no doubt On, their families, their goods, 
their tents, and all that belonged to them. 
Numb. xvi. 32, 33 : " They^ and all that 
appertained to them, went down alive into 
the pit, and the earth closed upon them, 
and they perished from among the con- 
gregation.^* 

Korah and his company conspiring as 
they did for the priest's office, were allowed 
by Moses, and probably by God's order, to 
make trial of it, and to bum incense before 
the tabernacle; and we read (Numb. xvi. 36): 
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^ There came out a fire from the Lordj 
and consumed the two hundred and fifty 
men that offered incense.'* What this fire 
was we are not told. It might be light- 
ning from heaven^ or it might be fire break- 
ing forth from the earth ; but it was a fire 
certainly from the Lord, because when 
Moses had on the preceding day appointed 
this trial of their usurped office, he then 
predicted that the ^^ Lord would show who 
were his.** (Numb. xvi. 5.) 

Thus terminated the conspiracy of these 
two days ; a conspiracy directed against 
the civil government of Moses on the one 
hand, and the ordained priesthood of Aaron 
on the other. " The former," observed a 
living divine of eminence, with great force 
and truth, ^^ was a conspiracy against the 
state, the latter a conspiracy against the 
established Church." 

Now, the first general inference which 
I draw from this transaction and its con* 
sequences, is, that it is a dangerous thing 
rashly to interfere with established autho- 
rity and privileges. " My souy* says So- 



KORAH. 39 

lomon, in the Book of Proverbs (xxiv. 21), 
^^fear thou the Lord and the king; and med- 
dle not with them that are given to change: 
for their calamity shall rise suddenly, and 
who inoweth the ruin of them both 9'* 

Nor is this rule merely applicable to the 
Jewish polity ; for let us trace it in after 
times. With the Jews the form of govern- 
ment^ in the time of Moses and Aaron, was 
a Theocracy. Their God was their King, 
and their King was their God. Moses was 
his vicegerent in temporal matters, and 
Aaron his constituted priest in religious 
matters. An invasion, therefore, of either 
of these offices was a direct invasion of the 
supremacy of God. When Solomon was 
king, the government was no longer so 
strictly a Theocracy, though still subject to 
God's supervision and occasional direction. 
Yet, even under these circumstances, he 
admonishes us ^^ to fear God and the King.** 
So also now (as the Epistle of this day 
warns us) are we under similar moni- 
tion. Forms of government may differ 
from that of Solomon, nevertheless the in- 
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stitution of government, be the form what 
it ijQay, is under the sanction of God the 
Supreme, whose minister the government is, 
whether it be in the hands of one sole indi- 
vidual, or of more ; and he, who for private 
ends, as in the case of Dathan and Abiram, 
resists that government, resists the ordi- 
nance of God. The form of government may 
perhaps be subject to the will of the people, 
or not, according to circumstances, but 
it is not subject to the will of individuals 
amongst them ; and the government itself 
may, also, perhaps be limited in its functions 
by the constitution of the realm, the privi- 
leges of the people, and the right of remon- 
strance, legally made ; but in its legitimate 
existence and authority, it is a high power, to 
which, on the principles of Christianity, we 
owe allegiance ; and he who pays it not, will 
assuredly be punished in the next world, as 
he deserves to be in this. Such is the 
Apostle's declaration (Romans xiii. 1, 2) : 
^^Let every soul he subject unto the higher 
powers ; for therejs no power hut of Ood, 
The powers that he are ordained of God. 
Whosoever therefore resisteth the power y 
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resisteth the ordinance of God ; and they 
that resist shall receive to themselves 
damnation.** 

And, as obedience is due to the govern- 
ment^ so is it due to that which is estab- 
lished by the government ; for in resisting 
the latter we should be resisting the former. 

If, therefore, a Church should be estab- 
lished by a government, to resist the pri- 
vileges granted by the government to that 
Church, is to resist the government ; and to 
resist the government, as we have seen, is 
to resist God ; and to resist God the Apostle 
says, is " to receive to ourselves damnation/* 

And this maxim holds so strong that 
even though that Church be erroneous and 
faulty, yet, as an establishment, obedience 
is due to it. I say not that we are bound 
to become members of it, because it is 
established, far from it ; but we are bound 
to yield that acquiescence in the privileges, 
of whatever sort they be, whether of immu- 
nity or tax, which the government has con- 
ferred upon it; because, in so doing, we 
yield obedience to the government. Nor 
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by this do we compromise our duty to God 
on the score of private conscience. On the 
contrary, we " render to God the things 
that are God's,'* because we render imto 
Caesar the things that are Csesar's. Our 
Saviour paid tribute to the Jewish Church, 
though he came to abrogate that Church, 
and was properly exempt from tribute, as 
the Son of God and heir of all things. He 
paid it in obedience to the law. 

Another conclusion which I draw from 
the matter of Korah is this, that it is a 
dangerous thing to invade the office of the 
priesthood, and to take it on ourselves 
without the proper appointment. For Ko- 
rah, we perceive, was punished sepa- 
rately from Dathan, Abiram, and On, and 
by a different judgment, as if to mark 
out to us his peculiar and distinct sin. We 
^hall be told, perhaps, that this was true in 
regard to him ; and that the Jewish Church 
in subsequent days was also guarded by the 
same exclusive privilege as in his ; but that 
now the case is different. 

I would ask, then, why the case is differ- 
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ent ? Where do we find the abrogation of 
this rule of God ? Is it abrogated^ because 
the Leyitieal priesthood has ceased r We 
answer^ no. The Levitical priesthood may 
have ceased^ but God's Churchy and the 
order of a chosen priesthood^ has by no 
means ceased^ nor the Divine appointment 
requisite. 

Nor will it answer our purpose to say we 
are inwardly moved to take that office on 
ourselves. We may be so moved, or we 
may not. Our saying so is no proof of it. 
We may be moved by the spirit of God ; or 
we may be moved by our own spirit aflFect- 
ing other things than those of God. What 
know we of it ? Motives, secret even from 
ourselves, may be at the bottom of our con- 
duct. But^ if God move us, it is probable 
that he will move us to obey his own ap- 
pointed ordinance, and seek the priesthood 
in the regular way ; for, surely, it appears 
strange that he should institute the mode 
of calling us to that office, and then set it 
aside in innumerable cases, by another 
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mode of procedure, without some especial 
reason for doing it. 

Has then God appointed any mode of 
calling men to the Christian priesthood, as 
to the Jewish priesthood ? Yes : precisely 
the same. And no man, we of the Church 
conceive, has authority to undertake the 
office without that call. 

Now, I have before shown you, in a pre- 
ceding sermon, that we derive our authority 
from our Bishops ; our Bishops theirs from 
preceding Bishops ; and so on up to the time 
of the Apostles. The Apostles in like man- 
ner from Christ. Christ in like manner from 
God. You will find this appointment in the 
second Psalm : " Thou art my son ; this day 
have I begotten thee ;" and again in the 
hundred-and-tenth, where God is set forth 
as making it by oath : " The Lord hath 
sworn and will not repent ; thou art a 
priest for ever after the order of Melchi- 
sedec*' (Heb. v. 6.) Hence, then, the true 
ministers of the Church receive their sacred 
commission. Nor, as far as I can interpret 
Scripture, can any man receive it except 
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throngli that course^ and by Divine ap- 
pointment. K they can, why was that 
course appointed? Surely^ if we set it 
aside, the commission of onr Lord was 
nugatory ; and the oath of God of no force. 
But the Apostle is express to the point. 
He tells us that '^ no man taketh this honour 
to himself J hut he that was called of God^ 
as was Aaron^^ (Heb. v. 4), that is, as was 
the Jewish priest. And he tells us this (Heb. 
y. 5) in order to prove that it was expe- 
dient that even Christ should be called, as 
we have heard He was. How much more 
requisite, then, is it that we should be so 
called, through the authority thus and then 
committed to Him ! 

Now, let us enquire how Aaron was 
called to that office ; for we are all to be 
called as was Aaron. By any inward 
movement of his own soul ? No : but by 
express command given to Moses. (Exod. 
xxviii. 1) : ^' Take thou unto thee Aaron 
thy brother^ and his sons with him, from 
among the children of Israel, that he may 
minister unto me in the priesfs office ; 
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even Aaron^ Nadab and Abihu, Eleazar 
and Ithamavy AarotCs sons** This was their 
appointment : no inward movement of their 
own souls ; they never thought themselves 
worthy to affect the priesthood on that 
score ; that remained for the two hundred 
and fifty men, with Korah at their head, 
who thought all the congregation holy, 
and, no doubt, themselves especially so. 

The appointment, then, of the Jewish 
priesthood was by express command from 
God, issued through a constituted au- 
thority. The appointment of the Christian 
priesthood was likewise by express com- 
mand of God, committed, also, through a 
constituted authority ; as I proved on the 
day of St. Matthias, and have again this 
day asserted. 

Whether God may think fit to visit the 
invasion of the Christian priesthood, as he 
did that of the Jewish priesthood, becomes 
not me to say. Let it be sufficient to 
observe that a most alarming fact is re^ 
corded for our consideration, if this " holy 
Scripture was written for our learning** 
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Good intentions seem to me to give no au- 
thority for the ministry. Ability, — and 
who will deny that more of it may exists 
and more learning, also, in some indi- 
viduals who derive no Apostolical commis- 
sion, than in some who do ? — yet ability and 
learning are no appointments ; — ^they are 
not the call of God to take this office on 
ourselves^ as was that of Aaron, which the 
Apostle declares necessary for the Christian 
as well as the Jewish priesthood. 

And, if there be danger in the assump- 
tion of this office without such call, then 
must there be danger in giving encourage- 
ment to such assumption. If there were 
no congregations there could be no 
preachers. A preacher would not preach 
to empty walls, nor the wind that passed 
by him ; but to an audience only collected 
to hear him. If, therefore, sin it should 
be in the preacher of no commission to 
preach, sin it must be in the audience en- 
couraging him so to preachy and in the 
persons in any way supporting him in that 
office. 
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I have now faithfully, according to my 
conscience, delivered to you my impression 
of the Scripture of to-day. In what I 
have done, I have not been moved by any 
spirit of jealousy or rivalry. I could have 
wished, indeed, had a sense of duty suf- 
fered me, and a conviction of the purport 
of God's Word, to have abstained from this- 
topic altogether. But we have an awful 
charge to fulfil. We must not preach 
" smooth things^ though it be for our 
own peace and quiet, our popularity, our 
interest, or any worldly affection. In what 
I have done, I hope that I have not used 
unnecessarily offensive expressions ; at the 
same time I hope, also, that ^^ I have 
spoken boldly as I ought to speak." Truth 
may be kept back for a time, when the 
people are not prepared to receive it : but, 
it cannot be suppressed altogether, by a con- 
scientious minister, when the right time for 
its inculcation is come, when opportunity 
presents itself, and the Scriptures and re- 
flecting judgment both say — now. 

Precuihed at Hawkhurstt 
ApHl 21, 1839. 
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[The two following SermoDs contain much in com- 
mon with each other, and with the foregoing also. 
The author has had some hesitation, therefore, in pub- 
lishing them. All, however, were written with a view 
to the particular parishes in which they were preached, 
and consequently it is possible that some one more than 
another may be suited to some of the various persons 
who may chance to read them. He therefore ventures 
to commit them to press.] 



1 TIMOTHY VI. 11. 
But thoUf O man of Gody flee these things; and 
follow after righteousness^ godliness^ fnithj love^ 
patiefwe^ meekness. 



The chapter from which these 
words axe taken, and which has been read 
to you this afternoon, contains an exhor- 
tation to the performance of certain practi- 
cal duties of Christianity. It commences 
with an injunction to servants that they 
honour and respect their masters, (vers. 1,2.) 
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It proceeds to caution us against those 
men who lead us to think lightly of these 
and similar duties, and bids us avoid them, 
^^frrnn such withdraw thyself r (vers. 3-5.) 

It next warns us against covetousness, 
declaring that " the love of money is the 
root of all evil.'' (vers. 6-10.) 

It goes on to inculcate the necessity of 
personal holiness, " righteousness, godli- 
ness, faith, love, patience, meekness.*' (11.) 

It charges them that are rich in this 
world (verses 17-19), not to think highly 
of themselves on account of their riches, 
but to seize on all proper occasions of doing 
good with them to the poor, and securing 
to themselves eternal life hereafter, — "/ay- 
ing up in store for themselves a good 
foundation against the time to come, that 
they may lay hold on eternal lifeT 

It concludes with an especial exhortation 
to Timothy, to be faithful in preaching 
these duties, and the doctrines of the Gos- 
pel generally, be they of faith or practice, 
committed to his trust. 
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Such^ on examination^ you will find to be 
the outline of this chapter. 

The first conclusion, therefore, which I 
draw from it is, that respect and obedience 
to our superiors, contentment in our situa- 
tions, good moral conduct, quietness, hu- 
mility, charity in its extensive sense, trust 
in God, faith in our Redeemer, and alms- 
giving to the poor, are all Christian duties, 
forming parts of the Gospel, and necessary 
to be observed by us. 

The next is, that as such, they are all 
proper topics of our religious exhortations 
from the pulpit. " These things" saith St. 
Paul, ** teach and exhort."" (ver. 2.) "/ give 
thee charge in the sight of God that thou 
keep this commandment without spot'* 
(ver. 13.) ^* Charge them that are rich in 
the world that they he not high-minded.*" 
(ver. 17.) " That they do good^' — " and he 
ready to distribute.*" (ver. 20.) " O Timothy 
keep that which is committed to thy trust,'" 
that is, observe thyself, and teach others, 
that Gospel of which thou art entrusted to 
be a minister. 

B 2 
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Let us now proceeed to the consideration 
of a third point, which the latter observa- 
tions and the words of the text suggest 
to us. 

It is evident from the authority which 
St. Paul here assumes over Timothy ; from 
the directions which he gives for the con- 
duct of, his ministry ; from the topics with 
which he furnishes him as the subjects of 
his teaching ; from his telling him, in fine, 
what he ought to preach about, that he 
considers him as not only his pupil in the 
faith, but his inferior in the ministry. His 
tone is altogether such as we might expect, 
in the present day, from a bishop to his 
clergy, from a commanding officer to his 
subalterns, from a master to his subordi- 
nates. 

And this was the relation in which Timo- 
thy and St. Paul stood to each other ; for 
Timothy was not only converted to Chris- 
tianity by St. Paul, but ordained also by 
him as a minister and a bishop. Hence, 
in the preceding part of the Epistle, he is 
called both his "son in the faith" (chap. i. 2), 
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and instructed in what iare the qualifica- 
tions of a bishop (chap.iii.), and those which 
he, as such, is to require in the men whom 
he ordains deacons. 

We perceive, therefore, that a qualifica* 
tion, and a regular appointment, are requi- 
site for the ministers of the Gospel ; and 
that those ministers, after their appointment, 
are not independent, but subject to a con- 
stituted authority. 

Now, our text, I think, very plainly shows 
this same doctrine of appointment ; and 
carries it still higher than we have hitherto 
considered the matter. " Thouj O man of 
Godj* says St. Paul to Timothy. Let us 
enquire what is the force of these words. 

We read in this morning's lesson (1 Kings 
xiii. 1), that ^^ there came a man of God 
out of Judahy by the word of the Lord, 
unto Betheir This man of God we further 
find was a prophet ; and this term, ^^ mun 
of Gody' is used throughout the chapter in 
respect of him. It therefore signifies in 
this place, a man who came to execute his 
ministry by the word of the Lord. So, also, 
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this afternoon we read again ( 1 Kings xvii. 
1 8), that the widow, whose son was restored 
to life by Elijah, addressed him in the same 
manner, " O, thou man of God, art thou 
come to call my sin to remembrance, and 
to slay my son ?" Whence it appears, she 
supposed that Elijah was sent by God Al- 
mighty to bring, as his minister, a visitation 
upon her for some former wickedness, of 
which she accused herself. And so again, 
when her son was restored to life, she said 
( 1 Kings, xvii. 24), " Now, by this I know, 
that thou art a man of God ; and that the 
word of the Lord in thy mouth is truth ;" 
which is, as if she had said, " Now, I know 
that thou art commissioned by God Al- 
mighty to reveal his will to me, and all that 
thou say est is true, for it is God's word." 

It appears, therefore, that the term, ^^man 
of God,'^ implies a man divinely commis- 
sioned to make known the word of God ; a 
man deriving his authority for speaking in 
God's name from God himself; and in no 
other sense is this term ever used in Scrip- 
ture. It is never given to any of God's 
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ordinary servants and worshippers, but to 
him alone who receives authority from God 
to make known his will to his people. 

Now, apply to Timothy this term so ex- 
plained, and you arrive at this conclusion ; 
that Timothy was ordained by God to make 
known the truths of the Gospel to his 
Christian people, as the prophets of old 
were appointed to make known the truths 
of God to the Jewish or other people. 
Hence, you perceive, Timothy was consi- 
dered by St. Paul the true minister of Christ, 
because he had received his commission 
from God. 

But, we have before stated that Timothy 
was appointed to be a Christian minister 
by St. Paul himself ; in what way, there- 
fore, did he receive his commission from 
God ? This I will now endeavour to make 
plain to you. 

In the ancient Jewish Church, God Al- 
mighty selected a particular tribe out of 
the twelve to officiate as his ministers in 
religion ; and out of that one tribe a parti- 
cular family to officiate in the priesthood. 
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The tribe was that of Levi ; the family that 
of Aaron ; and none but they were allowed 
to exercise the respective privileges assigned 
to them. Whenever it was attempted by 
others, God invariably resented the breach 
of his ordinance. For this the family of 
Korah was consumed by fire ; for this the 
king of Israel (1 Kings xii. 31), who ^^ made 
'priests of the lowest of the people ^ which 
were not of the sons of Levi^' was con- 
demned ; for this the king of Judah, who 
made himself priest, was " smitten,^'' and 
" cut off from the house of the Lord ; the 
leprosy even rose up in his forehead^ before 
the priests in the house of the Lordyfrom 
beside the incense altar ;" and " he was a 
leper unto the day of his death.^^ (2 Chron. 
xxvi. 19-21.) 

In the Christian Church, a similar ordi- 
nance was given. Christ selected twelve 
men out of his disciples, whom he sent to 
preach the Gospel. These men he kept 
near his person, as his daily associates. 

He afterwards selected " other seventy 
also,*' and sent them to preach; but did 
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not make them his peeutiar associates as 
the former ; nor subsequently, after his re- 
surrection, commission them with the like 
authority and power. Still he selected 
these seventy. 

It appears, therefore, that not all his dis- 
ciples were commissioned to take the public 
ministry of the Gospel on themselves, but 
certain of them only. He sent not all, but 
first '* the twehcy^ then " the seventy.^' 

After his resurrection, our Lord addressed 
the twelve in these words (John xx. 21-23), 
'^ As my Father hath sent me^ even so 
send I you ;*' and to show that this related 
to their peculiar ministry, we are told, 
'' when he had said this he breathed on 
them, and saith unto them. Receive ye the 
Holy Ghost. Whosesoever sins ye remit 
they are remitted unto them, and whoseso-- 
ever sins ye retain they are retained ; " a 
commission, I would passingly observe, not 
very unlike that with which the widow 
supposed the man of God, who came to her 
by the word of the Lord, to be charged. 

Here, however, was a confirmation of the 
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Apostles in their ministry ; a power given 
to them to make other appointments ; and 
an especial qualification for the exercise of 
peculiar functions. 

St. Paul was not at this time a Christian, 
but he subsequently became one ; and, as 
he tells us (Rom. i. 1), was *^ called to be 
an Apostle. ^^ By Apostolic authority, there- 
fore, he ordained Timothy as *^ a man of 
Godr 

Such was the original commission of the 
Christian ministry. And it is very clear, I 
think, that no man undertook the oflSce of 
preaching during our Lord's life on earth 
without his personal commission ; neither 
after his death could any man properly do 
so without a commission from the Apostles, 
to whom this trust of appointing ministers 
was assigned. This, I conceive, to be be- 
yond doubt. For, if all were at liberty to 
preach, why did our Lord select twelve, 
and seventy ? If all were chosen to minister 
his Gospel, why did the Apostles select 
certain only ? And why did St. Paul give 
Timothy as authority to preach, so also to 
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select for preaching particular persons only ? 
Authority and selection in these cases were 
nugatory, if all might be done without 
them. 

But the Apostle is express on this point. 
** No mauy^ says St. Paul (Heb. v. 4), 
^' taketh this honour to himself^ hut he that 
is called of God, as was Aaron^ Hence 
we learn, that a man must be called of God 
to the office of a Christian minister ; and 
his call is not to be a mere inward call, in 
which, indeed, a man may be easily deceived 
(as, I think, we all admit many are), but, as 
if to guard against this self-deception, a 
particular point is insisted on ; he must be 
called, not only of God, but also as Aaron 
was, or otherwise not " tahe this honour to 
hivriselfr 

Well, then, how was Aaron called ? By 
the inward call of his own mind ? No : but 
by the outward call of God. God appointed 
his prophet to set him apart for the mi- 
nistry ; and Aaron being thus set apart by 
the ^^ man of God, who came with this word 
of the Lordy^ became priest. So, in like 
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manner, the twelve Apostles, and seventy, 
became ministers and priests appointed by 
the Lord Jesus ; so Timothy, and John, and 
Epaphroditus, and others, appointed by the 
Apostles ; so many more appointed by 
Timothy, the " man of God,'^ and his col- 
leagues; so all who officiated as priests 
then, were called of God, as was Aaron, to 
take the office on themselves. 

Nay, so necessary was this call to the 
priesthood, that even Jesus Christ himself 
dispensed not with it. For the Apostle tells 
us (Heb. V. 5, 6), that *^ Christ glorified 
not HIMSELF to he made an high-priest ; 
hut he that said unto him, Thou art my Son, 
to-day have I hegotten thee. As he saith 
also in another place, Thou art a priest 
for ever after the order of MelchisedecT 
Here, if I may so speak, was the ordination 
of our Lord ; and, that we might have no 
doubt as to whom these words apply, we 
read, when he was transfigured in the pre- 
sence of those two men of God, Moses and 
Elijah, God proclaimed in loud voice to his 
disciples (John xvii. 5), " This is my beloved 
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Son (part of the same words) ^ in whom I 
am well pleased ; hear ye him." 

Now, I need scarcely tell you, my bre- 
thren, who, I suppose, are members of the 
Church, in which you have worshipped this 
afternoon, that we, your ministers of the 
present day, derive our commission, as those 
of old, from the source I have been de- 
scribing. As the Apostles were not to 
continue to the end of the world, it was 
necessary they should make provision for 
the future ministry; which they did by 
appointing those whom I have already 
named, and many others, no doubt, as 
bishops. From those bishops the succes- 
sion has continued, and the call to the 
ministry ; and under that succession, we of 
the present day claim to be the true priests 
of Christ, who are " called of God " to our 
oflSce, " as was Aaron.'' 

This, therefore, is the third lesson which 
we gather from this epistle, — that not all 
the disciples of Christ have the charge of 
exercising the priesthood; but those only 
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who are appointed to the office, as Aaron 
was. 

The subject which I have brought before 
yon, is one concerning which great igno- 
rance, or great inattention, seems to prevail 
amongst us. Many members of the Church 
even seem to think it a matter of no im- 
portance, whence a man derives his title to 
the ministry: and hence it follows, that 
they have very inadequate notions of the 
spiritual benefits of their Church, or of the 
danger and sin of forsaking her. We cannot 
but see, that they deem it of no moment, 
whether they attend her services, or those 
of any other community of professing 
Christians. But, my brethren, ifowr Lord 
appointed an especial ministry; if he or- 
dained his Apostles, and exclusively com- 
mitted to them the trust of appointing 
others; if they, also, thought it of that 
importance, as to give, during their own 
life, authority to others, and some others 
only, to ordain, and charged them, as 
St. Paul does Timothy, in the lesson we 
have read to-day, that " they keep this 
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commandment without spot unrebuheable^ 
until the appearing of our Lord Jesus 
Christy^ that is, till the day of judgment, — 
is this, my friends, think you, so trifling a 
matter f Will you, who call yourselves 
members of the Church of England, deem 
it immaterial whether your ministers come 
with this title or that, or none other than 
their own choice ? Or, if you think that 
wrong, can you, consistently with your 
profession, fall off from this Church to any 
the first society of Christians which may 
present itself, provided it happen to meet 
with your taste and fancy ? Are your taste 
and fancy the title for a Church ? or has 
Christ's appointment something to do in 
the matter? Remember, that I address 
myself to those only who call themselves 
members of our Church, and continue 
within her pale. " What have I to do with 
them that are without ?" says the Apostle. 
To them that are within I speak, to show 
what reliance they may place upon her; 
what confidence in her ministrations ; what 
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hopes they may have of spiritual advan- 
tages. 

St. Matthew tells us, that when the eleven 
Apostles had by appointment gone to a 
mountain of Galilee, after his resurrection 
(Matt, xxviii. 18-20), " Jesus came and 
spake to them saying. All power is given 
unto me in heaven and earth. Go ye, 
therefore, and teach all nations, baptizing 
them in the name of the Father, and of 
the Son, and of the Holy Ghost ; teaching 
them to observe all things whatsoever I 
have commanded you. And lo ! I am with 
YOU always, even unto the end of the 
world. " Now, it was not to all his disci- 
ples that he thus spake, but to the eleven. 
And the eleven were not to live to the end 
of the world, therefore the promise of his 
divine presence and spirit was not to be 
confined to them ; but to be extended to 
their successors. Here, then, we have a 
direct promise from Jesus Christ, our Lord, 
that his apostolical Church shall continue, 
to the end of time, to be defended and 
guided by him, and that the ministry sue- 
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ceediDg the Apostles shall be favoured by 
his divine presence. 

And as this spiritual blessing is given to 
the ministers of Christ, so also must the 
effects of it be felt amongst the people; 
for it is in their ministration that it is 
promised; not their own personal sanc- 
tifi cation^ but the discharge of their mi-> 
nistry. 

And, in accordance vdth this promise, 
our Lord had already foretold the people 
generally (Matt, xviii. 20), that " Where 
two or three should he gathered together 
in his name, there would he he in the 

midst of THEM." 

Now, the Church of which you are mem- 
bers, lays claim to this Apostolical succes- 
sion of her clergy, and to the authority 
which I have described for their functions. 
Where, then, I ask, if not within your 
Church, will you look for the sanctifying 
influence of God's Holy Spirit ? Where, if 
not within your Church, will you look 
for Christ's divine presence? Where for 

F 
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the essentials of the true faith, if not in 
that Church ? 

And accordingly we find, that even amidst 
all the corruptions of Popery, — amidst all 
that is superstitious and erroneous, which 
they of that creed have so long grafted on 
the true faith of Christ, yet the true faith, 
as standing in the doctrines of the atone- 
ment and redemption by the blood of Christ, 
of sanctification by the Holy Spirit, and of 
three persons co-existing in the Divine na- 
ture, — this true faith is taught and acknow- 
ledged, while it is not recognized by some 
sectarists calling themselves Christians. 

But we of the Church of England have 
discarded those errors which the Romanists 
have added thereunto. If you acknowledge, 
therefore, this; that here you have the 
revealed truths of Christianity taught you 
free from error; that here you have the 
sacraments of our Lord administered as he 
prescribed ; that here we baptize " in the 
name of the Father, and of the Son^ and 
of the Holy Ghost,''' as he instructed us ; 
that here we oflFer the communion of the 
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Lord's body and blood, as he taught our 
predecessors the Apostles at the Last Sup- 
per, without curtailment, and without su- 
perstition or idolatry ; on what ground can 
you neglect the Church of which ^ you are 
members, or think it immaterial to what 
society of Christians you belong ? 

Oh ! is there no comfort in being assured 
that, whatever may be the case elsewhere, 
hereybr certain Christ is present ? Is there 
no consolation in reflecting that this very 
day, whilst we have been gathered together, 
He has heard our prayers, and, if we have 
been earnest and sincere, will present them, 
as our great High- priest, before God the 
Father? Have you no hope that during 
your attendance here, the Comforter, whom 
your Lord promised, has been with you, to 
enlighten your mind in the knowledge of 
the word of God, to sanctify the thoughts of 
your hearts, to assist you in your prayers, 
to fortify you against the temptations by 
which you may be tried, perhaps this week, 
to help you on in all good intentions and 
designs, and without whose aid, as you well 
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know, you can neither conceive nor stir a 
step in working them ? Are all these, my 
brethren, mere trifles, and to be risked for 
what, at least, we thinky there is no equal 
assurance elsewhere ? 

Again, I ask, is it a matter of no con- 
sequence whether you are baptized, and 
received into Chrisfs Church, by one to 
whom that trust was committed, or by 
another ? You know that he who receives 
this sacrament from the minister of the 
Church is absolved from the guilt attach- 
ing to the corruption of his fleshly birth, 
and born anew " of water and the spirit;'*^ 
that, washed in the fountain of his regene- 
ration, the sanctifying influence then given, 
though you saw not whence it came, yet, 
like the wind of heaven, will beheard one 
day in its effects ; and, though as regards 
present perception, you knew not whence 
it went, yet still has never departed from 
the new-born babe in Christ, and never 
will depart entirely , except he become re- 
probate (2 Cor. xiii. 5) : " Know ye not 
your own selves how that Jesus Christ is 
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f n yoUy except ye be reprobates ?** And 
so will the Spirit plead with us, as we 
grow up in years ; so will He induce us to 
follow after righteousness, and true holi- 
ness, till, from mere babes in Christ, we 
approach more and more towards the sta- 
ture of Christ's fulness. Will you disregard 
the services and ministry of that Church 
where you have such certain hope to be 
thus bam again 9 

Or, if you look to the renewing graces 
of that other holy sacrament, instituted by 
our Lord before his passion ; if you remem- 
ber wham he invited on that occasion to sit 
down at his table, and ta wham he gave 
the charge to continue his ordinance, can 
you think it a matter of no consideration 
from what administration it be given you } 
A sacrament, be it remembered, if duly ad« 
ministered, and faithfully received, is the 
means of strengthening and refreshing our 
souls, of quickening them in grace, nay, 
of sanctifying even our bodies with the 
Holy Spirit, and which, if we misinterpret 
not St. John, may be perhaps the quicken- 
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ing principle of their resurrection to eter- 
nal life (John vi. 53, 54) ; '^ Except ye eat 
the flesh of the Son of Man ^ and drink his 
blood, ye have no life in you. Whoso 
eateth my fl^sh, and drinheth my blood 
hath eternal life ; and I will raise him up 
at the last day.^^ But I give you not these 
words as beyond doubt applying to the sa- 
crament of the Lord's Supper, but as pos- 
sibly doing so, according to the interpreta- 
tion of some of our best divines. 

Again, then, I ask you if it be of no con- 
sequence by whom such sacred elements 
ai;e presented, whether it be by one un- 
questioned in his authority, or by one 
whom we at least, as churchmen, question ? 

Or, if the word of exhortation be your 
object, and you seek to derive benefit from 
that ; such benefit as will show itself, not 
merely in the excited feelings of the mo- 
ment, but in the permanent stability of 
your profession and character ; through 
whose word, I beseech you, if not that of 
our Apostolic order, do you hope to avoid 
(1 Tim. vi. 4^ 5) " questions and strifes of 
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words, whereof cometh envy, strjfe, rail- 
ingSy evil surmisings, perverse disputings 
of men of corrupt minds, and destitute of 
the truth,'' as our afternoon lesson warns 
us ; through whose exhortation to be con- 
tent with food and raiment and to flee 
covetousness ; (ver. 11) to 'follow after 
righteousness, godliness, faith, love, pa- 
tience, and meekness ;" or through whose 
preaching, if not of those of his own com- 
mission, think you, will God most likely 
give his blessing, without which it will 
avail nothing ? " Paul may plant and 
Apollos water ; hut God must give the 
increase f' where will he rather give it 
than through whom he has sent to plant 
and water ? 

My brethren, I am very anxious to im- 
press you with due notions of the benefits 
of your Church. Not being connected 
with the ministry here, my motives can 
hardly be suspected. I can have but one 
of two ; either that of inculcating what I 
really believe to be truth ; or, at the ex- 
pense of truth, that of furthering the credit 
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of my own order. If I have given you 
sufficient warrant of Scripture to prove the 
doctrine I have advanced, or make it at all 
probable^ then charity alone, such as man 
may justly demand of man, charity such as 
a Christian minister may fairly expect from 
a Christian congregation, should exempt 
me from suspicion of the latter alternative. 
I do most sincerely believe, my friends, 
that dissent on light grounds is a most se- 
rious evil to the Church of Christ. (I now 
speak of the Church in the most amjde 
sense of the word.) It leads to schism and to 
heresy. If, for instance, you separate from 
us on some triffing objection, and, though 
you retain our essential doctrines, reject 
our ministry, on what ground can you ob- 
ject to others separating from you, and re- 
jecting you as you have rejected us ? And 
so again the argument will apply to those 
and their separatists. Thus things proceed 
from bad to worse. One man denies the ex- 
clusive authority of the priesthood ; another 
the doctrine of baptismal regeneration ; a 
third the necessity of infant baptism, and 
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suffers youth and childhood to die unab- 
solved from native sin^ and without enter- 
ing into the covenant of Christ ; a fourth 
denies the necessity of receiving the Lord*s 
Supper; a fifth the doctrine of Christ's 
atonement ; a sixth the necessity of faith 
in that blood ; a seventh the efficacy of 
the Holy Spirit for which he prays not; 
an eighth the existence of the Holy Ghost 
as God ; a ninth the divinity of our Lord, 
that He was, and is God ; — and the whole 
doctrine of the Trinity. 

Then again one party take up strange 
notions of God's decrees, and believe that, 
without reference to conduct in this world, 
he has elected this man to eternal happi- 
ness, and doomed that to eternal misery. 
Some insist on faith as the sole cause of a 
man's salvation, live how wickedly he may ; 
others that, provided a man do what he 
thinks right, or try to do so, faith is of no 
consequence. In short, there is no end to 
errors from schism, no end to heresies. 
Men deny the ^^ Lord who bought them ;" 
the Lord who sanctifies, and in works, the 
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Lord who created them. And yet they 
all profess and call themselves Christians^ 
whilst they rend the body of Christ, which 
is one, and the hope of our calling, which 
is one, into as many fragments as there are 
fragments of religion. Is heresy, is schism, 
my brethren, is dissent a mere trifle ? 

^^ Buty belovedy I hope better things of 
you^'' and therefore do "/ thus speaks 
Presuming you to be members of the 
Church in which I have found you wor- 
shipping, presuming you to hold those doc- 
trines which I have enlarged upon, I have 
addressed you, as I address my own flock, 
and earnestly exhort you with them to 
" hold fast the profession of your faith 
without wavering.^' Of those who con- 
scientiously diflfer from us I abstain from 
all remark. I neither address myself to 
them (for they are, of course not here), 
nor pass I judgment against them. But 
to those of DOUBTFUL mind I say, in the 
sentiment, if not exact language, of a pre- 
late of our own, "I would not live day after 
day, from my birth till death, doubting in 
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my mind whether Christ's holy Sacraments 
had ever been administered to me by those 
who have authority thereto, whilst other 
ministers undoubted might he had, for all 
this world could give me.'* 

Preached at Cranhrook, 
2lst July, 1839. 
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1 THESS. T. 12, 13. 

fVe beseech you, brethren, to know them which 
labour among you, and are over you in the Lord, 
and admonish you; and to esteem them very 
highly in love for their works* sake. And be at 
peace among yourselves. 



These words contain a short 
summary of the relative duties of ministers 
and their flocks. The terms " them which 
labour among you, and are over you in the 
Lordj and admonish yow/' ^pply *o ^^ 
former, and we are told that it is the duty 
of the latter, " to know^^' that is, note and 
respect them, "/o esteem them very highly/ 
and love them "ybr their works' sake.'' 

What was here enjoined the Thessaloni- 
ans is enjoined the English, and every other 
people professing Christianity ; because the 
reason specified for the respective duties 
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assigned is not peculiar or exclusive^ but 
common to us all as Christians. The Eng- 
lish minister, like the Thessalonian, is to 
^^ labour, and admonish'' his flock, because 
it is in the Lord that he is set over them 
so to do. The English congregation, like 
the Thessalonian, is to know or acknow- 
ledge him in his office, and "esteem him 
very highly,'' not merely from constraint, 
but the principle of love, for " his works' 
sake,' — that is, for his office and ministry. 
Such being the case between ministers 
and people, it becomes a question of some 
moment who those persons are who have 
authority to exercise the functions which 
are set forth ; whom it is that the people 
are to know, acknowledge, esteem, and 
love so highly. Is it any one who chooses 
to take the ministry on himself ? Or has 
every one whom we in the congregation 
choose to set over us, by virtue of that 
choice among us, the title to labour as 
Christ's minister? I think not; and for 
the following reasons I think not. 

Now, that it is not lawful for every man 
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on his own will to undertake this office is 
manifest, both from common-sense and the 
text before us. For if every one be allowed 
to become a preacher and teacher in reli- 
gion on this ground only, it is evident that 
such a general license must lead to confii- 
sion and mischief. It must destroy all dis- 
tinction between minister and flock. If 
every man in this church be allowed ac 
cording to his caprice to become a minis- 
ter, and officiate as his turn presents itself, 
what becomes of the congregation ? We 
are then all ministers, and no congregation 
at all, and the injunction of the Apostle 
"to know suck as are over us in ike Lord" 
becomes a dead letter ; for we are all equal, 
being over each other in turn. And ac- 
cordingly as this man thinks, or that man 
thinks, be their thoughts in unison or con- 
tradiction, so, by the Apostle's injunction, 
must we yield a deference to the instruction 
given, be it this to-day, and that to-mor- 
row, as the knowledge or ignorance of the 
preacher may direct us. And what must 
of necessity be the result ? That we shall 
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have no settled notions in religion, but be 
wavering in our faith, and unfixed in our 
practice, and at last believe nothing, per- 
haps, and do nothing as we ought. 

Common sense, therefore, must tell us 
that not every man is called to exercise the 
office of the ministry of Christ's Church. 

But the text before us, in the original 
language, seems to me to meet this ques- 
tion. We read in our translation, " know 
them which are over you in the Lord^ 
The Greek, I imagine, implies, ** know 
them which are set over you, or placed 
above you :" which term evidently denotes 
that an authority is to be derived from 
somewhere; and that a minister should 
be provided with it before he enters on a 
minister's functions. 

It would appear, then, that there must be 
an authority conferred hy somebody for 
" labouring among you^'* for '* being over 
you in the Lord and admonishing you'^ of 
the doctrines and duties of Christianity. 

And this brings us to our second posi- 
tion. Has each congregation a right to 
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choose its own minister ? So, indeed, says 
one sect among us. Or has any society 
springing out of the sections of its own 
denomination, and presiding over them by 
committee, this privilege ? So, indeed, says 
another. But not so our Church. What 
her decision on the point is, and how she 
has arrived at it, I will lay before you ; for 
this will be at once an answer to those who 
have separated themselves from her com- 
munion, and, I trust, a consolation to you 
in knowing by whose authority we minister 
to you in holy things. 

But before we commence this argument, 
I would first call your attention to the text, 
and ask whether such congregational ap- 
pointments, or such appointments by com- 
mittee, seem to meet the sense of the Apos- 
tle's terms ; whether St. Paul meant by the 
words, '^ such as are over you in the Lord^'* 
to denote such as are elected by the con- 
gregation or committee ? I cannot, myself, 
think this to be the case. That ministers 
so constituted have an authority to labour, 
to preside over and admonish the people, is 
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true; that is, they have the authority of 
the people : but have they the authority of 
the Lord ? Are they set over them in the 
Lord according to the sense of this text ? 
This, I say, I think very questionable. They 
have that authority which they would have 
in secular matters, and the mere ordinary 
concerns of life, where a body, agreeing to 
act in a corporate form, entrusts, either im- 
mediately itself, or mediately through its 
committee of management, the superinten- 
dence of the concern to an individual, but 
whether anything more than that be re* 
quired in spiritual matters is a question on 
which we are evidently at issue, and on 
which our Church has a very strong and 
decided opinion. It is an opinion, however, 
of which many of her lay members seem not 
to be aware, or, at least, to make little ac- 
count ; and, consequently, they either leave 
us without misgiving of conscience, or vi- 
brate between the church and chapel, as 
the fancy takes, or the preacher attracts 
them, to the great neglect of Christ's ordi- 
nance (as we believe), the promotion of 
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schism and heresy (against which we pray 
every Sabbath day), the injury of the Church 
establishment, and, I much fear, detriment 
to their own selves. For it stands to rea- 
son that people cannot entertain the doc- 
trines and discipline of the Church, and 
those which dissent from them at the same 
time. It is a contradiction in terms, there- 
fore, to say that we belong to the Church, 
and yet belong to the chapel which calls 
itself " dissenting,'* from dissenting from 
her ; and, if we frequent the latter alone, 
should any especial privileges attach to the 
former constituted according to Christ's in- 
stitution, any spiritual benefits be derivable 
from the ministration of the word and sa- 
craments under those appointed to admi- 
nister them, and such especial promises are 
not clearly given, I say not are not con- 
ferred, but are not clearly promised to be 
conferred elsewhere, it becomes my friends, 
a little something more than a matter of 
mere choice^ whether we attend this place 
of worship or that ; it is a hazard and a 
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peril which some people, at least, will feel 
reluctant to incur. 

It is high time, then, that we inform our 
people by what authority we labour among 
them ; by what title we " are aver them, 
and admonish them" in things pertaining 
to Christ. And, I do beseech you who 
have not yet cast us o£P, as I presume by 
your appearance here to-day, and you, if 
any such be present, who are wavering 
between an Apostolic Church and a dis- 
senting chapel, to listen with close atten- 
tion, and without prejudice, to what I shall 
advance. 

The first appointment in the Christian 
ministry was made by Christ himself. We 
read in St. Luke (vi. 13), that "he called 
unto him his disciples : of them he chose 
twelve^ whom also he named Apostles.** 
We read fmther (Lx. 1, 2), that "he called 
his twelve disciples together,''* — evidently 
the Apostles, — " and gave them power and 
authority over all devils, and to cure dis- 
eases; and he sent them to preach the 
kingdom of God and to cure diseases** 
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We read in St. Matthew (x. 6, 6), that he 
at that time restricted them to the land of 
the Jews, and forbade their officiating in 
that of the Gentiles, — " Go not into the way 
of the Gentiles^ and into any city of the 
Samaritans enter ye not: hut go rather 
unto the lost sheep of the house of Israeli 
This appointment and restriction took place 
during his own ministry and mortal career 
on earth. 

Observe, then, here that not all his dis- 
ciples were commissioned to preach, but 
twelve only, whom he called Apostles. 

We read further (Luke x. 1), that " after 
these things the Lord appointed other 
seventy also ; and sent them two and two 
before his face into every city and place 
whither he himself would come .•" and to 
these men also he gave powers similar 
to the former in respect of healing the 
sick, preaching, and casting out devils. 
^ He that heareth you,^' said he (verses 16, 
17), ^^ heareth me^ and he that despiseth 
yon despiseth me, and he that despiseth 
me despiseth him that sent me. And the 
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SBVENTY returned again with joy ^ sayings 
Lord, even the devils are subject unto us 
through thy nameT 

Observe, then, here again, that not all his 
disciples were commissioned to the minis- 
try, but seventy only ; and that the seventy 
did not venture on their office when the 
twelve where first appointed, but waited for 
their own especial commission. 

Observe also, that these seventy, though 
they appear to have authority given them 
similar to that of the twelve at this time, 
are yet kept distinct from them, the twelve 
alone being called Apostles ; and who in- 
deed, are subsequently called ^^ the twelve, 
as in contradistinction to "the seventy. 
These twelve were also our Lord's constant 
associates, and lived with him. We read 
(Matth. xxvi. 20) that, shortly before he 
was betrayed, ^^when even was come, he 
sat down with the twelve^ 

After our Lord's crucifixion, the twelve 
seem to have considered themselves still as 
a distinct body from the seventy, and all 
other^disciples. They met together alone ; 
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and to them in a body, whilst one only 
was absent, but to whom also when subse- 
quently associated with them, and when 
none of the seventy were present, did our 
Lord manifest himself. We read (1 Cor. 
XV. 5) that " he was seen of Cephas, then 
of the twelve^ 

To these Apostles our Lord afterwards re- 
newed and amplified his commission. ^^ As 
my Father hath sent me, even so send I 
you. WJiosesoever sins ye remit, they are 
remitted unto them ; and whosesoever sins 
ye retain, they are retained.^'' (John xx. 
23.) Now these men, be it observed, are 
those whom our Lord had called Apostles. 
And St. Paul calls our Lord an Apostle — 
" Wherefore, holy brethren, partakers of 
the HEAVENLY Calling, consider the apos- 
tle and high-priest of our profession, 
Christ Jesv^ ; who was faithful to Him 
that appointed Him, as also Moses was 
faithful in all his housed (Heb. iii. 1.) 
Whence it appears that as God sent the 
Lord Jesus to be his Apostle and high- 
priest in the ministry, so the Lord Jesus 
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sent the twelve to be His Apostles and 
His priests : and as Moses was faithful in 
committing the office of the priesthood to 
Aaron by the divine ordinance, which priest 
had through that ordinance publicly com- 
mitted to him the appointment of other 
priests, so also was our Lord faithful in 
the appointment of his own ministry, and 
in the authority he committed to them. 
Such I take to be the import of the words 
''as my Father hath sent tne, even so 
send I ffouJ"' 

Observe, then, here that this new mission 
of our Lord is not given to the seventy ; 
nor to any one but the eleven Apostles. 

After this occurred, an election took place 
in the college of the Apostles, to supply 
the room of Judas, who had been one of 
the twelve, but was now no more. The 
two candidates, if candidates they may be 
called, are Joseph, sumamed Barsabas^ and 
Matthias. Their qualifications for the Apos- 
tolate were that they had both " companied 
with the Apostles all the time that the 
Lord Jesus went in and out amongst them. 
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beginning from the baptism of John unto 
that same day that he was taken up from 
them'' (Acts i. 21, 22), and were competent 
witnesses of his resurrection. The election 
falls on Matthias. 

Now, it is probable that Matthias had 
been one of the seventy. At all events we 
see that both he and Joseph had been daily 
followers of our Lord. Yet still they pre- 
sume not to take the Apostolic order on 
themselves ; nor does it appear that they 
even offer themselves as candidates, but 
are selected such by those who had our 
Lord's authority to select, and institute, to 
say, " go ye^' as he had said to them. 

Soon after this election of Matthias, the 
now twelve Apostles are assembled together 
on the day of Pentecost ; and we are told 
(Acts ii. 2), that " suddenly there came a 
sound from heaven as of a rushing mighty 
wind, and it filled all the house where 
they were sitting. And there appeared 
unto them cloven tongues as of fire ^ and it 
sat upon each of them.'' This Spirit had 
been promised by our Lord to his Apostles^ 
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Therefore falling upon Matthias as upon 
them, it appears that the Liord Jesus and 
the Holy Spirit sanctioned and sanctified 
his election amongst them, and theirs at 
the same time. 

But a thirteenth is added to the twelve ; a 
thirteenth more especially appointed for the 
Gentile world, as the twelve were originally 
restricted to the Jewish land. The thir- 
teenth Apostle is St. Paul, who tells us that 
he was " called to he an Apostle*' (1 Cor. 
i. 1 ; Gal. i. 1) by our Lord himself after 
his ascension into heaven ; and whose pre- 
tension was admitted by the college at 
Jerusalem, having been previously con- 
firmed by the same Spirit which fell on the 
twelve on the day of Pentecost. 

Observe, then, here again that St. Paul 
does not take the office on himself, but has 
it committed to him by our Lord. He is 
therefore numbered with the Apostles, and 
exercises the same privileges as Peter and 
James and the rest. 

To the eleven disciples who had been 
originally commissioned as Apostles, and 
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whose ministry had been restricted to Ju- 
dea and Galilee^ our Lord appeared in the 
latter country, after his resurrection, and 
extended their commission to all nations ; 
^^ Go ye and teach all nations ^ baptizing 
them in the name of the Father, and of the 
Son, and of the Holy Ghost, teaching them 
to observe all things whatsoever I have 
commanded you, and lo! I am with you 
alway, even unto the end of the world'' 
(Matth. xxviii. 19, 20.) This occurred evi- 
dently before the election of Matthias. And 
you will observe that, though originally con- 
stituted Apostles, they had, as I before re- 
marked, no power to exercise their Apos- 
tolic authority out of Judea and Galilee, 
till they were sent to do so by our Lord. 

So we read again in St. Luke (xxiv. 47, 
48, 49) that when the eleven were at Je- 
rusalem he appeared to them again, just 
before his ascension, and told them that, 
*^ repentance and remission of sins must 
he preached in his name among all na- 
tions, beginning at Jerusalem, And ye^' 
he said, " are witnesses of these things. 
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And behold I send the promise of my 
Father upon you; hut tarry ye in the 
city of Jerusalem until ye he endued with 
power from on high^^ Here again was 
their commission extended to all nations ; 
the promise given, which we see was veri- 
fied to them and Matthias on the day of 
Pentecost ; the time specified before which 
they were not to enter on their commis- 
sion ; and the place named from which 
they were to commence it. Now, surely, 
all these instructions, specifications, and 
ordinances, indicate an exclusive authority 
confined to those on whom it was conferred, 
empowering them, and prohibiting others 
from entering on their jurisdictions. 

But authorized, limited, and restricted 
as was the jurisdiction of the Apostles, ac- 
cording to times and circumstances, they 
had plenary powers entrusted to them in 
one respect, as we have already seen, in 
those words of our Lord, " As my Father 
hath sent me, even so send I you.^^ And 
we find that they exercised this peculiar 
privilege of sending others to preach, as 



92 SERMON IV. 

He had sent them, and the Father had 
sent Him. Titus, therefore, is ordained to 
minister at Crete, Timothy at Ephesus, and 
Epaphroditus at Colosse by these Apostles. 
But Titus and Timothy are more than 
mere ordinary ministers. They are ap- 
pointed to superintend the aflFairs of the 
Church generally within their districts, as 
well as to minister before their own con- 
gregations. They are appointed even to 
ordain others to minister, as they them- 
selves had been ordained. " For this cause 
left I thee in Crete, that thou shouldest 
SET IN ORDER the things that are want- 
ing, and ORDAIN ELDERS in every cityT 
(1 Tit. ver. 5.) ^^ The things that thou 
hast heard of me among many witnesses, 
the same commit thou to faithful men, 
who shall he able to teach others also. 
(2 Tim. ii. 2.) "/ besought thee to abide 
still at Ephesus, when I went into Macedo- 
nia, that THOU MIGHTEST CHARGE SOME 

that they teach no other doctrine,^' &c. 
" so dor (1 Tim. 3, 4.) " / charge thee, 
therefore, before God and the Lord Jesus 
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Christ, who shall judge the quick and the 
dead at his appearing^ and his kingdom^ 
preach the Word, be instant in season, out 
of season, reprove, rebuke, exhort with all 
long suffering and doctrine ; for the time 
will come when they will not endure sound 
doctrine, hut cfter their own lu^ts shall 
they HEAP TO THEMSELVES (mark these 
words), HEAP TO THEMSELVES teachcTS^ 
having itching ears'' (2 Tim. iv. 1, 2, 3.) 

Observe, then, here we have a third 
class of men appointed by the Apostles, 
distinct from that body, and subject to 
their instructions ; and that these men 
have an authority given them to appoint 
others who are to be subject to them, as 
they themselves are to the Apostles ; an 
authority never committed to the seventy. 
Now, why do the Apostles appoint these 
spiritual overseers, or bishops, if these 
spiritual overseers or bishops might take 
the office on themselves, or be appointed 
by congregations, and without the autho- 
rity of the Apostles ? Why are the bishops 
instructed to appoint other ministers also, if 
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those other ministers needed not the au- 
thority of their appointment, or might de- 
rive it as each congregation might agree 
together? Why is Timothy prevented 
going to Macedonia with St. Paul, if his 
place might be supplied on the spot ? Why 
does St. Paul warn us against the men w^ho 
will heap to themselves teachers, if they 
had a right to do so ; and why denounce it 
as an evil, if it were a good ? 

Observe, then, now the Apostolical con- 
stitution of the Church.' The Apostles du- 
ring their lifetime retain the supremacy 
of the ministerial functions ; but delegate 
their episcopal authority. The Apostles 
are aware that the Church is to last till 
the end of time, and provision, therefore, 
must be made for the future ministry : as 
the Lord sent them, so they in like man- 
ner send others ; and whilst they appoint 
bishops they appoint those bishops with 
authority to appoint other bishops, as well 
as ordinary ministers. And from that day 
to this has the ordinance continued. 

But not only bishops and priests are ap- 
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pointed by the Apostles, but even deacons. 
Stephen, as we read in the Acts, is selected, 
with six others to execute the pecidiar 
functions of this ministry in Jerusalem, 
and exonerate the Apostles from the bur- 
den of parochial visitation. They are se- 
lected, it is true, by the people, but by the 
express order of the Apostles. Yet though 
selected they exercise not their functions 
till the Apostolical ordination is conferred ; 
for, we are told " that they (the people) 
set these men before the Apostles^ and 
when they (the Apostles) had prayed^ they 
laid their hands on them." (Acts vi. 6.) 

Now, my friends, you know that the 
ministry of your o^ti Church is composed 
of the three iLmentioned orders-bishops, 
priests, and deacons. You see, also, that 
it is so in conformity with this original 
constitution: and it is through the com- 
mission handed down from bishop to bi- 
shop, from age to age, from Apostolic 
times to the present, that we presume to 
** labour among you^ and think ourselves 
over you in the Lord T that we beseech 
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you, brethren, thus to " know us, and to 
.esteem us very highly in love^'' not for our- 
selves, but "ybr our works sakeJ^ 

You will ask me, perhaps, " Can you give 
me the name and title of every bishop from 
that time to this ? If not, how can you 
pretend that the Apostolical succession is 
unbroken ; and your ministry valid ?" To 
this I answer that / neither know, nor do 
I think it necessary to tell, the name and 
title of every bishop. Nor am I sure that 
it may be traced back in every single case 
without question, and without doubt. But 
this I know, that the succession of bishops 
may be traced to a very early period of 
Church history ; and that in primitive times 
such was invariably held to be the only 
authority in the Church for her ministry : 
and I think that the proof of its being now 
lost lies with those who deny our position. 
And another thing I know, that our Lord 
has promised that the succession shall con- 
tinue. ^^ Go ye,'' said he to the Apostles, 
" and teach all nations, baptising them in 
the name of the Father, and of the Son, 
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and of the Holy Ghost ; teaching them to 
observe all things whatsoever I have com^ 
manded you ; and lo ! I am with tou 
alwayy even unto the end of the 
WORLD." The Apostles are gone from the 
earth long since; to whom then is the 
promise fulfilled^ if not the ministry and 
Church they planted ? 

My brethren, if you believe that ^' he is 
faithful that promised" {Heh. x. 23) ; if you 
believe that his care superintends his 
Church ; if you believe that, though afar 
o£f, his eye still descries the Christian 
Zaccheus, who would fain get a glimpse of 
his Heavenly Master as he spiritually walks 
with his disciples ; if you believe in the 
,»^ rr^L of your God M>d S.™™, 
" where two or three are gathered toge- 
ther in His name''' (Matt, xviii. 20) ; if you 
believe in the sanctifying influence of the 
Holy Ghost, proceeding from the Father 
and the Son, and think it probable He may 
be found where we are baptized in His 
name, and taught to believe in His opera- 
tions by those commissioned to baptize and 
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teach, by men deriving their saccession 
from those on whom he miraculously and 
visibly descended, you will pause before 
you quit that ministry of God's choice, and 
^^ heap up to yourselves teachers of your 
own.'^ 

And here you have a building set apart 
from all profane uses, and dedicated so- 
lemnly to God. Here the rash desecrator 
is warned to walk circumspectly, for the 
ground whereon he stands is holy. The 
burning bush is not seen : the angelic vi- 
sion of spirits ascending and descending 
not revealed : the cloud of mystic darkness 
not obsierved to move : nor the glory of the 
Sheshanah rest upon the altar. But we 
know whose house it is : and whose pre*- 
sence rendered more glorious than the first 
the second temple, though shorn of ancient 
privileges. That which in former times 
was a matter of knowledge is to us a sub- 
ject of faith. *^ Surely the Lord is in this 
place r for ** this is none other hut the 
house of God'' (Gen. xxvii. 16, 17.) Can 
you forsake that building and its ministry 
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on any trivial ground, or unimportant doc- 
trine? If you beUeve that here all the 
essentials of your religion are taught you, 
that here no d^rading tenets are mixed up 
with them, no sinful oompHianoes required ; 
that here you have the sacraments duly aaid 
whoUy administered ; that here bread is 
given you as bread, and wine as wine, in 
memory of our Lord's institution, and as 
instruments of Divine union with the Spirit 
of your Saviour ; that here are sold nei- 
ther pardons nor indulgences, here are en- 
joined no invocation of mere mortal men 
as mediators, no adoration of mortal wot 
man, though mother of Him we pray, no 
bowing down nor worshipping before the 
graven image of any thing that is in hea- 
ven, or earth, or under the earth ; you will 
know how to distinguish between a lawful 
ministry which has erred, and a lawful mi- 
nistry which teaches the way of God in 
truth ; and whose pretensions in other re- 
spects are one and the same. 

Come, then, to your Church of England ; 
and beware on the one hand of a lawful 
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ministry in error, and on the other of a 
ministry, as we believe, without commis- 
sion. 

Come, then, to your Church, and remem- 
ber that here your forefathers came before 
you. They worshipped within these walls. 
They sat in the same pews, and knelt on 
the same boards as you. They brought 
you in your infancy to the fountain of your 
regeneration here. And here the minister 
took you in his arms, and dedicated you to 
the Lord. Here did he " receive you into 
the congregation of Christ's flock." Here 
you were examined, while children, in the 
rudiments of your religion. Here you were 
prepared to renew the baptismal vow at 
your confirmation, when the bishop, as in 
time of old, laid his hands upon you. Here 
you have sat, since in maturer years, and 
listened Sunday after Sunday to the word 
of exhortation. Here you have heard the 
book of God read and expounded. Here 
you have prayed Him to bless and protect 
you. Here you have presented yourselves 
before the Lord to communicate in the 
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benefits of his passion. Here you followed 
yonr old father to the grave, and, again 
perhaps, your mother; it may be, too, a 
brother, a sister, or a child : and here your 
minister met you with the solemn service 
of the Church. Here you came on the 
Sunday following, still bowed down in sor- 
row, and sore affliction of heart. And here 
the God, whose Holy Spirit you invoked in 
the Mediator's name, once more met you, 
as in infancy, to comfort and refresh you. 
Ah ! was there no Divine presence in this 
house ? Is it indeed a house to which no 
reverence, no affection is due ? And here, 
brethren, you yourselves one day — and 
how soon you know not — ^will perhaps be 
brought ; carried on the mournful shoul- 
ders of surviving friends whither your 
willing feet once brought you. And here 
again will the faithful minister be present 
to perform his last sad office to you for 
whom he laboured. He did so to your 
friends. Can you forsake that Church; 
can you forsake her ministry ? If these 
things touch you not, then go — go, for no 
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words of mine have power to work upon 
you. Go — and let me remember, in that 
my humiliation, that neither Paul nor Jesus 
had power to influence all men. The mi- 
nisters of their ordinance must not expect 
to efTect more than they. 

And now, brethren, bear me witness, 
that whilst I have asserted, as I am bound 
to do, our own exclusive commission, I 
make no charge whatever against the 
motives, or the piety of those who follow 
not us. I question not that many of them 
can justify themselves to themselves. I 
state to you my own views, and those of 
your Church, — to the people of which alone 
I address myself. 

Remember, also, that I can have now no 
personal interest in introducing this topic. 
My ministry in this building terminates 
with this day. 

Therefore, the more boldly do I come 
forward, and " beseech you, brethren, to 
know them which labour among you, and 
are over you in the Lord, and admonish 
you^' And more especially to esteem your 
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own excellent minister ^^ very highly in 
laee for his works* salted I bear him 
witness that well he merits it. This do^ 
and ^^ he at peace among yourselves. ^^ 

Preached at PauVs Crayt 
I2th July, 1840. 
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2 KINGS, V. 13. 
And his servants came near and spake unto him^ 
and sald^ My father^ if the Prophet had bid 
thee do some great thing, wouldst thou not have 
done it ? how much rather then^ when he saithy 
Wash and he clean. 



These words relate to a cir- 
cumstance which is generally well known 
to the readers of the Scripture, and was 
detailed this morning in the first lesson of 
the service — the cure of Naaman's leprosy. 
Naaman was a Syrian, living on the con- 
fines of his own land, and that of Canaan. 
He was a man of great note, being a gene- 
ral who had gained numerous victories 
over his enemies ; and he was in high fa- 
vour therefore with his king. But, though 
so many circumstances contributed to make 
him happy, there was one other which de- 
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tracted much from his otherwise perhaps 
enviable condition ; he was aflOicted with a 
disease both loathsome and incurable. We 
read^ " he was a great man with his mas^ 
ter, and hanourabley because by him the 
Lard had given deliverance unto Syria ; 
he was also a mighty man in valour, but 
he was a leper y (v. 1 .) 

Amongst the captives whom Naaman 
had taken in his incursions into the neigh- 
bouring territory, was an Israelitish maid 
who waited on his wife ; and who appears, 
notwithstanding her lot, and the enmity 
which subsisted formerly between the two 
nations, to have been attached to her mas- 
ter and mistress. She was well acquainted 
with the disease of leprosy in her own 
land. She knew that it was beyond the 
reach of human skill to cure it. She knew 
that it was considered there a direct visita- 
tion from God ; and, that as God imposed 
it, so He alone could remove it. She was 
aware, also, ^ that such cures had been 
effected, not by the physician, but by the 
ministers of God deriving their power from 
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Him. She had probably witnessed some 
instance of this by Elisha, who was a pro- 
phet living in Samaria. ^^ Would God my 
lord were with the prophet that is in Sa- 
maria^'* she said, ^^for he would recotter 
him of his leprosy. ^^ (ver. 3.) 

The saying was carried from her mis- 
tress to the king, who, in token of his re- 
gard for Naaman, sent him with magnificent 
presents, and a letter to the king of Israel, 
requesting his recovery. But the king of 
Israel, knowing that human skill availed 
not, was much distressed at this request, 
thinking it a mere pretext on the part of 
the king of Syria for engaging in a quarrel 
and making war upon him. Elisha, how- 
ever, being informed of the circumstance, 
undertook the cure of Naaman, ^^ that he 
might knoWy'' he said, " there was a pro^ 
phet in IsraeV (ver. 8) ; by which he meant 
that there is but one God who ought to be 
worshipped, for he alone could enable his 
ministers to work so great a marvel. 

Accordingly the leper proceeded to the 
prophet, who received him in the following 
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manner^ and gave him these directious. 
He sent to him whilst waiting at his door 
a message, saying, '^ Go^ and wash in Jor- 
dan seven times , and thy Jlesh shall come 
again to thee, and thou shall be clean'' 
(ver. 10.) 

The direction was simple, the means 
were easy, the condition precise and exact ; 
and, perhaps, we might think no objection 
could be urged against them. But such 
were not Naaman's thoughts. It was on 
the very account that the direction, means, 
and condition, were so simple, easy and 
plain, that he refused to comply with them. 
He thought, moreover, that they savoured 
strongly of national conceit in the prophet, 
and a vain assumption, to which he was re- 
quired to subscribe, of the superiority of 
the land of Israel over that of Syria. He 
was therefore angry and prejudiced against 
them. " Behold I thought^' he said, " he 
will surely come out to me^ and call on 
the name of the Lord his Gody and strike 
his hand over the place and recover tJie 
leper'' (ver. 11.) Here were his expecta- 
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tions. ^^ Are not Ahana and Pharpar^ 
rivers of DamascuSy better than all the 
waters of Israel? May I not wash in 
them and he clean ?" Here was his pre- 
judice. " So he turned and went away in 
a rager (ver. 12.) 

It often happens, where men are natu- 
rally hasty and impetuous, and are yet at 
heart well-disposed, that, when their friends 
expostulate with them with reason and 
kindness, they will yield up their own judg- 
ment and feelings in deference to their's. 
Reason without kindness will do nothing 
with a man in anger: kindness without 
reason will do nothing with a man in pre- 
judice : reason and kindness together will 
often prove effectual. They did so here. 
His servants came near unto him and said : 
" My father y if the prophet had hid thee 
do some great things wouldst thou not 
have done it ? How much rather then 
when he saith to thee^ wash and he clean F'* 
(ver. 1 3.) As if they had said, " the means 
which the prophet prescribed are certainly 
not such as you expected : but, surely, he 
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is to judge by what method you are to be 
cured. Yet if he had prescribed anything 
very difficult to be done, though that were 
not what you expected, would you not 
have complied with the injunction ? Why 
then reason about the simple act of wash- 
ing ?'* And it is also remarkable that they 
did not awaken his prejudice by alluding 
to the rivers of their own country, or those 
of the prophet : they merely urged the 
reasonableness of his complying with the 
method prescribed ; and they did it with 
all the earnestness of affection ; they said 
unto him, " My father T 

The argument and mode of putting it 
had its effect. '^ Then went he dowuj and 
dipped himself seven times in Jordan, ac- 
cording to the saying of the man of God, 
and his flesh came again to him like unto 
the flesh of a little child, and he was 
clean.'^ (ver. 14.) 

I will not pursue the history further 
than by remarking that the prophet by his 
method not only recovered the Syrian of 
his leprosy, but also of his idolatry, and 
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brought him to the exclusive worship of 
the One true God ; and the Syrian, by lay- 
ing aside his anger and prejudice, washed 
away, not only his bodily affliction, but a 
leprosy from his soul — the gross idolatry 
and sin thereof which attached to it ; he 
washed and was clean. 

I once before treated at large on the 
subject of leprosy. I described to you, as 
well as I was able, the supposed principle 
of its origin, its nature, and eflFects. I drew 
a parallel between the leprosy of the body, 
and that which may be fairly called the 
leprosy of the soul — the disorder erf sin. 
I insisted that with this last disorder every 
human creature is afflicted, inheriting it, by 
reason of his birth, from the baneful fall of 
Adam. 

Against this leprosy God has provided a 
remedy. The disease is beyond all human 
skill, and He alone can temper and assuage 
it. For this purpose it was that He sent 
his only begotten Son into the world ; for 
this purpose that He appointed certain or- 
dinances and especial sacraments ; for this 
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purpose He has ordained ministers as mes- 
sengers^ through whom He prescribes to 
those who seek to Him for a remedy. 

But the first messenger whom he sends 
is his only begotten Son, who calls to his 
afflicted, in the words of encouragement 
and consolation, '^ Come unto me all ye 
that labour and are heavy laden, and I 
will give you rest. Take my yoke upon 
you, and learn of me.'' (Matth. xi. 28, 29.) 
And many of us obey the summons and 
stand at the door of the prophet. 

But, when there, are we all, as he subse- 
quently bids us be, like himself, '* meek and 
lowly in heart ?" (ver. 29.) When we are 
come to him he bids us believe that " He 
is in the Father, and the Father in him ; 
(John xiv. 11), that *' as Moses lifted up 
the serpent in the wilderness, even so must 
the Son of Man be lifted up ; that who^ 
soever believeth in him should not perish 
but have everlasting life'' (John xiv. 16.) 
He tells us that " He lays down his life 
for the sheep." (John x. 15.) Do we all 
so believe in him ; that he is so mysteri- 
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ously united with God the Father as he 
declares ; that He did die for us indeed on 
the cross ; and that it is through Him, and 
his only merits, that we shall have everlast- 
ing life ? 

It is not the Jews only who refuse to 
believe thus on our blessed Lord, and who, 
indeed, refuse to come at all to the door of 
the prophet ; but many who call themselves 
by his name, and do wait at the door for 
instruction, refuse to receive it when given. 
The Socinian believes nothing of the divi- 
nity of our Lord, or his atonement, nor of 
his own danger as a lost sheep from the 
fold of God. And many a half Socinian in 
heart, if not in name, is there, who whilst 
professing to believe in the divinity of the 
Son of God, yet proudly rejects the hu- 
miliating doctrine of the atonement, as if 
his own integrity and worth were the me- 
ritorious ground of his acceptance. 

So again the messengers of this Son of 
God go forth on their commission. The 
twelve Apostles and the four Evangelists, 
with the attestation of the Holy Spirit, 



NAAMAN. 113 

proclaim in one united voice to the lepers 
in soul that it is ^^ the blood of Jesus which 
cleansethjrom all sin" (1 John i. 7*) 

But why the blood of Jesus, says the 
gainsayer? Why may my soul not be 
washed elsewhere ? Are not good moral 
conduct and brotherly kindness streams of 
righteousness ? ^^ May I not wash in them 
and be clean ?" Here is the prejudice 
which influences the leper. The doctrine 
of the atonement is not what suits his rea- 
son. He never expected it. He sees not 
the connexion between the blood of Jesus 
and the remission of sins, any more than 
did Naaman between the water of Jordan 
and the cleansing of his leprosy. And he 
sees not why the merit of Christ is more 
available than that of any other good man ; 
or the righteousness of Christ more appro- 
priate to himself than his own. " Are not 
Abana and Pharpar^ rivers of Damascus, 
better than all the waters of Israel ? May 
I not wash in them and be clean ?'' So, 
like the Syrian, ^' he turns and goes away 

in a rage.^ 

I 
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But let ns omit the case of the Socinian 
leper: let us look to him who professes 
better things. 

The messenger of the holy covenant has 
appointed certain ordinances. Before he 
died, ^' he took bread and brake it, and 
gave thanks, and gave it to his disciples, 
saying, Take, eat, this is my body. Do this 
in remembrance of me^ (Luke xxii. 19.) 
^^ At^ he took the cup and gave thanks, 
and gave it to them, saying, drink ye all 
of it ; for this is my blood of the New 
Testament which is shed for many for the 
remission of sins.'' (Matth. xxvi. 27, 28.) 
And his Apostles afterwards repeat and 
teach the same thing. 

Now, from these words it is evident that 
by partaking of the bread and wine^ ac- 
cording to our Lord's institution, we not 
only show our remembrance of his life, but 
a remembrance of his death : indeed, it is 
distinctly stated by St. Paul, " As oft as 
ye eat this bread and drink this cup, ye 
do shew the Lord's death till he come.'' 
(1 Cor. xi. 26.) 
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It is also further evident from another 
passage^ that the receiving of this bread 
and wine is the receiving of the spiritual 
effects of His body crucified, and blood 
shed upon the cross ; The cup of blessing 
which we bless is it not the communion of 
the blood of Christ ? the bread which we 
breaks is it not the communion of the body 
of Christ r (1 Cor. x. 16.) '' Behold Is- 
rael after the jlesh^^ he adds in the next 
verse but one ; " are not they which eat of 
the sacrifices partakers of the altar ?'* 
(ver. 18.) 

Yet, notwithstanding this injunction of 
our Lord, and these explicit declarations of 
his Apostles, men, who come to the door 
of this great Prophet, and wait on him in 
his church on Sunday, turn away from his 
institution and sacrifice, and all the spiri- 
tual benefits which the observance of them 
would give. Now, why do they this ? 
Mark ! " Are not Abana and Pharpar 
rivers of Damascus ? may I not wash in 
them and he clean ?" Are there no other 
modes of shewing that I remember the 

I 2 
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Lord Christ ? Is there no other way of 
testifying my belief in the atoning blood of 
his cross for my leprosy ? are not faith and 
works, rivers of righteousness, better than 
the mere receiving of this bread and wine ? 
" May I not wash in them and he clean ?'* 
So they turn away ; — and let us but press 
the subject closely upon their consciences, 
I fear but too often like the Syrian, ^^ in a 
rage.'^ 

Oh ! how deep-rooted in the soul is the 
leprosy of sin ! Can any thing more clearly 
demonstrate it than such conduct as this r 
A man knows and confesses the malady of 
his constitution, and believes that nobody 
but the Son of God can help him. He 
waits on his house to receive instruction 
for his cure. The message comes to him 
through his appointed servants ; nay even 
with the written testimony to prove that 
they speak the truth ; yet then, and there, 
he " turns awat/,' and the leprosy of his sin 
remaineth. 

But proceed we still. 

God Almighty, who sees how prone men 
are to forget Him their Creator and Pro- 
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tector, has instituted one day in seven 
whereon they are to rest from their usnal 
labour, and which they are to keep holy. 
He declares that it is to be not only a day 
of rest to man, but the ^^ sabbath of the 
Lord our God.** (Exod. xx. 10.) His ser- 
Tants also bring us the message, that we 
are " not to forget the assembling of our- 
selves together on that day^ as the manner 
of some is.** (Heb. x. 25.) 

Now, what is the answer which we hear 
not imfrequently made to this declaration, 
and those messages given by the servants 
of the Lord's house ? " Sunday is a day of 
rest. I need it after six days' labour. God 
not only suffers, but orders men to rest on 
it. I bles^ him for it ; I am thankful for 
it. In this feeling I hallow the day ; and 
on this day I rest. In this, therefore, I 
keep his commandment. And as to the 
study of religion, the reading of God's 
Word, the offering up of prayer, or hear- 
ing a sermon, all that I can do at home." 
Again, ^^Are notAbana andPharpar rivers 
of Damascus ?** Is not " the assembling 
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of ourselves together*^ the poor waters of 
Israel ? ^^ Why may he not wash in his 
own streams and be clean ?'' 

To instance in another particular^ more 
especially inviting onr consideration at this 
time. 

The Psalmist tells ns : " Beheld I was 
shapen in wichednesSy and in sin hath my 
mother conceived rne^ (Ps. li. 5.) And 
elsewhere, ^^ my wounds stink, and are 
corrupt through my foolishness^^ (Psal. 
xxxviii. 5), by which we learn that the le- 
prosy of sin attaches to a man from the 
very moment of his birth, and in after life 
brSks out in the overflowing of nngodU- 
ness. The messenger of the covenant^ the 
holy Jesns, confirms this sentiment, and 
tells us that, so corrupt is our nature, un- 
less it undergo a change, we ^^ cannot see 
or enter the kingdom of God /' (John iii. 
3, 5) ; that we must therefore " be bom 
again of water and the Spirit ; (ver. 2, 5); 
and, that as we have natural flesh from our 
fleshly parents, so shall we have the hea- 
venly Spirit from the heavenly Spirit of the 
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Holy Ghost, on our having recourse to 
water, ^' in the name of the Father , the Son^ 
and of the Holy Ghost.'' (Matt, xxviii. 19.) 
He bids us therefore be baptized in this 
name. 

Yet many cannot see how this is. They 
cannot understand how the water is to give 
the Holy Ghost. Behold, they think that 
He will surely come out to them and stand 
more openly to view ; that " He will strike 
his hand an the place"' of their hearts, that 
they may feel it, and so " recover the fo- 
per." They look, therefore, to some future 
period of their life for some more sensi- 
ble change ; and in that sense — ^not in that 
change — ^in that sense find their own 
" Abana and Pharpar^" the rivers of their 
own system, better than all the waters of 
Israel, ^^ May they not wash in them and 
he clean ?" Alas ! how often do men, from 
such opinions as these, neglect the sacra- 
ment of the Lord's baptism, turn away 
from it, and leave the leprosy of their sins 
still dwelling in their unregenerate souls. 
You must be aware that there is a class of 
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men, calling itself Christian, which profess- 
edly, and by the principles of the sect, re- 
fuses this holy rite to its leprous infants ; 
and often, it is to be feared, do those in- 
fants live on to maturity, and live on till 
death, paying no regard to it whatever. In 
all the earnestness of a minister of God, in 
all the fidelity of a servant of our Prophet, 
in all the charity which should dwell be- 
tween kindred flesh, I beseech them to con- 
sider the rashness of their proceeding. I 
say unto them, " My father^ if the prophet 
had bid thee do some great thing, wouldst 
thou not have done it ? how much rather 
theny when he saithy wash and be clean f** 
Why will you dispute the efficacy, when 
you are enjoined the means? Why will 
you deny ^^ the Spirif when the Lord bids 
you be *^ born again of water** ? Why will 
you refuse to be clean, when he bids you 
wash ? 

Again, there is an ordinance of our 
Church for the confirmation of these bene- 
fits. It was not, indeed, appointed by our 
Lord himself whilst living on the earth, as 
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the two institutions above-mentioned ; but 
was an usage of his servants^ the Apostles, 
who succeeded him ; and their usage of it 
was confirmed by the Holy Spirit of God, 
who made public testimony of its benefits 
by the public miracles which He enabled 
the confirmed to shew forth. But the 
Apostles promised an influence to all who 
submitted themselves to this rite, whilst to 
some only were those miraculous gifts be- 
stowed. It remained, therefore, to have 
faith in the private gift of sanctification to 
which the public gift bore testimony. 

And yet, my friends, how many of us are 
there who care not to seek for these spirit- 
ual advantages. "I see no importance," 
say they, " in this ceremony." Men who 
profess, perhaps, to be members of our 
Apostolic Church. And of those who dis- 
sent from us, none here, save the Church 
of Rome, regard this institution. They see 
no necessity for it. And they cannot con- 
ceive why God should bless a man because 
his bishop lays his hand upon him. '^ Be^ 
hold I THOUGHT," say they, " I thought*' 



122 SERMON V. 

that God would apply other means^ " and 
recover the leper.'' Here again is the re- 
jecting of an ordinance because the means 
are simple, and because men have other 
notions of their own, not submitting their 
minds to the mind of the Apostolic 
Prophets acting under the Spirit of God. 
Here again is the turning away from the 
door through conceit and prejudice. Here 
again are " these rivers of Damascus'' 
flowing in upon their minds. " May they 
not wash in them and he clean ?" Are not 
their own private methods, or the public 
institutions of their community, of equal 
efficacy with those of the Church ? May 
they not hope to purify themselves with 
them and be clean ? 

It is with sincere pleasure that I have 
witnessed at each successive confirmation 
which has taken place in this neighbourhood 
and here, the candidates for this ordinance 
increase in our parish, till they now amount 
to double if not thrice their former num- 
ber. Nor, as far as I can judge, have they 
regarded it with less reverence than when 
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they were but few. I hail it as a sign that 
piety is on the increase : where its religions 
ordinances are forsaken^ we cannot hope 
for much ; at least we lack one visible and 
external testimony of its existence. The 
ordinances are the body, and piety the soul 
of religion. Separate them from each 
other, and the body is but a departed, life- 
less one, and the soul no longer manifest 
to public view. 

I would address a few words to those 
who are candidates for confirmation. 

You, my brethren and sisters, were ad- 
mitted by your baptism into the covenant 
of your Lord and Saviour. You then be- 
came Christians, and became God's adopt- 
ed children through Christ, your elder 
brother ; " became inheritors of the king- 
dom of heaven'^ Thus were you put by 
baptism "info a state of salvation,'' to 
which by birth you were not entitled ; the 
wrath of God was cancelled, and you now 
are ^^ children of grace.'' 

The beautiful service which has been 
publicly administered to-day, cannot, I 
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think, have failed to interest your feelings 
at this season. What has been adminis- 
tered to our two sisters in their adult age, 
was administered to you in your infancy ; 
and the doctrines which I have stated in 
respect of your regeneracy, you must have 
seen are clearly laid down by the Church. 
The congregation were admonished that 
God had frequently signified the regenerar- 
ting influence of baptism by the instrumen- 
tality of water. " He led the children of 
Israel through the Red Sea^' and saved 
them from their enemies. " He sanctified 
water to the mystical washing away of 
sin^^ in the river Jordan, when Jesus was 
baptized, and the Holy Spirit descended. 
" He saved Noah in the arh^^^ when uni- 
versal destruction prevailed elsewhere, and 
landed him in a new world. Such were 
the benefits which God conveyed by the 
instrumentality of water. 

The congregation were also admonished 
of our Saviour's declaration that " of water 
and the Spirit we must be horn again^'* or 
we cannot enter into the kingdom of God ; 
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'^whereby they may perceive the great 
necessity of this sacrament where it may 
he had'^ And they were bid believe that, 
on the reception of it with repentance and 
faith, God will grant the recipients "re- 
mission of their sins, and sanctify them 
with the Holy Ghost.'' Such, we trust, are 
the benefits which these two persons have 
received, as we trust they were in your 
own baptism. 

But certain promises were made by you, 
in the persons of your sponsors, which 
have also been made by these adults on 
their own responsibility. Your baptism, 
therefore, and their's, is a covenant of pro- 
mises. God has promised to you the bene- 
fits we have enumerated; you have pro- 
mised to God to believe as Christians, and 
live as such. On your fulfilling to the best 
of your power your side of the stipulation, 
you are to look for the final completion of 
God's promises, of which He has already 
given you the earnest. If you neglect your 
articles of agreement, you cancel His pro- 
mises for the future. Oh ! how anxiously 
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should you pray to Him for His grace to 
keep you in His knowledge, to increase and 
confirm your faith^ and to assist you in your 
life. 

Now, these promises, which your spon-- 
sors made for you, you are about to con- 
firm. You are going to state before God 
Almighty, before His bishop, and before 
His people, that you are not Christians 
merely because you were admitted such 
when you had no faculty of thought, nor 
power of action, but Christians by con- 
viction and choice. And, with these two 
persons, who are this day " born again,** 
you are going to submit yourselves to the 
Apostolic laying on of hands, that God Al- 
mighty may confirm your resolution with 
His Holy Spirit, and thereby confirm you 
also in the assurance of His promises. 

Oh ! approach this solemn service with 
earnestness and deep reverence, with prayer 
and humiliation. Beseech Him that He 
will enable you to '^follow the example of 
your Saviour Christ ;" that as He died 
and rose again for you, so you may here- 
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after die from sin and rise again unto right- 
eousness^ continually mortifying all your 
evil and corrupt aflfections, and daily pro- 
ceeding in all virtue and godliness of be- 
ing. Beseech Him that He will enlighten 
you in knowledge and in faith. Beseech 
Him that you may " grow in the spirit of 
wisdom and understanding, the spirit of 
counsel and ghostly strength, the spirit of 
knowledge and true godliness; that He 
may fill you with the spirit of His holy fear 
now and for ever." So may He " defend 
you with His heavenly grace, that you may 
continue His for ever, and daily increase in 
His Holy Spirit ever more and more, until 
you come to His everlasting kingdom." 

And then, indeed, shall the leprosy of 
sin be washed away ; not merely in its 
fruit and growth, but in its root and life. 
For, though that which is " born of the 
flesh is flesh, ^' (John iii. 6), at the last day 
when all " shall he changed in the twinkling 
of an eye" (1 Cor. xv. 52-54), at the sound 
of the trumpet, whether in corruption or 
mortality, shall it be raised again, through 
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the Spirit of God which dwelleth in you ; 
and '^ your flesh shall come again like 
unto the flesh of a little child of God^ and 
you shall he clean^ 

Preached at HawkhursU 
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JOHN iii. 5. 

Except a man be bom of water and the Spirit^ he 

cannot enter into the kingdom of God. 



The words which have now 
been recited to you are taken from the 
chapter which was read as the second Les- 
son this morning ; but I have purposely 
reserved the discussion of their import un- 
til this afternoon, because I conceive it to 
be very frequently misunderstood, and more 
especially by that portion of our commu- 
nity which gives attendance here at this 
service only. 

Now, it is agreed on all hands that our 
Saviour alluded in these words to what . is 
called spiritual regeneration ; that he in- 
culcated the necessity of a man's being 
born again in order to his seeing the king- 
dom of God ; " Except a man he born 
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again^'' he said, " he cannot see the king- 
dom of Godr 

But what is meant by being " born 
again" ? what by " Spiritual regenera- 
tion" ? 

Some persons tell us it means this ; that 
every man must undergo, at some undefined 
period of his existence, a great change in 
his feelings, in his thoughts, and in his 
mode of life ; that this change is wrought 
by the Spirit of God ; that a man will feel 
sensible in himself of this change taking 
place ; and that, as soon as he feels himself 
thus affected, then it is that he has sus- 
tained, or is sustaining " the new birth" — 
that he is born again — is regenerate — 
" horn of the Spirit i' and become " a new 
creature^ He has undergone an altera- 
tion without which he could not have been 
saved ; but that now all things are become 
** new to him^ 

My brethren, I conceive that there is 
some truth, and more untruth, in this ex- 
plication of our Saviour's words. Taken 
in part, there is something which may be 
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admitted : taken as a whole, it is very 
erroneous. And^ as error is always the 
more specious when mixed up with truths 
because then it the more easily passed as 
such, under the guise and fashion of it, so 
is it the more dangerous when it leads to 
any practical results, as I conceive it does 
in the present instance. And the danger 
I conceive to lie in the following circum- 
stances. 

In the first place, it leads, if not to the 
total neglect, at all events to the greatly 
undervaluing of the sacrament of baptism, 
which our Lord himself instituted, and en- 
joined all his disciples to observe. 

In the second place, it leads men to wait 
for sensible impulses of the Holy Spirit ; 
which is in direct variance with what our 
Saviour told us in respect of His opera- 
tions. 

In the third, to make themselves very 
unhappy if they perceive nothing of this 
sort ; because then they imagine they are 
not regenerate, and can never see, there- 
fore, " the kingdom of God.'' 

k2 
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In the fourth^ it induces others, who 
fancy they have been regenerate according 
to this their notion of regeneration, to 
imagine that they are now safe, and there- 
fore need be at little pains about their 
spiritual condition. They are " bom again," 
they say ; they have " experienced the new 
birth ;" they are called, and God has sealed 
them for his own. 

In the fifth, which is a consequence of 
the former consideration, it engenders spi- 
ritual pride. . They themselves, in their 
own estimation, are the chosen alone. The 
unhappy man who can bear no such wit- 
nes8 of himself as they do, is unregene- 
rate, is unconverted, is lost. 

You must see, then, that these errors 
are extremely dangerous. They are totally 
opposed to that spirit of humility which 
our Saviour inculcated as the very founda- 
tion of Christian doctrine and Christian 
hope. 

Yet such are very commonly entertained, 
and are founded on the texts of Scripture 
which are now before us. It is, therefore, 
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of some consequence that we closely ex- 
amine these texts, and see what our Saviour 
meant by them, lest we should be follow- 
ing our own opinions^ and considering 
them as Christianity, instead of the doc« 
trines of Christ himself. 

Let us now, therefore, if you please, 
tarn to this third chapter of St. John^ and 
read so much of it as appertains to this 
subject : and, as my custom is^ I shall 
make some cursory observations as we 
proceed. 

^' There was a man of the Pharisees 
named NicodemuSj a ruler of the Jews.** 
(ver. 1.) 

He was a member, therefore, of the 
great council of the Sanhedrim, who pro- 
fessed to study the law of God, and give 
judgment according to it. 

^^ 7%e same came to John by night and 
said unto him, Rabbi, we know that thou 
art a teacher come from God ; for no 
man can do these miracles that thou doest 
except God be with him** (ver. 2.) 

Here the Jewish counsellor admitted the 
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divine mission of onr Lord ; and of this he 
was convinced by the miracles which were 
wrought by him, well aware that God 
would not enable him to work them, un- 
less He had sent him into the world. 

He knew that he was come to teach 
men religion, and that these miracles were 
the attestation of the truth of what he 
taught. He therefore calls him '^ RabbiJ^ 

Yet, nevertheless, observe the power of 
worldly feelings against a man's better 
judgment. Nicodemus came by night, as 
if he were ashamed, or afraid of being 
seen. 

However, our Lord does not reproach 
him with this weakness. On the contrary, 
he is willing to give encouragement even 
to the slightest movement of religious 
principle. He therefore passes on at once 
to the object of their interview. 

" Jesus answered and said tmto him. 
Verily, verily I say unto thee, except a 
man be born again, he cannot see the 
kingdom of God^ (ver. 3.) 

Which words some people expound thus ; 
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^' You have gone so far as to acknowledge 
that I am ' a teacher come from God ;' 
and you come now to me to be taught : 
but you will not fully comprehend my doc- 
trines, my character, who I am, what I 
teach from heaven, you cannot see this 
kingdom of God, unless you be born again/' 
The kingdom of God in Scripture language, 
sometimes, and very often, means Christ's 
kingdom on earth — his religion and dis- 
pensation. 

Other people interpret the passage this 
way ; ^^ You come to be taught concerning 
the kingdom of heaven, and what you must 
do to go there. I tell you that first you 
must be born again/' 

We now proceed. 

^' Nicodemus saith unto him. How can a 
man be bom when he is old ? Can he en- 
ter the second time into his mother's womby 
and be born ^" (ver. 4.) 

Hence you perceive Nicodemus thought 
our Lord made allusion to the natural birth 
of man — ^to his being bom of human pa* 
rents, which, having taken place once, he 
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asserted^ of course, the utter impossibility 
of its taking place the second time. 

" Jestis answered^ Verily , verily I say 
unto thee, except a man he bom of water 
and of the Spirit, he cannot enter into the 
kingdom of God'^ (ver. 5.) 

" I am not alluding," he answers, " to 
any such birth as you suppose. I am not 
asserting the possibiUty of any such thing 
as you imagine. I know that to be utterly 
impossible. I speak of a birth, not from 
human parents, but from water and the 
Spirit. It is of this water and the Spirit 
that you must be bom again to enter and 
see my kingdom." 

^^ That which is bom of the flesh is 
flesh, and that which is born of the Spirit 
is spirit.'* (ver. 6.) 

^^ It is as natural that there should be a 
product from God's Spirit, as from human 
flesh; and that which is bom from the 
Spirit will be spirit, just as that which is 
bom from the flesh, to which you allude^ 
will be flesh." 
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Therefore, 

^' Marvel not that I said unto thee, ye 
must he horn again^ (ver. 7-) 

^^ The wind hloweth where it listeth, and 
thou hearest the sound thereof y hut canst 
not tell whence it comethy and whither 
it goeth : so is every one that is horn of 
the Spirit r (ver. 8.) 

In other words, " You may see no sub- 
stance of this Spirit ; you may learn no- 
thing of His grace sensihly ; you may not 
discern how God communicates it to the 
soul, or directs its operations afterwards ; 
but you will perceive its eflFects, and be as 
much convinced of its agency as you are 
of that of the wind which comes you know 
not whence, goes you know not where, 
and yet proclaims its existence in the 
sound which convinces you of it. Nature, 
therefore, to which you have alluded, has 
a parallel to it, and illustrates the doctrine 
which I teach." 

Nicodemus, on hearing this, seems lost 
in amazement ; he 
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^^ Answered and said unto him. How can 
these things be ?" (ver. 9.) 

^^ Jesus answered and said unto him. 
Art thou a master of Israel, and knowest 
not these things. ^^ (ver. 10.) 

" What ! are you a member of the coun- 
cil, a student, and expounder of the law of 
God, and yet find it difficult to comprehend 
this doctrine ? You see no connexion be- 
tween water and the Spirit of God ? how 
God shall give the latter through the in- 
strumentality of the former ? You do not 
see how water can profit a man ? 

" Now, refer to the Scriptures in which 
you are a professor. Do you not read that 
the earth you stand upon, and firmament 
above, were both originally formed by the 
Spirit of God brooding upon the water ? — 
that from this earth came man and woman, 
drawing their beginning, therefore, from 
this barren fluid mass under the hand of 
God? 

" Do you not read that Elisha recovered 
from the bottom of the river the axe-head of 
iron, which by nature could not swim, and 
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could only be sustained, therefore, by the 
Spirit of God ? 

"Know you not that the Jews passed 
through the Red Sea, figuring thereby a 
future baptism, and salvation through wa- 
ter ? — that the fountain in Jerusalem is at 
this day moved by an angel, and that the 
water heals the sick or impotent who 
bathes in it? — that Naaman, the Syrian, 
was cleansed of his leprosy in the river 
Jordan? — ^that the ark of God floated on 
the water of the deluge, and preserved 
God's chosen family from death ? 

" Art thou a master in Israel, and canst 
not see that these matters were typical of 
a future washing and regeneration ? — that 
God has always chosen water as a mean in 
His agency, and a symbol of what I have 
been explaining to thee ? 

" Then look again at your own rite. 
You baptize in water the converts to your 
own religion. You immerse them over- 
head, to signify the death of their former 
condition of heathenism, and you bring 
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them forth again, to signify their resurrec- 
tion to a new state. 

" Art thou a master in Israel, and canst 
not understand the regeneration I speak of 
— the regeneration of the spirit to new 
energy and holiness — ^it may be of the 
body, also, through the sanctification of 
the divine Spirit ?" 

In the words, therefore, of this verse, 
our Saviour referred evidently to that 
knowledge in Scripture of which we have 
just heard some instances. He tells him at 
once that he ought to have no difficulty in 
understanding what was now taught him^ 
if he understood his own religion and the 
Scriptures which he professed to teach. 

He then continues ; 

" Verily y verily I say unto thee, we 
speak that we do know, and testify that 
we have seen ;*' (ver. 11.) 

"I only tell you that to which I can 
speak of my own knowledge — what I have 
seen, — and of which I can bear witness.'* 

" And ye receive not our witness ;" 
(ver. 11.) 
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" Though ye of the Sanhedrim confess 
that I am ^ Rabbi/ and come from God, yet 
ye will not believe me. 

" And— 

" 7/* / have told you earthly things — " 

" Those things concerning your earthly 
state, 

'^ And ye believe not, how shall ye he- 
lieve, if I tell you of heavenly things ?" 
(ver. 12.) 

" Those things which concern heaven 
alone. 

''And yet," he intimates m the next 
verse, "I am the only being who can do 
this ; for I alone came thence, and still am 
there, where no man hath been ;" 

'' And no man hath ascended up to 
heaven, but he that came down from hea- 
ven — even the Son of man which is in 
heaven'' — (ver. 13.) 

" Is in heaven now, though talking to 
thee on earth." 

Here we must conclude reading; for 
our Saviour now passes on to instruct 
Nicodemus in other essential doctrines of 
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ChristiaDity, and, as you will perceive, this 
last verse has already introduced a topic 
which, though it be in attestation of what 
he had asserted, is foreign to the subject of 
our present consideration. He has inti- 
mated the fact of his own Divinity, and 
claimed the attribute of Omnipresence, as- 
serting that he is in heaven and earth at 
the same time, which can be true of God 
only. Therefore, Christ is God. 

But, to return to our subject of regene- 
ration. 

Now, in all that you have read in this 
chapter, where do you find any such notion 
attached to " regeneration," to " the new 
birth," to " being born again," as we stated 
at the commencement of this discourse ? 
Without all doubt there is such a thing as 
being " born of the Spirit ;" our Saviour 
says so, in the text: but where do you 
find those sensible impressions or impulses 
spoken of, as a sudden touch from God, on 
which some persons so much insist as 
requisite in every case, and constituting 
regeneration ? On the contrary, you are 
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told that the operations of the Spirit are 
not sensibly discerned. You may hear 
their sound in the improvement of your 
heart and conduct, perhaps in the still 
small voice of your conscience, and in 
your mental consolation and satisfaction, 
and yet cannot always distinguish them in 
the latter instances from the operation of 
your own mind. Certainly you will have 
no bodily . sensation of them. " The wind 
bloweth where it listeth," where it chooses, 
and you hear its sound, but cannot tell 
whence it comes, nor where it goes. You 
know nothing about it except that it ex- 
ists. You see it not, but perceive its 
eflfects. This is the illustration of the 
Spirit's agency. Can you tell, therefore, by 
yovxfeelings the moment when this agency 
comes to you, and goes ? No such thing. 
Remember, our Saviour does not say in re- 
spect of the wind, " you feel its doings," 
though this be perfectly true, but "yow hear 
its soundJ** " You feel its doings," would 
have conveyed to the mind of Nicodemus 
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a very diflFerent notion of the operations of 
the Spirit. 

The truth is, men mistake the term re- 
generation for the term conversion. Here 
is one who has led a wicked or a lukewarm 
life. At a certain period of his age, he 
thinks, perhaps, more soberly, reflects on 
his condition, and changes his opinions 
and conduct altogether. He studies God's 
word, and perceives more in it than he did 
before. This is nothing more than his re- 
formation. He is converted, not from 
heathen doctrines and worship, but heathen 
conduct to Christian conduct and worship. 
And there is no doubt, when this takes 
place, that the Spirit of God is at work. 
But then this is not the regeneration — the 
" being bom again" of this chapter. The 
dissenter will tell you it is, if the man 
have any sensible impressions : we say not ; 
for, though he should then be born of the 
Spirit, how is he then bom of water ? 
for our Saviour says, " Except a man be 
born o/* WATER and the Spirit, he cannot 
enter into the kingdom of God^ 



REGENERATION. 145 

We say, therefore, that these words 
evidently allude to baptism — the washing 
with water, and the washing of the Holy 
Ghost which accompanies that rite. 

The dissenter again says, though I grant 
you our Saviour speaks of water, does it 
follow therefore that he speaks of baptism ? 
We answer, yes. For, at what other time 
is water ever enjoined us as a religious 
ordinance i Never, from our birth till 
death. 

Well, but may we not be born of water 
in baptism, and the Spirit afterwards ? 
No : why are we to put asunder what God 
hath joined together ? And why are we 
to make two births, when our Saviour 
speaks of one ? Or can a man be born 
of water alone ? As that which is born 
of the flesh is flesh, and that which is born 
of the Spirit is Spirit, so that which 
we would suppose of water must be water : 
and what do you make of that ? 

Again he answers. But do you find those 
eflPects always following baptism which 
would be expected from a spiritual ordi- 
nance ? L 
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We might ask him, Do you always find 
them following the observance of that 
other ordinance of Christ, the Lord's Sup- 
per, and do you doubt the spiritual benefit 
of that ? 

Or, to speak more to the point, we say, 
you ask that question because you do not 
understand our meaning, or our Saviour's 
illustration. We no more assert a person 
to have attained to full manhood imme- 
diately on his spiritual birth, than we do 
on his natural birth. He is bom again a 
spiritual babe. Under God's renewing 
grace, he grows up by degrees to spiritual 
manhood ; and his spiritual attainments 
will gradually be enlarged, will grow and 
become more fixed, and firm, and set, as he 
advances, not in years, but in spiritual life. 
Does not this seem reasonable ? Our Sa- 
viour so illustrates the matter ; for he 
alludes to, or rather takes up Nicodemus's 
first mistake, and follows it out by a paral- 
lel of his own doctrine. " Can a man^'' 
said Nicodemus, ^^ enter the second time 
into his mother's womb, and be born ?" 
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Our Saviour answers, "I speak not of 
your earthly parents. I give you two other 
parents from whom a diflFerent birth will 
ensue — water and the Spirit. And, as 
flesh produced flesh, so shall spirit pro- 
duce Spirit. Your mother was the womb 
that bare the first, and water shall be the 
womb that bears the second." Hence, I 
I say, our Saviour, by his reasoning, counte- 
nances the notion of a babe in the Spirit, 
or a babe in Christ. 

The Spirit, then, is conferred through 
the instrumentality of water, and the spiri- 
tual babe is bom« He grows up to man- 
hood, but is subject to sickness in his 
spiritual life as in his natural. He is some- 
times better, sometimes worse through his 
own imprudence ; and he may sicken so 
far as to die. If the Spirit entirely leave 
him, then he dies spiritually,— is lost, being 
dead in trespasses and sins. He has no 
longer the Spirit of Christ ; and, if " any 
man have not the Spirit of Christ,^ we 
are told, he " is none of His.'' (Rom. 
viii. 9.) But, if he *^ grow in the Spirit," 

l2 
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he will grow more and more towards the 
perfection of the holiness and stature of 
Christ himself. 

Such, I conceive, is the doctrine of 
Scripture. 

I have said, the dissenter thinks and 
teaches differently on this matter. I am 
sorry to say many members of our Oiurch 
do so likewise. 

Now, to convince these latter persons 
that they do not herein entertain the doc- 
trines of their Church, I will read from the 
baptismal service a few sentences. I b^ 
you to turn to it in your prayer-books. 

When the child is brought to the font 
to be baptized, the minister commences the 
service thus : 

' '^ Dearly beloved, forasmuch as all men 
are conceived and bom in sin, and that 
our Saviour Christ saith, none can enter 
into the kingdom of God, except he be re- 
generate, and born anew of water and the 
Holy Ghost,"— 

Evidently implying that the child now 
before him is brought to the font for that 
purpose. 
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He afterwards exhorts as to pray at that 
font, that the child 

" May be baptized with water and the 
Holy Ghost." 

In the next prayer he beseeches God, 

" Who sanctified water in the river Jor- 
dan to the mystical washing away of sin — 
to wash and sanctify the child with the 
Holy Ghost." 

In the third he says, 

'' We call upon thee for this infant, that 
he, coming to thy holy baptism, may re- 
ceive remission of his sins by spiritual re- 
generation, and that this child may enjoy 
the everlasting benediction of thy heavenly 
washing^ 

In a subsequent prayer, commencing. 

Almighty and everlasting God," he says. 
Give thy Holy Spirit to this infant that 
he may be born again, and be made ah heir 
of everlasting salvation." 

The minister afterwards particularizes 
what are the effects of regeneration, and 
prays God that they may be realized in the 
child. He begins, 
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O, merciful God, grant that the old 
Adam in this child may be so buried, that 
the new man may be raised up in him ;" 
and so proceeds. 

He then consecrates the water in these 
words : — 

« 

" Sanctify this water to the mystical 
washing away of sin, and grant that this 
child, now to be baptized therein, may re- 
ceive the fulness of thy grace.*' 

After baptism, the minister no longer 
prays that the child may be regenerate, 
but declares that he is regenerate ; 

" Seeing now, dearly beloved brethren, 
that this child is regenerate/* 

Lastly, he thanks God on that account ; 

"We yield thee hearty thanks, most 
merciful Father, that it hath pleased thee 
to regenerate this infant with thy Holy 
Spirit." 

And he further prays that the effects of 
regeneration may live and so operate in 
him, 

" That he being dead"— now that he has 
been baptized — " dead unto sin, and living 
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unto righteonsness, may crucify*^ all his 
corrupt affections^ &c. 

Can you now doubt what is the doctrine 
of the Church in regard to regeneration, 
to being bom again, to the new birth, the 
new creature ? 

In the reception service of infants at the 
church, after they have been privately 
baptized at home, there is no prayer what- 
ever for regeneration : but, on the con- 
trary, a declaration that '^ this child is hy 
baptism regenerate.'* And previously, also, 
the minister prays, not that the child ^' may 
he bom again,*' as in the former case, but 
that, " being bom again," — ^being already 
by baptism — " may continue thy servant." 

Can you now doubt ? Those persons, 
therefore, who profess themselves mem- 
bers of the Church of England, and denude 
baptism of the work of regeneration, cer- 
tainly never got their doctrine from the 
Church, nor sound churchmen, but from 
the dissenting chapel, the dissenting book, 
or the dissent of their own mind; and 
should not accuse us of not knowing the 
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tenets of our own Church, in teaching as 
we do. We are at least " masters in our 
own Israel," in this thing. 

And that this is, also, the doctrine of 
Scripture^ has, I think, been abundantly 
proved already. Indeed, there never was 
a question of it, till of late years, when 
modem dissent arose. 

It is now time that we hasten to our 
conclusion. 

In the first place, my brethren, you will 
see the importance of bringing your chil- 
dren to be baptized. If you have any re- 
gard for Christ's ordinance ; if you have 
any desire that they should be bom again 
to live a spiritual and good life ; if you 
have any anxiety that they should see the 
kingdom of God ; if you have any convic- 
tion of the responsibility attaching to you 
as parents on this ground, you cannot pass 
over this sacrament of baptism. You cannot 
do it as Christians. Notwithstanding your 
own baptism, I should hardly call you Chris- 
tians if you did. The mere facility, there- 
fore, which the legislature has lately thought 
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fit to give you, or rather the dissenters^ 
and include you with that body, of register- 
ing a name, without bringing your children 
to be baptized, will not prevent your giving 
them those blessings which I have enume- 
rated. You neglect them at your peril. 
Whether God may think fit to call that 
child, who has been defrauded of this ordi- 
nance, into his fold hereafter, we cannot 
say. But this we can say, that you, by 
your contempt of it, throw an obstacle in 
the way in this world, and follow not the 
method of salvation which He has ap- 
pointed. You must not be surprised, then, 
if the means be not resorted to, the results 
should not follow ; if the water be not ad- 
ministered, the spirit of regeneration be 
not given. 

Another thing on which I must put you 
on your guard is this. You must not attri- 
bute any virtue to mere water. It is not 
the water which regenerates, but the 
Spirit. The water is only the means em- 
ployed for that Spirit, and the channel of 
his grace. The Spirit comes from God on 



154 SERMON YI. 

onr using the water. The water does not 
act as a charm. When God made man of 
the earthy the earth gave not life, but the 
breath of God. He ^^ breathed into his 
nostrils, and man became a living sonV 
When the new man is bom of water, the 
water makes not the spiritual man, but 
God's Spirit operates, and creates the new 
man* 

And, as you value the benefits of bap- 
tism in regard to your children, so bear 
them in mind in respect of yourselves. 
The grace of God may be stifled, and 
quenched. The spiritual babe may sicken 
before manhood, and die. And this vdll 
take place if you live carelessly, and wick- 
edly. Your regeneration then will be of 
no avail. Take heed, therefore, of the gift 
of God which is in you. 

And, because you have received this gift, 
boast of no merit of your own perform- 
ances. Without God's grace you could 
do nothing. With it why should you boast, 
as if all were done of your own power r 
Oh ! whatever notion you entertain of re- 
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generation, whether such as our Church in- 
culcates, or such as you derive from any 
other source, consider of your own utter 
worthlessness "/o glory before God'^ Think 
of your past lives, and reflect on the many 
sins of which you have been guilty ; think 
of the many imperfections you cannot fail 
to perceive in yourselves even now — the 
frequent coldness of your prayers — the 
lukewarmness in God's service — the at- 
tachment to the world as interfering with 
your affections towards heaven — the hasti- 
ness of yoiur temper — perhaps, the violence 
of your tongue — the scanty measure of 
charity towards your neighbour's faults — 
the inadequate alms you give to those who 
are in need, considering the possessions 
which God has given you — the few offer- 
ings and sacrifices you make for the further- 
ance of God*s worship — the propensity to 
some besetting sin, or, at least, infirmity — 
the pleasure with which you recount some- 
times the follies of your youth, — You boast 
of your worth and goodness, because you 
are "bom again" ?^-no, no — " work out 
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your salvation*' still " with fear and trem 
blingr (PhU. ii. 12.) 

And as to thee^ thou sensitive and des- 
ponding man, who hast been taught by 
the blind teacher of the blind to look for 
experiences which often dwell not but in 
the fancy, think not thyself a cast-away 
because thou hast the honesty, the good 
sense, the religion, to make no Pharisaical 
pretensions. Be comforted at the covenant 
thou hast made. If thou hast been washed 
by the water of that covenant, according 
to our Lord's institution, thou hast been 
washed in the water aud spirit of thy re* 
generation. If thou hast repented thee of 
thy past sins, then hath that spirit moved 
and assisted thee in thy repentance. If 
thou still feel anxious to please thy Maker 
more and more, and to proceed in holiness, 
then does the Spirit still " live and grow" 
in thee. Cherish and renew that Spirit by 
all the appointed means. Pray for His in- 
fluence by thy bed, at night, and at the 
morning watch ; frequent thy Church, 
where thy parents brought thee, and 
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where the Spirit met and blessed thee ; 
receive that communion which the Lord 
appointed to strengthen and refresh thee ; 
lead that life which he led and taught thee, 
to the best of thy ability ; and then, what- 
ever the heated enthusiast may say, or the 
self-righteous Pharisee pretend, regard him 
not ; for I am well persuaded that the Holy 
Ghost will prove thy comforter, as thy 
Lord is thy Redeemer; "^4 bruised reed 
shall he not breaks and smoking flax shall 
he not quench'^ (Matt. xii. 48 ; Is. xlii. 3.) 

Preached at Hawkhursij 
I5th Jultfj 1838. 
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ROMANS yi. 3^. 

Know ye not that so many of us as were baptized 
into Jesus Christ were baptized into his death ? 
Therefore we are bound with him by baptism 
into death ; that like a^ Christ was raised up 
from the dead by the glory of the Father^ even 
so we also should walk in newness of life. 



The Epistle which has been 
read from the altar this day^ has always 
appeared to me to be of difficult interpre- 
tation. And the more I have turned my 
thoughts towards it5 the more I think it a 
fit subject of exposition by those whose 
office it is to set forth instruction in right- 
eousness. 

I shall therefore endeavour to lay before 
you two diflFerent constructions which di- 
vines have put on it, and point out to you 
that which I conceive to be the preferable 
one : and, having done this, conclude with 
a few practical observations. 
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First, let it be premised, before we enter 
on either exposition, that St. Paul has, in 
the chapter preceding that from which our 
immediate subject is taken, been magnify- 
ing the grace of God in the redemption 
offered ns through faith in Christ Jesus. 
And, having asserted the superiority of 
this covenant of faith over the Jewish 
covenant of works, and having shewn that^ 
whether Jew or Gentile, all men are com- 
prehended under sin by reason of heredi- 
tary taint, and obnoxious, therefore, to its 
penalty, he arrives at these two conclu- 
sions; first, 

" That as hy the offence of one^^ — name- 
ly Adam — ^^ judgment came upon all men 
to condemnation ;'* that is, all the poste- 
rity of Adam are conceived and bom in 
sin, and so are accounted sinners ; " so by 
the righteousness of one'' — namely, Christ 
Jesus — " the free gift came upon all men 
unto justification of life'' (Rom. v. 18.) 
That is, they are therefore accounted right- 
eous before God, by the means and for the 
sake of one man also. 
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The seconcL is the following, — deduced 
from previous chapters ; 

*^ That moreover the law entered^ that 
the offence might abound^ 

In other words, as God thought fit to 
give men a law to walk by — ^to the Jews a 
written law through Moses — to the heathen 
a law of nature, written in their minds and 
constitutions,— whenever the one or the 
other transgressed their respective law, 
they sinned against the Giver of it, and 
90 became obnoxious to the penalty. 

And the more frequently they trans- 
gressed it in any of its particulars, the 
more frequently did they incur its penalty. 

Hence, sin, he argues, abounded through 
the giving of the law. To use our Saviour's 
mode of reasoning, if this law had not 
come, 'Hhey had not had!'' — ^in this respect 
— " *m," (John XV. 22-24) ; for " sin is 
the transgression of the lawT (1 John 

III. "x.) 

Well, then, says the Apostle, " Where 
sin abounded grace did much more ahouncT 
(Rom. V. 20) ; because the grace of God in 



BAPTISMAL BURIAL INTO DEATH. 161 

Christ JesTis absolves, not only from the 
penalty of Adam's sin, but, that of the per- 
sonal transgression of each of his descen- 
dants, and not only from their personal 
transgression in one single instance, but 
their multiplied transgression^, in the 
same or manifold particulars where that 
written law of God, or that natural law 
which he has impressed on their hearts, 
extends. Now to each and every transgres- 
sion of the law of God death is the penalty 
due. To remit, then, this penalty so oft 
incurred, and pardon this multiplicity of 
offences, grace must abound, and abound 
still more than the sins which it effaces. 
" As sin,''' therefore, " hath reigned unto 
death, even so must grace reign through 
righteousness unto eternal life hy Jesus 
Christ our Lord.''' (ver. 21.) 

This is the second argument. And thus, 
having shown the superiority of the Chris- 
tian covenant of faith over the Jewish 
covenant of works, and magnified the super- 
abundant grace of God in dispensing it 
to mankind, he then proceeds, in the two 

M 
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verses preceding my text, to guard against 
the abuse of this doctrine. 

*' What shall we say, then, shall we con- 
tinue in sin that grace may abound?'' 
(Rom. vi. 1 .) 

As if he had said, " What, then, you will 
reply, if this be so, does it not follow, that, 
the more we sm, the more occasion we 
oflFer for the exercise of God's grace, and 
the more, therefore, we bring his goodness 
and mercy into action ? Do we not well, 
therefore, in sinning ? 

" God forbid^'' says the apostle ; " How 
shall we who are dead to sin (as our 
translation has it) live any longer there- 
in r" (ver. 2.) 

And then he continues in that line of 
argument contained in the Epistle of this 
day, which we will now proceed to ex- 
pound. 

In the first place, it is contended that we 
should read, " How shall we who are dead 
hy sin" — have died, that is, in consequence 
of it — " live any longer therein ?" And then 
the remainder is followed up in this way. 
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'^ Know ye not that so many of us as 
were baptized into Jesus Christ'' — that is, 
became his disciples by baptism — ^' were 
baptized into'' the likeness ** of his death' 
— were buried under the water, as he was 
buried under the grave, being persons like 
him killed by sin. And being thus typi- 
cally baptized into his death, and " buried 
with him^' by reason of sin, &c., " like as 
Christ was raised up from the dead by 
the glory of the Father^ eveii so we also 
shall walk in a new life^' (ver. 4) — that 
is, live a new life in heaven. ^^ For if we 
have been planted in the likeness of His 
deathj we shall also be planted in the 
likeness of His resurrection." (ver. 5.) 

" Knowing this, too, that our old man" 
our old corrupt nature, — ^^ was crucified 
with him, that the body of sin might be 
destroyed" — that the sinful lusts of that 
nature might be rendered inactive, — " that 
henceforth we should not serve sin" (ver. 6), 
and obey its dictates. 

^^ For he that is dead is freed from 
sin" (ver. 7)> — ^freed from such dictation. 

M 2 
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" But, if we be dead with Christ, we he^ 
lieve that we shall also live with himr 
(ver. 8.) 

" Knowing that Christ^' being now risen 
from the dead, wUl never die again, and 
that ^^ death hath no more dominion over 
himr (ver. 9.) 

For Christ, who died by sin, died once 
for all, and now that He liveth, liveth by 
the power of God for ever ; so " likewise 
reckon ye also yourselves to he dead 
indeed, by sin, hut alive by God through 
Jesus Christ our Lord^ (ver. 11.) 

This is the eflFect of our interpretation. 
And it is evident that it is founded on the 
supposition that the doctrine of the re- 
surrection to eternal life, is the one im- 
plied by St. Paul. 

The sum of the argument, therefore, ac- 
cording to such interpretation, is this ; 

" Now, although grace should abound 
more and more through sin, still you are 
not to sin ; for sin is the instrument of 
your mortal dissolution and cause of God's 



BAPTISMAL BURIAL INTO DEATH. 165 

wrath against you. And this you confess 
in your baptism ; for you are baptized into 
the body of Christ, Christ being the federal 
head of His Church ; and Christ, you are 
aware, died by reason of your sins. God, 
however, restored him to life eternal ; and, 
if you, therefore, as constituting his body, 
are also to be restored to life eternal, you 
must, at least, forsake that by reason of 
which Christ died, and no longer serve that 
master, whose slaves, in truth, you once 
were, but whose dominion over you was. 
put to death, when Christ 'suflfered for it on 
the cross." 

Now, although this is undoubtedly a 
powerfal argument to induce us to sacrifice 
our corrupt aflFections, and to live suitably 
to our regenerate nature, yet I do not think 
that such construction of the epistle comes 
up to the full meaning of St. Paul. The 
expression, " walking in newness of life^'' 
appears to me to be rather forced, if taken 
to mean the "living a new life in heaven." 
And that of the " likeness of Christ's 
resurrection^'' which we are to bear. 



166 SERMON VIT. 

seems to me rather to denote the freedom 
from sin, after which we are to endeavour 
here, than the intimation of eternal life in 
heaven through Him hereafter : for, we are 
told, immediately after this expression, that 
" our old man is crucified with Him^ that 
the body of sin might be destroyed^ that 
henceforth we should not serve sin J** 

I conceive, therefore, these expressions 
to point to the new manner of life which 
we are to lead on earth in consequence of 
our regeneration, and not to our future 
condition in heaven. 

And to the same eflPect is that other pro- 
position, *^ If we be dead with Christy we 
believe that we shall also live with him ;" 
that is, if we bear any similitude to Christ 
in his death, as we do by our baptismal 
rite, so we must resemble Him also by a 
new life in our affections and regenerate 
nature, and be here now, as He is in 
heaven, ^^ alive unto God, through Jesus 
Christ our Lord^ 

If this latter be the true interpretation. 
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then this portion of the Epistle may be thus 
paraphrased : 

^'Ye must not sin that grace may abound ; 
indeed; how can ye suppose such a thing ? 
Know ye not that as many as were baptized 
into Jesus Christ's religion, were baptized 
into a conformity with his death. This, in- 
deed, we shew by the ceremony and form 
of baptism. Here we are, as it were, bu- 
ried under the water, as Christ's body was 
buried in the grave ; and, as he came 
forth from that grave, even so should we 
come forth from our baptism, to lead a new 
sort of life, similar to that unspotted one to 
which he is risen. '* For if we have been 
planted together in the likeness of His 
death^'' — I mean, engrafted into Him in 
that similitude, we shall also resemble Him 
in the likeness of his resurrection ; know- 
ing that we are now to live, therefore, as if 
our old man — our natural and corrupt 
affections, for which he died and paid the 
penalty due — had been crucified with Him, 
and put to death. 

*^ But, if sin be thus put to death, we are 
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free, not only from its guilt, but also its 
dominion over us, as the slave is free from 
the dominion of his master, whose natural 
life is at an end. Accordingly, being thus 
figuratively dead with Christ, we believe, 
(for our baptism teaches this belief,) that 
we must also live with him — live, I mean, 
in such a manner as is in conformity with 
the life He now leads. 

" And, as this life of Christ is no longer 
subject to death, so must we not return to 
our former course of living, which is, in 
fact, a state of death. By so doing, we 
should, as it were, die a second time and 
be unlike him who " died once'' only. In 
the exact words of the Epistle, " Knowing 
that Christy being raised from the dead 
dieth no more^ death hath no more domi- 
nion over him. For^ in that he died, he 
died unto sin once ; but in that he livethy 
he liveth unto God. Likewise reckon ye 
also yourselves to be dead indeed unto 
sin, but alive unto God through Jesus 
Christ our Lord.'' (vers. 9-11.) 

This I take to be the sense of the Apos- 
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tie. And from this argument, he draws 
this conclusion : 

" Let not sifiy therefore, reign in your 
mortal body, that ye should obey it in the 
lusts thereof. Neither yield ye your mem- 
bers as instruments of unrighteousness 
unto sin ; but yield yourselves unto God, 
as those that are alive from the dead, and 
your members as instruments of righteous- 
ness unto God.'' (vers. 12, 13.) 

I have now endeavoured to lay before 
you, in as plain and intelligible a manner 
as I can, the two expositions of this Epistle. 
Take it in either way, we have abundance 
of matter oflfered to our consideration as 
an incentive to a pure and Christian life. 
The latter of the two, as I have said be- 
fore, is the one to which I give the prefer- 
ence ; and on this I shall found the practi- 
cal observations which I proposed. 

As, however, I have already considerably 
entrenched upon that time which is here 
usually allotted to a morning's service, I 
fear that I should not be able to compress 
them within the remainder, and also give 
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them their proper weight and importance. 
I shall, therefore, merely offer one or two 
observations respecting this and other epis- 
tles of St. Paul, and so conclude for the 
present. 

From the way in which we have con- 
sidered the bearings of the different signi- 
fications put on this Epistle, and from a 
consideration of the necessity, which we 
have seen exists, of tracing out the analogy * 
subsisting between the death of Christ and i 
Christian baptism, in order fully to appre- 
ciate the doctrine of the apostle, and re- 
ceive the due weight of his argument as a 
motive to moral conduct, it will be admit- 
ted, I should think, that some little atten- 
tion and study are necessary on our part. 
Yet, this is by no means one of the most 
difl&cult selections which could be made 
from St. Paul's Epistles. And, if this be 
true, then it must be allowed that they are 
not so easy to understand, and to explain 
to the understanding of others, as some 
persons profess to think. 

Now, if this be the case, can we be too 
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cautious how we found our notions of 
Christianity upon the expositions of those 
persons who, from their want of attention 
to particular points of difficulty, which 
their secular employments do not admit of 
their bestowing, must be unqualified to 
give them ? Would you act in this way in 
matters of worldly moment ? Would you, 
for instance, consult a lawyer about medi- 
cine, a physician about law, a farmer about 
navigation, a seaman about farming, when 
you knew that, neither by the study of his 
profession, nor that which is independent 
of it, he had qualified himself to give the 
advice you required ? 

But, how much worse would it be, if, 
from his want of education upon all mat- 
ters, he were incapacitated from so doing. 
Would you consult him then upon any of 
those worldly things, which you deemed of 
moment to you ? 

Now, if this would be absurd and wrong 
in secular affairs, how is it not so in reli- 
gion ? Is it safe, then, is it prudent to do 
so here ? 
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And, even supposing the preacher to be 
one of ability, but of a different persua- 
sion from the Church, is it calculated to 
strengthen and advance her unity ? 

Or, is it likely to promote the benefit 
which we hope to derive from any minis- 
ter, no matter whether authorized or not, 
yet, even the minister of our own choice ? 
Is it not likely to counteract that benefit ? 
Are we not exposing ourselves by this 
course to receive one doctrine from one 
person, another from another, at variance 
vnth the first, and so laying the ground for 
seceding now from this congregation, and 
then from that, till at last we find that we 
agree with nobody ? Nay, even with our- 
selves are at variance in the conflicting 
opinions we have imbibed, and the per- 
plexity arising from the unadjusted con- 
cordance of seemingly opposing texts ? 

In throwing out these observations, I am 
not led to do so from any adverse feeling to- 
wards our dissenting brethren, but a friendly 
one towards those of our own community 
— that they may not think it immaterial 



BAPTISMAL BURIAL INTO DEATH. 1/3 

whether they attend their Established 
Church, or the congregation of those who, 
by their very name, profess to ^^ dissent'* 
from it. 

I know that one of the arguments put 
forth by many illiterate persons in respect 
of preaching is this, that it is a " gift ;" and 
that, wherever this gift exists, there most 
benefit is to be derived from it. I think I 
have shewn you that this is not the case. 
But, on the contrary, I should say the 
more gifted a person may be, if he is him- 
self mistaken, the more likely is he to mis- 
lead others. 

But, they say, " he cannot be mistaken, 
for it is a spiritual gift. And many a poor 
man, ignorant in literature, could not 
preach at all, if it were not so.** 

Now, certainly, God does open our 
minds to the understanding of His word : 
but, usually, when we have endeavoured 
ourselves faithfully to study it. He then 
blesses our endeavours. " He gives us 
grace to kelpy'' (Heb. 4. 16) ; and " opens 
our eyes to see the wondrous things of his 
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law^'' (Ps. cxviii. 19.) We are not to ex- 
pect that the gift of preaching is now as in 
days of old, when the miraculotis gifts of 
the Holy Spirit endowed the apostles and 
other ministers. 

The most common proof of their inspi- 
ration was the speaking in foreign lan- 
guages, which they had never learned, to 
the foreign people whom they instructed, 
and for whose benefit the gift was con- 
ferred ; and this I am not aware has ever 
yet been suddenly attempted in modem 
times. Another proof, also, consisted in 
their exposition of the Word of God, and 
the wonderful harmony in which they 
reconciled seemingly conflicting Scriptures, 
or explained their " dark sayings ;" and 
this they did in perfect agreement with one 
another, preacher with preacher. Whether 
such has been the case of late years, by 
those who claim this spiritual gift of pro- 
phecy, let the numerous sects amongst us 
testify, and the incoherent language of 
many of their conventicles. 

It is idle, then, to defend the preaching 
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of the " meetiug-bouse'* on such a plea as 
this : and, if so, I have shewn you that it 
is dangerous to frequent it, inasmuch as it 
tends to unsettle our notions, create schisms 
in doctrine, and separation from the unity 
of the Church. " OA, foolish Galatians .'" 
says St. Paul, " who hath bewitched you^ 
that ye should not obey the truth .'" (Gal. 
iii. 1 ) ; and again, " Ye did run welly who 
did hinder you that ye should not obey the 
truth ?'* (Gal. v. 7.) And then he tells 
them how this happened. " This persua- 
sion Cometh not of him that calleth 
you:' (ver 8.) Whence then? Why, "-4 
little leaven leaveneth the whole lump^' 
(ver. 9), he answers. — " You have imbibed 
a few wrong opinions from others, and 
they have totally corrupted that gospel 
which I preached to you." 

Once more, let it be observed that these 
remarks are addressed to those only who 
profess to belong to the Church of which I 
am a minister. They are such as the cir- 
cumstances of this place, and the prevailing 
temper of the times, call upon me to offer ; 
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and I hope that, as we all have the inte- 
rests of our common Church at heart, and 
the correctness and eflBcacy of our own 
private religious opinions, so they will be 
received by all in good and friendly part. 

Preached at Hawkhurst^ 
2^th Julyy 1835. 
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ROMANS vi. 3.4. 

Know ye not tfuii so many of us as were baptized 
into Jesiis Christ were baptlxed into his death ? 
Therefore we are buried with him by baptism 
into death ; that like as Christ was raised up 
frotn the dead ty the glof^y of the Father^ even 
so we also should walk in newness of life. 



These words, and the Epistle 
which was read from the altar, I endea- 
voured to explain this morning. I now 
proceed to make such application of them 
as I would hope may tend to confirm us 
in souad doctrine, and furnish us with in- 
struction in righteousness. 

Let it, then, be remarked, that by being 
baptized, not only into Christ, but into the 
death of Christ, we are at once baptized in- 
to the doctrine of his atonement for our 
sins. For, " In that he diedy he died unto 
sin,"" (Rom. vi. 10), not his own sin. We 

N 
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are told elsewhere that " He did no sin, 
neither was guile found in his mouths* 
(1 Pet. ii. 22.) It was, therefore, our sin 
for which he died, and for which he 
atoned ; for " He gave his life a ransom 
for manyT (Mark x. 15.) 

By the very act of our baptism, there- 
fore, we profess to believe, and pledge onr- 
selves to the belief of this peculiar and 
fandamental doctrine of the Christian re- 
ligion, that Jesus Christ suffered on the 
cross for our sins, and " made there, by his 
one oblation of himself once offered, a fall, 
perfect, and suflBcient sacrifice for the sins 
of the whole world." 

The belief of this doctrine is ^^ the right- 
eousness which is hyfaithy (Phil. iii. 6.) 

But, if in after life we come tq reject 
this doctrine, to deny the efficacy of Christ's 
death, to affirm that no vicarious sacrifice 
was requisite for our offences, to think that 
we ourselves can atone for ourselves, and 
to ground our hope of salvation on the 
merits of our own righteousness, we at 
opce contradict our baptismal vow, and 
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the sense of the apostle in the text. We 
then assuredly believe and act in opposi- 
tion to the assertion that " we are baptized 
into the death of Jesus Christ.*' However 
much we may acknowledge his life as a 
rule of our life, and, in this sense, con- 
ceive that we are " baptized into Jesus 
Christ," still we by no means come up to 
the faU import of this term. 

Hence, they who reject this doctrine of 
their baptism, reject the covenant which 
they virtually made with him. 

And the penalty to which they expose 
themselves, if we reason aright, by this re- 
jection of the covenant, is fearful to think 
upon. In conformity with the sense of this 
Epistle, our Church catechism tells us that 
&ith, whereby we steadfastly believe the 
promises of God made to us in the sa- 
crament of baptism, is the claim made 
upon our mind, as the condition of our 
obtaining baptismal benefits. Our Lord 
himself tells us, that ^^ He that helieveth 
and is baptized shall he saved'' (Mark 
xvi. 16.) And, if we ask, Believeth what ? 

N 2 
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he tells us further that — " As Moses lifted 
up the serpent in the wilderness^ even so 
must the Son of man he lifted up, that who^ 
soever helieveth in him should not perish, 
hut have everlasting life^'' (John iii. 14, 15.) 
Now, the serpent of Moses was lifted up 
in the wilderness, that they who were bitten 
might be healed of their wounds by look- 
ing upon it. And so our Lord, by a parity 
of reasoning, was lifted up on the cross, 
that they who are wounded by their sins 
may be healed by looking up, through 
faith, to him, as having died to expiate 
them. If, therefore, men reject this 
claim upon their mind, this baptismal 
belief, this looking through faith to the 
lifting up of the " Son of man*' upon the 
cross as the means of their restoration to 
life, I fear that we can come to no other 
conclusion than that they reject the over- 
tures of salvation and everlasting bliss, and 
are left, — I would rather say leave them- 
selves — to perish, as if they had never been 
baptized. 

But to ^' their own master they must 
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stand or fall r I would merely point out 
the perilous position to which / fear they 
reduce themselves^ by the rejection of the 
doctrine of the atonement. 

For ourselves, I say, that when we are 
baptized into Christ's death, we profess to 
believe in it as an atonement to God for our 
sins; and that we are freed from their 
guilt and dominion over us here, and pe- 
nalty hereafter, by virtue of that alone; 
that we are now through baptism " dead 
with Christy and shall live with him'^ 
hereafter through the merits of the atone- 
ment which it typifies. 

Whenever, therefore, we, as your minis- 
ters, urge you to holiness of life, remember 
that we do so, not wishing to make you 
think that holiness the meritorious cause of 
your salvation, but the indispensable con- 
dition of it ; and so far the conditional 
cause, if you please ; for, we are expressly 
told that ^' without holiness no man shall 
see the Lord.^' 

And so in like manner we urge you in re- 
gard to faith. Your faith is not the meri- 
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torious ground of your salvation, any more 
than your holiness. For faith also is but 
a condition to which you bind your- 
selves at your baptism, and which, there- 
fore, you must fulfil : the merit, I repeat, 
lies in tlie atonement alone of Jesus Christ, 
who died for you, and so placed you in a 
situation to be saved, antecedently to any 
conditions which he also imposed. 

And this you will find to be strictly in 
accordance with the sense of St. Paul, who 
tells us that we are '^ju»tijie4 hy Chrisfs 
hloody^ (Rom. v. 9), and " reconciled to 
God by the death of his Son.^^ (ver. 10.) 

And therefore, when that apostle speaks, 
as he does, in the same chapter in which 
we find these words, of our being ^'justi- 
fied hy faith^'* (ver. 1 ), and St. James of 
being '^ justified hy works and not faith 
onlyy^ (James ii. 24), it is evident that 
they both consider faith and works as con- 
ditions on our parts, and not the merit of 
our salvation, which is wholly our Sa- 
viour's. Faith, indeed, is a work as much 
as holiness of life. And, as holiness of 
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life will exemplify our faith^ so faith will 
prove the channel to us of the interest we 
have in the Lord's atonement. Faith and 
holiness, therefore, naturally are in concord 
with each other, and neither interfere with, 
but rather follow from the doctrine of re- 
demption by the sole blood of Christ. 

I now proceed to a second inference de- 
duceable from the Epistle of tlus morn- 
ing. 

By being ^^ baptized into the death of 
Christy' we are told in the fourth verse 
that ^^ we are buried with him by baptism 
into death ;" — in the fifth, " that we have 
been planted together in the likeness of 
his death ; — in the sixth, " that we have 
been crucified with him,' in respect of our 
sinful lusts and affections ;— in the same 
and seventh, that we must, therefore, '' not 
serve sin,' and suffer it to lord it over us, 
for that we are now ^^Jree,' and no longer 
its slaves ; which is the conclusion, also, of 
the eighth and eleventh verses. 

Whence it appears that, not only do we 
profess in our baptism to believe in the 
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atonement of our Saviour's deaths bnt that 
we undertake to forsake our sins, to sacri- 
fice our lusts, and die unto our corrupt 
affections, and so profess ourselves servants 
to another master, " whose service is per- 
fect freedom." 

Now, how this death and burial are typi- 
fied by the form of baptism, I explained 
this morning ; that, when the body of a 
child was dipped under the water, as was 
formerly the custom, it represented his 
being lowered into the grave : and so now, 
let me add, when the water, as is more 
usual with us, is sprinkled upon it, it may 
represent the same ceremonial, when is 
committed earth to earth, ashes to ashes, 
dust to dust. 

A death, therefore, is implied by the 
form of baptism. And the death which is 
thus implied, is *^ a death unto sin." 

We stipulate, therefore, with God in this 
Christian covenant on our side to forsake 
sin. Wherefore, our Church catechism re- 
minds us not only that " faith, whereby we 
steadfastly believe the promises of God 
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made to us in the sacrament of baptism, is 
one requisite condition of our obtaining 
them, but " repentance also, whereby we 
forsake sin/' is another, which our God- 
fathers and God-mothers "promise in our 
name" and behalf, and " which promise, 
when we come to age, ourselves are bound 
to perform.'* 

If, then, when we do come to age, we 
start aside from this promise, and refuse 
to make it good — wilfully and perversely 
refuse — it stands to reason that again we 
forfeit the promises of God made to us in 
the sacrament of baptism ; for we disregard 
one of the conditions of our obtaining 
them, and annul the compact. 

Not only faith, then, in the merit of 
Christ's atonement, is necessary to eternal 
salvation, but the sacrifice also of those 
corrupt lusts and passions which are inci- 
dent to us in our natural state. In one 
word of our own, we must not lead a 
wicked life ; in those of our catechism, we 
must •* renounce the devil and all his 
works, the pomps and vanity of this wicked 
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world, and all the sitiful lusts of the flesh ;" 
in those of the Epistle, we " miLst crucify 
the body of sin, and our old man^ (ver. 6.) 

And to this end it is that, at the baptism 
of yonr children, the minister prays that 
*^ the old Adam in these children may be 
buried ;" " that all carnal affections may die 
in them ;" *^ that they may have power and 
strength to have victory, and to triumph 
against the devil, the world, and the flesh ;*' 
and "that, being dedicated by his office 
and ministry to God, they may be en- 
dued with heavenly virtues, and everlast- 
ingly rewarded through his mercy." But, 
as I said before, if we fail in these engage- 
ments, we fail in that everlasting reward, 
for which we pray, and which Christ an- 
nexes to the keeping of his covenant. 

By being " baptized, then, into the death 
of Christ and buried with him by baptism 
into death," we look for the Holy Spirit 
of God given through that sacrament, that 
we may indeed be enabled to mortify our 
bad propensities, and herein experience this 
*^ death into sin." 
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The third inference which I draw from 
this morning's Epistle, is taken from the 
fourth verse, " like as Christ was raised 
up from the dead, epen so we also should 
walk in newness of life ^ 

From these words it appears, that by 
being ^^ buried with Christ in baptism,'^ 
we not only engage to forsake sin, but to 
follow after a good life. We bind ourselves 
down by our indenture, not only to negative 
but positive righteousness ; not only to ab- 
stain from what is wrong, but to do what 
is good ; not only to turn away from the 
wickedness which we shall be disposed to 
commit^ and which we do subsequently but 
too frequently commit, but to " do that 
which is lawful and right, that we may 
save our souls aliveJ^ (Ezek. xviii. 27*) 

This same doctrine I conceive to be im- 
plied also in the fifth verse, by the expres- 
sion, " being planted in the likeness of his 
resurrection ;" and in the eighth again by 
that of " living with Christ,'* as we died 
with him. So in the eleventh, by being 
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" alive unto God through Jesus Christ our 
Lordr 

And this figure in baptism of our resur- 
rection to godliness is as just as that of our 
death unto sin ; for, as a child is supposed to 
be buried by being laid under the water, so 
is he also to rise again when taken out of it ; 
and as the former is typical of a death unto 
sin, so is the latter of a life unto holiness. 

Hence the prayer of the priest, before he 
administers this rite of baptism, is, not only 
that " the old Adam may be buried," but 
that " the new man may be raised up" in 
these children of the covenant ; not only 
that "all carnal aflfections may die in them," 
but " that all things belonging to the Spirit 
may live and grow in them;" not only 
that they may triumph against the world, 
the devil, and the flesh," but " may be en- 
dued with heavenly virtues." 

Here, then, again, if we do nothing more 
than endeavour to abstain from the actual 
commission of sin, we fail in our indenture. 
We do not complete the contract on our 
side with Christ Jesus, and have no reason 
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to expect him to do that for us by his 
redemption, which he promised on those 
conditions only which we have failed to 
perform. 

We must not only die unto sin, then, but 
we must also live unto godliness. This our 
office of baptism teaches, as this our Epistle 
of to-day explains, and this St. Peter also 
declares by asserting that if our Saviour 
'^ hare our sins in his own body on the 
treey"* (1 Pet. ii. 24), it was in order ^^ that 
we being dead to sin, should live unto 
righteousness ;" and then, that " by his 
stripes we are healed^ 

This is the third lesson we are taught by 
our Christian baptism. 

I shall now oflfer but two remarks on cer- 
tain expressions which are found in this 
Epistle, and other passages of Scripture. 
They may be of service to you in rightly 
apprehending those passages. 

It is evident from what has been now 
said, that the terms of " obeying sin in the 
lusts of our body,^^ — " sin reigning in our 
mortal bodies ,' — the " being carnally 



190 SERMON VIIT. 

minded^'' and " serving sin,*^ are of one 
import. They simply mean the giving our- 
selves up to the influence of our carnal and 
sinful appetites, and allowing them to have 
the mastery over us. So, also, are those 
expressions, met elsewhere, of being ^^free 
from righteousness^^ — ^^ yielding our mem- 
hers instruments of righteousness unto 
sin,'' — *' living ctfter the flesh,' and many 
such others. 

That, on the contrary, those of ^^ walk- 
ing in newness of life,"* — the " being in 
the likeness of Christ's resurrection," — 
the " crucifying our old man," — the " de- 
stroying the body of sin," — the '^ being 
free from sin" — the ** dying unto sin" 
— the ^^ being spiritually minded," — and 
the ^^ mortifying the deeds of the body," — 
with very many others of similar purport, 
mean the steady purpose and sincere en- 
deavour on our part, through God's grace 
and assistance, to obey the law of God and 
live a good life. I say steady purpose and 
endeavour to lead a good life, because even 
after our death unto sin in baptism, and 
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after the gift of the regenerating Spirit of 
God therein conferred upon us, still the pro- 
pensities of our nature exist, and are never 
folly eradicated. It is, therefore, their in- 
dulgence against which we must be mainly 
on our guard. It is in their indulgence 
that we break our baptismal covenant, and 
not in feeling sometimes that they exist 
within us. Never, I fear, can we be said 
absolutely to die unto them. 

That they do exist, is, indeed, much to 
be lamented. And the more we do lament 
this, and the more we strive against them, 
and the more we pray for God's renewing 
strength, the less influence will they have 
upon us ; for God's holy grace, by which 
we were endowed through baptism, and 
have since been from time to time refreshed 
through other appointed means, will assist 
us so that we shall think differently, and 
act differently from what we should have 
done without it, and enable us to persevere 
in that new life which commenced with our 
spiritual regeneration. 

Lastly, let us bear in mind that our spi- 



192 SERMON VIII. 

ritual regeneration takes place but once. 
Our natural birth is but once, and so our 
spiritual birth. We are therefore baptized 
but once. We may afterwards fall short 
in our duty, and grieve the Holy Spirit ; 
but, thanks be to God, on our repentance 
have His grace renewed, and increased 
within us. 

But oh ! that men would more consider 
the dangerous hazard of grieving this Holy 
Spirit. By so doing they diminish and 
diminish his grace within them, till, at last, 
like the patience of God, it becomes ex- 
hausted. Then are they finally in a re- 
probate state. Then they lapse entirely 
from that life into which they were bap- 
tized ; then they fall into that death, which 
will end in death eternal, for then there 
is, and can be no resurrection. 

Oh ! that men would not content them- 
selves, with such short intervals of good- 
ness, and lying so long as many do in 
the shadow of death — as if our blessed Lord 
and Saviour had lain long in the grave, and 
risen but for a day. 

Oh! that men would not rest satis- 
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lied with a mere life of no flagrant sin, of 
no use, and no example. This freedom 
from wilful sin may, indeed, be to copy after 
the example of a dead, but, by no means, 
a risen Saviour. 

And, above all, oh ! that men would not 
allow themselves the indulgence of those 
sinful habits, which cut them clean off from 
Christ, are a very scandal to their reli- 
gion, and a virtual abjuration of their bap- 
tismal covenant. Adultery, uncleanness, 
covetousness, strife, revenge, and pro- 
faneness, are the very things which they 
have renounced, and on the renunciation 
of which staked their eternal salvation 
through Him. They, who habitually live in 
such irreligion could not do a kinder thing 
to Christianity than openly to disown it, — 
" for they neither imitate their dead nor 
risen Lord, no, nor any servant of his, ex- 
cept that traitorous one, who said, Master, 
Master, and kissed him," as a signal to 
those enemies, whom he led to take and 
crucify, to mock and murder him. 

Preached at HawkhursU July 26, 1838. 
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SERMON IX. 



1 COR. XI. 7. 

Now in this that I declare unto you I praise you 
noty that ye come together not for the better, but 
for the wo7'$e. 



St. Paul addressed these words 
to the Corinthians in reference to the great 
abuses which prevailed amongst them at 
the celebration of the Lord's Supper. 

I shall first, therefore, endeavour to lay 
before you the nature of those abuses ; after 
which I shall, proceed to comment on the 
text, and the remaining part of the chapter 
from which it is taken ; and then conclude 
with a few observations more exclusively 
applicable to ourselves. 

Now, the early Christians at Corinth, in 
the time of St. Paul, had established certain 
feasts, at which all the brethren were in the 
habit of meeting for the purpose of cultivat- 
ing their good will one towards another. 
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and testifying their gratitude towards their 
common Redeemer. These were called 
" Love-feasts ;" and they usually preceded 
the celebration of the Lord's Supper. 

In process of time (and it must have 
been very shortly after the establishment 
of Christianity amongst them), differencesof 
opinion in matters of religion, perhaps, as 
well as other things, and separations from 
one another, on these and other grounds, 
began to prevail ; so that, when they met 
at the table of the Lord, they divided them- 
selves into various parties and distinct 
circles. 

And, as it was customary for these parties 
to bring to this festival their own refresh- 
ments, so it happened that they began to 
lose sight of the nature of our Lord's insti- 
tution ; and some came to eat and drink as 
at a regular meal, hungry and thirsty for it ; 
whilst others, ft'om their needy circum- 
stances bringing nothing, tasted not of the 
provision which elsewhere abounded. 

Nor was this all. Eating and drinking 
were at last carried to great excess, and the 
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institution of Christ was grossly perverted 
to riot and drunkenness. 

And now you will see what the faults 
were which St. Paul reproved ; — ^first, the 
schisms and consequent separating of them- 
selves into diflferent parties, as if they had 
no communion with one another ; secondly, 
the making no distinction between the 
Lord's Supper and a common meal; and 
lastly, the profaning it by the sins of intem- 
perance and drunkenness — sins which he 
would have reprehended at any time, and 
more especially on so solemn an occasion. 

I now shall read to you the remainder of 
the chapter, which, if you bear in mind 
these remarks, will be very intelligible. 
You may, therefore, if you please, turn to it. 
" Now in this that I declare unto you^ I 
praise you not, that ye come together not* 
for the better hut for the worse. ( 1 Cor. 

xi. 17.) 

" For, first of all when ye come toge- 
ther in the Church, I hear that there be 
divisions among you, (such as I have de- 
scribed), and I partly believe it. 
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" For there must he also heresies among 
you^' — schisms and separations from one 
another — " that they which are approved 
may he made manifest am^ong yotr — that 
they who are real and sound Christians may 
be put to the test, and so be known by you. 

" When ye come togethet, therefore^ 
into one place, this is not to eat the Lord's 
Supper'^ — you do not conduct yourselves 
as you ought to do at this sacred service ; 
"ybr in eating, every one taketh before 
other his own supper, and one is hungry 
and another is drunken. 

" What ! have ye not houses to eat and 
to drink in ? or despise ye the church of 
God, and shame them that have nof^ — that 
is, make the poor amongst you feel ashamed 
in not having food, that they may sit down 
at the table also. ^^ What shall I say unto 
you 9 Shall I praise you in this ? I 
praise you notT 

" For I have received of the Lord that 
which I also delivered unto you, that the 
Lord Jesus the same night in which he was 
betrayed, took bread: 
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" And when he had given thanks he 
brake it, and said, Take, eat, this is my 
body which is broken for you ; this do in 
remembrance of me. 

" After the same manner, also, he took 
the cup, when he had supped, saying, This 
cup is the New Testament in my blood ; 
this do ye as oft as ye drink it in rememr- 
brance of me ;" 

So that the bread was to represent his 
body, and be broken in sign of his cruci- 
fixion, and the cup, or wine rather, was to 
represent his blood shed on the cross as the 
new covenant between God and man. 

" For as often as ye eat this bread and 
drink this cup, ye do show the hordes death 
till he come*'' — ye commemorate his death 
till his return to the world again. 

" Wherefore, whosoever shall eat this 
bread and drink this cup of the Lord un- 
worthily^'' as you indeed are now doing 
by your schisms, by your separations, by 
your making a common feast of it, and by 
your intemperance, " shall be guilty of the 
body and blood of the Lord'' — shall be 
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guilty of profaning the Lord's sacred body 
and blood signified nnder these emblems 
of bread and wine which you so abuse. 

^^ But let a man examine himself ^^ — see 
whether he come prepared with a due reve- 
rence for this institution, '* and so let him 
eat of that bread and drink of that cup. 

*^ For he that eateth and drinheth un- 
worthily J eateth and drinketh damnation 
to himself y not discerning the Lord's hody^ 

I must here digress a little from this 
chapter. 

When our authorized translation of the 
New Testament was made into English, the 
word damnation had a more extensive sig- 
nification than is now usually assigned to it. 
It then denoted not only eternal punishment 
in the next world, but temporary punish- 
ment from God in this. And, on referring 
to the original language, we find that this 
latter sense is the one in which we ought 
to take it : it simply means judgment, or 
condemnation. And no doubt our transla- 
tors meant it to be taken in that sense. 

He that eateth and drinketh unworthily ^ 
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we read, eateth and drinketh damnation to 
himself^'' that is, he draweth down upon 
himself the punishment or judgment of God 
in this world, " not discerning the hordes 
body,'' — not distinguishing between this 
sacramental bread and wine and that of a 
common feast. 

We now proceed — 

'^ For this cause many are weak and 
sickly among you, and many sleep'' These 
words show the nature of the damnation to 
which St. Paul alluded ; the punishment, or 
judgment which God sent upon them being 
sickness and death. , He so ordered that 
they should not recover from the effects of 
that drunkenness in which they had so 
wickedly indulged. 

" For if we would judge ourselves we 
should not be judged^' — ^if we would reflect 
upon our conduct, it would not be requisite 
that God should call us to reflection by 
punishment. 

" But when we are judged^' — ^when God 
does judge us in this way, ^^ we are chas^ 
tened of the Lord, that we should not be 
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condemned with theworld.'' Here is another 
proof that the damnation of which St. Paul 
now speaks was a temporary punishment 
inflicted on the Corinthians, in mercy and 
for their final good ; as a means to bring 
them to repentance here, that they tnight 
escape eternal punishment hereafter. 

*^ Wherefore, my brethren, when ye come 
together to eat, tarry one for another. 

" And if any man hunger, let him eat 
at home, that ye come not together unto 
condemnation^ — Do not eat and drink the 
Holy Sacrament of the Lord's body and 
blood to satisfy your hunger and thirst, and 
so fall into condemnation ; but eat your 
own proper meals at home, and then you 
will not be tempted to transgress " when ye 
come together into one place : and the rest 
I will set in order when I corned 

Now, from this it is manifest why St. 
Paul declared to the Corinthians, that in 
the celebration of the Lord's Supper, " he 
praised them not, that they came not to- 
gether for the better but for the worse'' 

It is, also, clear that the sins which he 
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condemned as established in that Church, 
have no place in our mode of adminis- 
tering the holy communion. We have 
kept close to the words of our Saviour 
Christ, and the injunction of St. Paul. We 
simply break the bread and distribute it, 
we drink the cup and deliver it to all pre- 
sent. We have no other feast connected 
with it ; we are in no danger of intempe- 
rance ; and consequently the damnation, 
whatever it be, as threatened by St. Paul, 
does not regard us in the strict application 
in which it did the Corinthians. 

It also appears that the damnation threat- 
ened to them was not the eternal damnation 
of the world to come, but the judgment of 
God in this — their punishment here, that 
they might escape that eternal punishment 
hereafter. 

Now, it is very true that we also may be 
guilty of eating this bread and drinking 
this cup of the Lord unworthily, in other 
respects, though not those which we have 
just considered. If we willingly, for in- 
stance, live in the habit of any known sin 
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— known^ I mean^ to ourselves as such, — 
whether adultery, fornication, swearing, 
uncharitableness, malice, hatred, quarrel- 
ling, drunkenness, covetousness, or dishon- 
esty, and have no intention when we re- 
ceive the holy communion, of relinquishing 
that habit, then, no doubt, we eat this bread 
and drink this cup of the Lord unworthily. 
And who knows whether God may not 
think fit to visit us with his judgment, even 
in this life ; as for indulging in that sin, so, 
also, for disregarding the holiness of the 
Lord's body and blood ? 

Yet, if He do so, in order that we may 
repent of our misdoings now, and not 
finally be condemned with the world, 
surely, however grievous it may be for 
the present, that judgment is in reality 
a mercy. We must examine ourselves un- 
der any circumstances. Sooner or later 
we must be judged, by ourselves, or by the 
Lord; as for our sins of commission, so 
for our sins of omission ; as for eating that 
bread and drinking that cup of the Lord 
unworthily, so, also, for not eating that 
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bread and drinking that cup worthily. 
From this position there is no escape. 

Our duty and interest, therefore, lie in 
the same course — let us examine ourselves. 

And having done this, and designing 
thoroughly in our hearts to amend for the 
future, even though we should feel per- 
suaded that we may not at all times be able 
to live up to the knowledge of our duties, 
yet, if we mean to try to do so, and have 
a proper sense of the solemnity of our 
Lord's institution, we may approach, I 
hope, with confidence his holy table. 

And, indeed, much spiritual benefit may 
then be expected from communicating ; for 
we are applying ourselves to those especial 
means, which God has appointed by his Son, 
of purifying our affections, and strengthen- 
ing our endeavours after a religious life. 

I have dwelt at some length on this 
point, in order that the exhortation of our 
service, in which also damnation is threat- 
ened against the unworthy recipient of the 
Lord's Supper, may be perfectly under- 
stood ; and that conscientious persons may 
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not be unnecessarily frightened by it, and 
so deterred from fulfilling their obligation. 

The words are these : — " For, as the 
benefit is great, if with a true penitent 
heart, and lively faith, we receive that holy 
sacrament, (for then we spiritually eat the 
flesh of Christ, and drink his blood ; then 
we dwell in Christ, and Christ in us ; we 
are one with Christ, and Christ with us), 
so is the danger great, if we receive the 
same unworthily. For, then we are guilty 
of the body and blood of Christ our Sa- 
viour ; we eat and drink our own damna- 
tion, not considering the Lord's body ; we 
kindle God's wrath against us ; we provoke 
him to plague us with divers diseases and 
sundry kinds of death. Judge therefore 
yourselves, brethren, that ye be not judged 
of the Lord." 

Now, by comparing this passage with 
that of the Epistle, we must see that the 
one is founded upon the other, almost word 
for word. It must, therefore, be received 
in the same sense. 

The damnation, therefore, of this exhor- 
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SO as the ten commandments of the two 
tables. ''^Remember that thou keep holy 
the Sabbath day,''' said God. " Hofwur thy 
father and thy mother^'' said God. " This 
do ye,'' said Christ. If no other reason, 
therefore, than this positive command were 
to be adduced, that alone were abundantly 
suflScient for our observance of it. 

But others, also, are annexed ; first, that 
we may shew to our Saviour our gratitude 
for his redemption of us — " this do in re- 
membrance of meT 

And secondly, that we may show to the 
world that we are Christians indeed ; that 
we believe in the efficacy of our Saviour's 
death, and expect he will come again to be 
our judge. " As oft a>s ye eat this bread 
and drink this cup, ye do shew the Lords 
death till he come'' 

Do you then see, my friends, how many 
sins those persons incur who uniformly 
neglect this holy communion ? 

First, they disobey their Saviour. 

Secondly, they do not prove to him their 
gratitude for his salvation. 
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Thirdly, they do not prove to the world 
that they axe Christians in the manner he 
taught them. 

Fourthly, they do not examine them- 
selves, or " judge themselves that they be 
not judged of the Lord ;" otherwise, they 
would not object to receive the commu- 
nion. 

Fifthly, they make that very schism 
which St. Paul reprehended in the Church 
of Corinth. The poor were there excluded 
by the perverse and unauthorized separa- 
tion of the rich, and by the mode in which 
the service was conducted. The rich here 
neither can, nor wish to eflPect this division. 
Nor does the Church make any distinc- 
tion between the one and the other. The 
poor partake of the same bread, and of 
the same cup with the rich, if they will but 
present themselves ; and thus do all the 
saints — all Christian brethren shew their 
communion of interest in their one blessed 
Saviour. Why, then, will the poor exclude 
themselves, and thus make that division 
and separation in the Church, of those who 
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receive the communion, and those who re- 
ceive it not ? 

And all these sins, you see, are commit- 
ted by the single act of refusing to receive 
the Lord's Supper. How much to be re- 
gretted is it, that persons do not examine 
themselves, and so eat of that bread, and 
drink of that cup ; thus avoiding such a mul- 
tiplicity of offences, and thus strengthening 
their souls by the Spirit of Christ, as natu- 
rally as their " bodies are strengthened and 
refreshed by the bread and wine." 

It is, my friends, with much sorrow, and 
much pain, that I again feel myself called 
upon to address you on this subject. My 
first and only discourse entirely appropri- 
ated to it, was, I am inclined to hope, at- 
tended with some effect. If it brought any 
to the more frequent reception of the com- 
munion — if it induced any who had never 
received it before to do so then, let God be 
thanked for the blessing which He must 
have bestowed, and the increase which He 
gave to my labours. Neither they, nor I, 
we trust, shall have to repent that issue. 
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But still the ordinance is lamentably for- 
gotten. Look at the overflowing congrega* 
tion of this church ; look at the numerous 
population of this parish ; then look, — nay, 
rather look not, for shame, — at the rela- 
tive number of those who come, even 
once in the year, to that sacred altar. 
Ought this to be ? It is of those in the 
lower station of life of whom I am speak- 
ing. Their masters and mistresses do 
set them an example of this duty, and, I 
should hope, in many instances, encourage 
them by personal exhortation to follow it. 
And some there are, I admit, amongst the 
poor who need not these exhortations ; they 
come at stated seasons to strengthen their 
souls, their inclinations to holiness, and their 
practice of it, by the aid of God's Holy 
Spirit — arfd may God befriend them. But, 
why come not others ? Is it because they 
disclaim obedience to their Saviour ? Is it 
because they care not to show^ him their 
gratitude ? Is it because they /ear to show 
the world that they believe in him as 
their Redeemer and judge ? I will not for 
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a moment suppose that sach are the canses. 
Then, is it that they disbelieve in its salu- 
tary effects ? That cannot be, if they be- 
lieve in him. Is it that they never think 
of it ? Nor can that be, if they hear the 
more than monthly notices given in this 
church. And, if they think not of the Lord's 
body and blood, neither do they think of 
the Lord, nor their own peril and need of 
him. Or is it that they suppose they have 
not, by reason of their daily labour, time 
sufficient to prepare themselves ? Then let 
them be assured that a good and moral life 
is the best preparative. Time they have, 
at least, for some short prayer, when they 
quit their morning beds, and when they 
return to their evening rest also. Or, is it 
that some darling sin prevents even this ? 
If so, how shocking is the state of those 
men, who would barter even the cup of 
salvation for that of iniquity and transgres- 
sion! 

And, have you no feeling for your chil- 
dren's welfare ? Consider the example 
which you set to them. Alas ! how few 
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of those^ who lately renewed their vows of 
obedience to Christ at their confirmation, 
gave a practical proof of it at his holy Sup- 
per celebrated in this church three weeks 
ago. Those who were present, (I speak 
of the young persons confirmed), were ex- 
dusively of the upper class. The poor, 
the servant-maid, and the young labourer, 
had DO friends, perhaps, no father nor 
mother, at that table; those whom they 
are taught to honour and regard, those 
whom they are taught to consider as their 
guides, those whom God expects to set 
them an example of godly life ! — Yet, let 
me hope that accident prevented both the 
parent and the child; and that they do 
purpose in their heart on some future day 
to attend together. Under that expectant 
wish I will say no more at this present, nor 
indeed, in what I have said do I wish you 
to suppose that I would indiscriminately re- 
proach those young persons for this single 
act of their omission. I do wish, however, 
to put both the child and the parent in 
memory of their obligations, and I would 
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Strongly impress on their minds that, the 
longer they defer this duty, the less likely 
are they eventually to comply with it at all ; 
and what will be their feelings, perhaps, 
when the day is so far spent, that the night 
is come " when no man can work^^? 

Let me then urge you, brethren, to me- 
ditate on what has now been said. " En- 
deavour to repent you truly of your former 
sins, have a lively and steadfast faith in 
Christ your Saviour, amend your lives, and 
be in perfect charity with all men. So 
shall ye be meet partakers of those holy 
mysteries." 

Preached at Hawkhurst, 
October 27, 1833. 
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I COR. V. 7-8. 

Christ ourpassover is sacrificed for us ; therefore 

let us keep the feast* 



Were it not a matter of gene- 
ral complaint amongst the clergy, it would 
be one of great surprise to myself, that so 
few persons, in comparison with the num- 
ber of those who deem themselves servants 
of the Lord Christ, and call themselves by 
his name, set to their seal that such in truth 
they are in that especial act which he 
offered to them as a test and proof of it. 
To speak plainly, and in direct terms, it 
would be astonishing to me to know that 
there are so many who profess to believe in 
and obey their Saviour, and yet refuse to 
communicate in his holy Supper. 

And this neglect is especially observable 
in that class of society where we should 
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least expect to find it — servants and la- 
bouring poor. 

Taking the parish as a "whole, I willingly 
admit that we have here as many communi- 
cants as are generally found elsewhere in 
others of equal size. And in the upper 
classes amongst us, I joyfully bear testi- 
mony that there are but few against whom 
we have reason to complain. Some there 
are, to be sure, who never approach with 
us to that sacred altar, setting a most un- 
happy example to their families and these 
labouring poor, and incurring a lamentable 
dereliction of their own sacred duty. But 
this is the exception amongst the upper 
class ; amongst the lower it is the rule. 
The latter, for the greater part, never ap- 
pear there at all. I will undertake to say, 
that more than one half have never yet 
obeyed their Lord in this respect, never yet 
showed the memorial of his death, never yet 
had recourse to this means of uniting them^ 
selves to the parent vine, never yet endea- 
voured by this method to imbibe that spirit 
of His without which they are none of His. 
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Now, whence arises this lamentable neg- 
lect ? Notice has been given every month, 
and before many of the principal festivals. 
The exhortations enjoined by the prayer- 
book have been read at various times. Ser- 
mons have been preached : private admoni- 
tions, as occasion allowed, delivered. All 
has been done, all said that I can think of ; 
and, I will not say, altogether without 
benefit, but, certainly, with very little, com- 
pared with what might have been expected 
from these reiterated measures. The ne- 
glect continues, and how to remedy it I 
know not. It is grievous to me to think of 
it ; it is discouraging to me as a minister. 
I can add but little new in the way of ar- 
gument. However varied in words, the 
matter must still be the same : and I have 
as little reason to hope now of success as 
before. Nevertheless, let us once more 
approach this subject ; let us see if, by an 
intermission of time, truths forgotten shall 
appear as a novelty and a fresh argument 
of further force. Let us see if preaching, 
at least such as I can oflFer, be of any eflFect, 
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and if those who will flock to hear a ser- 
mon, do so with the hope of hearing what 
their duty is, and with the resolution of en- 
deavouring to profit by it. Let us once 
more approach this subject of the Lord's 
Supper, this dying bequest of our Saviour, 
this spiritual banquet, for which we seem 
to have so little appetite. 

Now, there are various grounds, I con- 
ceive, from which we might advance to the 
consideration of this ordinance : that which 
I shall select, as the more appropriate to 
this season, is the institution of the Jewish 
passover. For the institution of the former 
took place at the commemoration of the 
latter, and our Lord gave us some intima- 
tions, and the apostles more explicit decla- 
rations afterwards, that these two bore 
relation to each other. We commence, 
therefore, by considering the circumstances 
regarding the institution, and subsequent 
celebration of the passover. 

The service of our Church has lately in- 
formed us how the Israelites became settled 
in the land of Egypt ; that they were driven 
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to seek food there, in consequence of a 
grievous famine in Canaan and other parts 
of the world, Egypt being the only land 
where provision had been made against it. 

It has appeared^ also, that so long as 
their brother Joseph lived, who was deputy- 
governor of the country, and had foreseen 
this famine, they were kindly treated by 
the nation, though foreigners ; but that at 
his death " there arose a new king who 
hnew not Joseph ;** that is, neither regarded 
his memory, nor his family, and kindred 
living at that time. Egypt had latterly un- 
dergone a great change. Probably another 
dynasty and another people had forced 
themselves upon it, and dealt with it as a 
conquered land. During this period idola- 
try sprang up, sorceries and witchcraft pre- 
vailed, iniquity was rife, violence and op- 
pression was the law, and the people were 
a godless and a wicked people. 

The Israelites, who lived a secluded and 
pastoral life, kept together unmixed with 
the Egyptians ; and whether from their 
habits, their religion, or from fear, were 
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now cruelly persecuted by them. But God 
was a witness to all that they endured, 
and determined to set them free, however 
unwilling the king and people were to let 
them go. Various miracles did he work in 
their behalf^ and to overawe their wicked 
oppressors ; but wickedness is captious 
against argument, and obstinate in its pur- 
poses ; they failed to have their due eflFect. 

At last, other methods proving of no 
avail, God forewarned his people that He 
would pass through the land on a certain 
night, and slay the eldest child of every 
family existing. There should not be a 
house where the angel of death should not 
enter ; not a father nor a mother who 
should not see a corpse before them at mid- 
night ; not a family but should know why 
this thing bad taken place. 

But the Israelites were not to suflFer : 
and, to avoid this visitation of death, they 
were enjoined to sacrifice a lamb without 
blemish for each separate family, or com- 
pany, roast, and eat it with unleavened 
bread : and the blood of the lamb they 
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were to sprinkle on the upper and side 
posts of the door of their houses* Through 
this blood they were to obtain redemption 
from the judgment which God should inflict 
elsewhere throughout the land by His an- 
gel of death. 

" / will pasSy' He tells them, " through 
the land of Egypt this nighty and will 
smite all the first horn in the land of 
Egypty both man and beast, and against 
all the gods of Egypt I will execute judg^ 
ment. I am the Lord. And the blood 
shall be to you for a token upon the houses 
where you are ; and when I see the blood 
I will pass over you, and the plague shall 
not be upon you to destroy you, when I 
smite the land of Egypt''* (Exod. xii. 
12-13.) 

Hence arose the institution of the " Pass- 
over y'' an institution that God might pass 
over the houses of the Israelites, when he 
smote the houses of the Egyptians ; an in- 
stitution consisting in the sacrifice of a lamb, 
feasting upon it, and sprinkling the blood, 
as a mark of deliverance, upon their houses. 
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But God gave a further injunction. When 
he confers a mercy on mankind^ he expects 
that mankind shall be afterwards mindful of 
it, and not forget it as soon as it has been 
conferred. He, therefore, enjoined that a 
perpetual memory should be kept up of that 
mercy, and that the institution should be 
" a feast hy an ordinance for wer," (ver. 
14), so that after they were delivered from 
this judgment, and settled in their own 
land of Canaan, they should still eat this 
passover, as on that night of deliverance, in 
commemoration of the benefits which they 
had then received. It was in accordance, 
therefore, with this law for ever, this '' per- 
petual ordinance," that our blessed Lord 
and his disciples were eating the Passover 
at the time of which we now speak, shortly 
before his crucifixion, and immediately an- 
tecedent to the institution of the Lord's 
Supper. 

Now, you must be well aware that the 
history of the Jewish Church is a history 
closely connected with the Christian Church; 
that Israel after the flesh is a foreshadowing 
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of Israel after the spirit ; that, as St. Paul 
speaks of another matter^ so in this, ^^ that 
was not first which is spiritual^ hut that 
which is naturalj and afterwards that 
which is spiritual Hence, the institution 
of the Passover, which regarded the Jewish 
Church immediately, regarded the Christian 
Church remotely, and prefigured something 
which was to take place there. 

Let us now, therefore, inquire what 
act or sacrifice of the Christian Church 
corresponds with this act of the Jewish 
Church. 

The Jews at their Passover, as we have 
heard, sacrificed a lamb, in order to obtain 
their escape from the infliction of divine 
judgment. Through the blood of that lamb, 
which they showed in token of having an 
interest therein, they were passed over by 
the destroying angel — ^passed over from 
death unto life. 

Now, Jesus Christ is repeatedly and em- 
phatically called in Scripture, " the Lamb." 
The prophet Isaiah, speaking of the Mes- 
siah, seven hundred years before he came. 
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says that ^^ He is brought as a lamb to the 
slaughter.''' (Isai, liii. 7.) St. Philip ex- 
plains to the Ethiopian whom he after- 
wards baptized, that the prophet in these 
words foreshewed our Lord ; for there&n he 
^^ preached unto him Jesus,'' (Acts viii. 35) : 
and it is very evident that the prophet took 
his allusion from the sacrifice of the lamb 
of the Jewish Church. St. Peter, also, 
speaks of the redemption of mankind 
through Jesus Christ, in these terms : " Ye 
were redeemed with the precious blood of 
Christ, as of a lamb without blemish, and 
without spot'' (1 Pet. i. 19.) John the Bap- 
tist points him out in the distance, at first 
sight, and before he had known him per- 
sonally, as " the lamb of God which taketh 
away the sin of the worlds (John i. 29.) 
The iamb of the Passover, therefore, indi- 
cated the Lamb without blemish, and with- 
out spot, the Lamb of God, the Lord Christ 
Jesus. 

The sacrifice, therefore, of this lamb, 
foreshewed the sacrifice of the death of 
Christ, who was " brought as a lamb to the 
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9laughterr The deliverance eflfeeted by 
the blood of this lamb, denoted the deliver- 
ance from the penalty, that is, the punish- 
ment of sin; for this passover delivered 
from divine judgment passing through a 
wicked land ; and the death of the Lamb of 
God deliverance, therefore, from divine 
judgment to be passed hereafter upon a 
wicked world ; for it is to " take away the 
sin of the worlds 

Such, then, are the benefits provided for 
us by the saving blood and death of our 
Lord Jesus. 

And, in order to obtain an interest in 
this provision, we must show our faith and 
obedience towards this sacrifice by looking 
for our redemption from it. Otherwise, 
when the angel of death gathers us to our 
tombs, and when God passes through the 
whole world to final judgment, we shall 
have no blood to show on the living door- 
posts of our reanimated flesh that we are 
His ; and must fall, therefore, as any faith- 
less and disobedient Israelite would have 
done, who had neglected the safety-guard, 

Q 
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and disobeyed the injunctions given him. 
Every house in Egypt suiFered that night, 
and bewailed a death : and every wicked 
man will suiFer at the last day, who has no 
blood to shew for his deliverance. 

Thus, then, we perceive how we are con- 
cerned in the passover of the Jews ; how it 
regarded us remotely, indeed, but most in- 
timately, as well as them immediately. 

Well, but we learn that the memorial of 
this deliverance of their's was to be kept up 
for ever. We may presume, therefore, that 
some memorial of our's, also, is to be kept 
up. 

We ask, then, has any such memorial or 
any mode of it been enjoined us by our 
Lord, or those whom he commissioned to set 
things in order for him. 

Now, listen and see if we can make out 
our case here. 

St. Matthew tells us, respecting Jesus 
and his apostles at the feast of the Pass- 
over, that ^^ As they were eatings Jestis 
took hready and blessed it, and brake it, 
and gave it to his disciples and said, take 
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eat^ this is mtj body. And he took the cup 
and gave thanks , and gave it to them^ say- 
ing, drink ye all of it : for this is my blood 
of the New Testament which is shed for 
many for the remission of sins.** (Matt, 
xxvi. 27-28.) 

We perceive, therefore, from this account, 
that the institution of this sacrament was 
grafted upon the passover. Whilst they were 
eating that, Jesus took bread. It was con- 
nected therefore, with that feast. But that 
feast, we have proved, was originally institu- 
ted in faith of a redemption — a double re- 
demption ; first, of a deliverance from Egypt, 
and then of a deliverance from the punish- 
ment due to sin — redemption from eternal 
death : and that feast was ordered to be 
observed for ever by the Jews in token of 
it ; therefore, this which was grafted on it 
is instituted as a memorial for ever to us 
Christians. 

Again. The lamb, which the apostles 
of Jesus made ready, denoted the lamb 
which was slain upon the frst institution 
of that Jewish feast ; which lamb, we have 

Q 2 
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seen, had a reference to Jesus himself. But 
now, for this lamb made ready to denote 
the original body sacrificed. He substitutes 
something else. He takes bread, and says, 
" THIS is my hodyj' shewing that this bread 
was in his institution to represent his body, 
as the lamb they had slain and eaten in the 
Jewish ordinance, represented the body of 
the original lamb slain and eaten in Egypt. 
Then he takes the cup, and bids them drink 
it in similar token, for he says, " this is my 
hlood^' again referring to the blood of the 
primary sacrifice, and shewing that some- 
thing must be done with this, also, to obtain 
the benefit of his passion ; that as the 
Israelites shewed their connexion with their 
sacrifice by sprinkling the blood upon their 
door-posts, so Christians must shew a simi- 
lar connexion by drinking this wine in 
memory of his blood shed for them. 

Now, I ask you whether you think the 
Israelites would have escaped the destroy- 
ing angel had they neglected that blood ? 
and had they disregarded that sacrifice, 
w^hether you think they would have been 
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exempt from God*s visitation, or been 
numbered that night with the dead ? 
And I ask you again, therefore, whether 
you think, if you neglect the blood which 
that of the lamb portended, and which this 
cup of the wine is to substitute, you expect 
to have the saving mark on the night of 
judgment, or to be numbered with the 
dead ? The body, you will say, has been 
sacrificed ; but, I ask, have you eaten it r 
Have you done as our Lord bade you, 
when he said, " Take eat, this is my 
body ?" The blood has been shed, you 
will tell me ; but, I ask you, where is the 
mark on the living door of your flesh 
wherein your soul inhabits ? Have you 
drunk it ? 

Let us now take St. Luke's account of 
this institution. 

He tells us that when our Lord sat down 
to eat the passover, and the twelve apostles 
with him, ^^ He said unto them^ with desire 
I have desired"' — that is, I have earnestly 
desired — "to eat this passover with you 
before I suffer ; for I say unto you I 
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will not any more eat thereof until it he 
fulfilled in the kingdom of God ;" (Luke 
xxii. 15, 16) ; intimating in these words 
that he was now about to be put to death, 
and that the passover would thus receive its 
completion in the kingdom of God, which 
should from thence receive its foundation. 
^^ And he took the cup^'' he continues, " and 
gave thanks, and said, take this and di- 
vide it among your selves. ^^ (vers. 17.) 

Thus was the passover commemorated. 
After which immediately follow these words, 
^^And he took bread and gave thunks, and 
brake it^ and gave unto titem, saying, 
this is my body which is given for you ; 
this do in remembrance of me. Likewise 
also the cup, after supper, saying, This 
cup is the New Testament in my blood 
which is shed for you'' (vers. 19, 20.) So 
that, according to St. Luke, the institution 
of the Lord's Supper grows out of the ob- 
servance of the passover, and is a continu- 
ance and the completion of it. The bread 
is here substituted for the body of Christ, 
as the lamb they slew was for the body of 
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the lamb slain in Egypt, and the wine is 
given for the blood of Christ, as the blood 
of the lamb they shed for that originally 
shed ; and they were hereafter to adminis- 
ter this, as his authorized ministers, and 
receive it also themselves, as they now re- 
ceived it, in remembrance of him : for he 
tells them that his body was given for them, 
and his blood shed for them, as the body 
and blood of the lamb for the Israelites of 
old. 

St. Mark gives a similar account to that 
of St. Matthew and St. Luke of this insti- 
tution, and adds, that they " all dranJc' of 
the cup, and that our Lord said that this 
blood of the New Testament was " shed for 
many^^ (Mark xiv. 24.) 

My brethren, I again earnestly entreat 
you to reflect whether you are of the many 
for whom it was indeed shed. It was not 
the apostles alone, you perceive, who were 
to commemorate this mercy. They were 
but twelve. He tells them it was shed for 
many. If you are of that number, have 
you once in your life obeyed these words r 
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Have you once recorded that body broken ? 
Have yon once given thanks for it, as he 
did, though it was towards his own suffer- 
ings, and your benefit alone ? Have you 
once in all your days, I ask, eaten that 
bread, and drank of that cup, once fed 
your souls and sanctified your bodies by the 
spiritual food of his most holy body, and 
purified them in his immaculate blood ? 
St. Matthew tells you that it was not only 
" shed for many," but also ^^for the remis- 
sion of sinsr 

There is one more minister of God whose 
words I shall cite, respecting the original 
institution and ordinance of this sacrament 
— I mean the great apostle of the Gen- 
tiles. 

St. PfiCul writes to the Corinthians in these 
words : " Christ our pass over is slain : 
therefore let us keep the feast. ^^ He is 
explicit, therefore, as to the duty of com- 
memorating the Christian passover. 

But he writes further respecting the 
mode of commemorating : " / have re- 
ceived of the Lord that which I also de^ 
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livered unto you, that the Lord Jesus, the 
same night that he was betrayed, took 
bread. And when he had given thanks he 
brake it, and said, take eat, this is my body 
which is broken for you. This do in re- 
membrance of me. After the same manner, 
also, he took the cup, when he had supped, 
saying, This cup is the New Testament in 
my blood. This do, as oft as ye drink it, 
in remembrance of me. For as often as ye 
eat this bread, and drink this cup, ye do 
skew the LorcFs death till he come.'* 
(1 Cor. xi. 23-26.) 

Now, St. Paul was not an apostle when 
our Lord instituted this sacrament. He 
was not an eye-witness, therefore, on that 
occasion, and could know nothing personally 
of 'what he here describes. Yet his account 
is very similar to those of the three Evan- 
gelists. Who, therefore, instructed him in 
this matter ? Did they — the Evangelists ? 
No. Who then ? The apostles ? No. But 
the Lord Jesus himself; for St. Paul tells 
us that he " received of the Lord'' .that 
which he delivered. Of such momentous 
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importance^ then^ is this sacrament to ns 
Gentiles, that even a supernatural revelation 
from heaven is given our apostle to in- 
struct us Id it. 

And yet, you, my brethren, can disregard 
it! Is there, then, no slight here of the 
voice of Heaven ? Is there no contempt 
here of the Lord's revelation ? Is there no 
ingratitude here towards the Saviour's love ? 
no disregard of the broken and tortured 
frame of your Redeemer ? no renunciation 
of the body and blood of Jesus Christ ? — 
" TakCy eaty this is my body which is 
broken for you. This cup is the New 
Testamenf" — or covenant with God — " in 
my blood. Drink it in remembrance of 
meT Yet you, his disciples, who call your- 
selves by his name ; who frequent his 
Church — his own peculiar Church ; who 
look for your redemption by this broken 
body, and this blood shed, eat not this 
body — drink not this cup, — as if the one 
had never been broken, the other never 
shed ; as if He had made no testament — 
no covenant with God for you by this sacri- 
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fice, and you had no articles in that cove- 
nant to fulfil^ and no benefit to receive ! If 
this be not a renunciation of the passover, 
I shall have difficulty in finding what is. I 
appeal to you — ^to your own bosoms — ^your 
own consciences, with all the partiality of 
self to assist you in the enquiry, to answer 
faithfully what else is such. 

Look at this passage once more. The 
Apostle says, that when our Lord brake 
the breads he called it his ^' body broken'' 
It alludes at once, therefore, to his violent 
death. It is not therefore the bread given 
for his disciples, as might be supposed, 
perhaps, from the former passages, but the 
body broken on their behalf. Again, he 
says, that by communicating in this body 
and blood, we show, not only a remem- 
brance of the Lord, as above stated, but 
the Lord's death. " Ye do show the Lords 
deathy Again you perceive a reference 
made to the Passover. And he adds, that 
it is to be shown " till he come'' — ^for ever 
therefore : for he will not come till the last 
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day. It is an ordinance^ therefore^ like the 
passover, for ever. 

*' Till he corned And will the Lord come 
again to visit the earth which he has quitted? 
Yes — and many a living soul clothed in its 
living flesh shall see him come — to judg- 
ment. They who have made themselves 
one with his body and blood, and they who 
have no saving mark of redemption. Many 
a departed soul shall seek for its sleeping 
body — " they that are Christ's at his 
coming,^^ and they that were never found 
at his table ; they were invited as his guests, 
but " they made light of it,'* and " went 
their way,'* and excused themselves ; their 
vices and their pleasures detained them. 
Now, my brethren, if God should visit you 
this very night, if the destroyer should ap- 
proach your house before the next spread- 
ing of the Lord's table, if you should be 
found in the day of judgment as you have 
hitherto lived, can you conceive a situation 
more deplorable than yours? Can your 
heart think of it, and not tremble ? Can 
you not hear within your soul the great 
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wailing and midnight cry of the Egyptians ? 
The passover was not slain for them, and 
the blood was not sprinkled on their houses. 

I do beseech you to reflect on this sub- 
ject* I have addressed you on it thus early 
that you may have ample time to do so 
before the commemoration of the Christian 
passover. Remember that this institution 
is preparatory to another in heaven, where 
our Lord Jesus will participate with us. 
" / say unto you^'' he declared, " / will not 
drink henceforth of this fruit of the vine^ 
until that day when I drink it new with you 
in my Father's kingdom, (Matth. xxvi. 29.) 
If you drink it not here, can you expect to 
drirnk it there ? 

There is one text more which demands 
your most anxious thought. Though other- 
wise interpreted by some, — ^by many, how- 
ever, of our most able divines, living and 
departed, no doubt is made of its applica- 
tion to the sacrament of the Lord's Supper ; 
and, if there be even a question of its mean- 
ing, it is a question of awful moment to you 
who never communicate. They are the 
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words of Jesus himself in the sixth chapter 
of St. John — " Except ye eat the flesh of 
the Son of many and drink his blood, ye 
have no life in you^ 

Preached at HawkhursU 
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I COR. X. 16. 
The cup of blessing which we hless^ is it not the 
communion of the blood of Christ ? The bread 
which we break, is it not the communion of the 
body of Christ ? 



It was my endeavour, last Sunday 
afternoon, to trace out to you the origin 
of the institution of the Lord's Supper; 
to shew you how it stood in relation to the 
ordinance of the Jewish passover ; to prove 
to you that, as the latter was, so thq, for- 
mer is, a feast to observe perpetually, and 
that they who neglect it are in the most 
awful danger of eternal death. 

It is my purpose now to take other views 
of this subject ; to point out to you the 
benefits of which they are partakers who 
keep this feast, and to contrast the ordi- 
nance with other rites of the Jewish re- 
ligion. 
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But^ to guard against misinterpretation^ 
you must remember that whilst I am eon- 
tending for these benefits^ I suppose all the 
while that we are such partakers as we 
ought to be. I do not ascribe them to the 
mere act of eating and drinking, independ- 
ently of the frame of soul with which we 
eat and drink ; but I suppose that we do 
so in lowliness of mind, in obedience to 
our Lord's command, in the sincere endea- 
vour to improve in goodness, in penitence 
for our sinfulness, in faith in our Lord's 
atonement, and the benefits resulting from 
this ordinance. 

The first of them, if I may so term it, is 
a negative benefit ; we free ourselves from 
the penalty which we should incur by 
neglecting it ; we avoid that which would 
fix itself upon us from having broken our 
Lord's command. For there can be no 
doubt that his words are a positive com- 
mand — not merely a recommendation, but a 
direct order — ^to eat this bread and drink 
this wine in memory of him. " This do in 
remembrance ofme^'' (Luke xxii. 19), were 
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his words. There is no escaping the force 
of them. We must acknowledge that here 
is no option given ns as to whether we 
must, or may not do this. If we do it not, 
we disobey ; and if we disobey wilfully, 
constantly, and throughout our life impeni- 
tently disobey, I cannot conceiye on what 
ground we may hope to escape being here- 
after called to account for it. But, by 
obeying in that spirit, which is implied 
even in the nature of the institution, we at 
once put ourselves into security, and free- 
dom from this penalty. We are no longer 
in danger of being visited for breaking the 
commandment. We are now safe. 

The second is a positive benefit. The 
observance of the Lord's Supper is a 
ground of faith to us in looking for the com- 
pletion of that redemption at the day of 
judgment, for which we have otherwise no 
real foundation, no reason whatever to 
hope. Not merely, therefore, exemption 
from punishment is the consequence of 
keeping this ordinance, but acceptance with 
God; not merely deliverance from death, 
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but the confirmation of the gift of eternal 
life. The Israelites, you heard, were saved 
by the blood of the lamb : and you, the an- 
titype of these Israelites, will be saved by 
the antitype of that lamb ; for, I before 
remarked that the Israelites and the lamb 
were the foreshewing of Christians and of 
Christ. The Israelites stood in relation to 
the lamb of the passover, $ls Christians do 
to the Lamb of God. 

And so stands all their history in a cer- 
tain reference to ours. The wicked land 
they lived in was to them as the wicked 
world we live in is to us ; the blood of the 
lamb which they slew, as is the blood of 
Christ Jesus to us ; the deliverance they 
received from their captivity, as our deliver- 
ance from our sins ; the death and lament- 
ation which passed into the house of every 
Egyptian who was out of the pale of their 
Church, as the death and woe which will be 
passed on every wicked man out of the pale 
of Christ's Church ; the land of promise into 
which they were introduced ; as the haven 
into which we shall hereafter be brought, the 
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angel which preceded them in their way to 
their rest in Canaan, as the Redeemer who 
will precede us into onr rest in heaven. 
We look, therefore, from the worthy recep- 
tion of this sacrament, for benefits spiritual 
indeed, but corresponding with those which 
accrued to the Israelites temporally, from 
their observance of the Lord's Passover. 

Such, therefore, are in brief the benefits 
which we obtain by receiving the Lord's 
Supper. And these two, deliverance from 
death, and the gift of eternal life, being the 
consummation of our estate, include within 
them every other which our Lord has to 
bestow upon us. It might suffice, therefore, 
to have enumerated these; but that you 
may perceive such to be the tendency of 
the Lord's Supper, and gradual promotion 
effected by it towards these ends, I shall 
now proceed to state some intermediate 
advantages which it confers. 

Through worthily partaking of the sup- 
per of the Lord, we are forgiven those sins 
which we have committed since our bap- 
tism. 

R 2 
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You will see this at once, when you re- 
flect on the nature of Christian sacraments^ 
and what is written respecting them. Those, 
you are aware, which were instituted by our 
Lord, are two in number, baptism being the 
first, the communion of his body and blood 
the second. 

Now, St. Peter, in the Acts of the Apos- 
tles, tells the multitude, who, on hearing 
his sermon, were stricken with compunc- 
tion at having crucified the Lord, " to re- 
pent,'' and adds, " be baptized every one 
of you in the name of Jesus Christ for the 
remission of sins, (Acts ii. 38.) Hence, 
they were baptized, and received, no doubt, 
remission of their sins committed before 
baptism. Hence we also who are baptized 
as adults now receive that remission : and 
hence infants receive similar remission, not 
of sins actually committed (for they have 
committed none), but of the penalty attach- 
ing to their corrupt nature — remission of 
their original sin. 

So again, when our Lord is establish- 
ing the holy sacrament of his supper, he 
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tells the apostles, ^' This is my blood of 
the new testament which is shed for many 
for the remission of sinsJ** (Matt. xxvi. 
28.) And, as we receive this blood of the 
new testament after baptism, so are those 
sins of which we receive the remission, the 
sins committed after that first sacrament, 
and previous to this second. 

Surely this is a most important benefit 
conferred upon the worthy communicant 
of the Lord's Supper. 

But, you will say, perhaps, that our Lord 
means that his bodily blood was shed for 
the remission of sins, and not that the wine 
or cup was given for that purpose. True, 
the efficacy of Christ's sacrifice was ob- 
tained by his blood, and the remission 
procured by that. His death, therefore, 
is the sacrifice of our redemption : but 
here is the feast upon that sacrifice which 
he enjoins us to keep, in order to con- 
nect ourselves with it. And so close is 
the connexion between that blood, poured 
out in death, and this wine in this cup, 
that he calls the wine itself his blood — 
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** This is my blood of the new testament, 
which is shed for many for the remission 
of sinsr '' This wine, therefore, is my 
blood, which you mnst drink for that blood 
to obtain, under my new covenant, remis- 
sion of your sins." 

And here you perceive there is no ne- 
cessity whatever, from these words, for fall- 
ing into the error of the Romish Church, 
and considering the wine to be the actual 
human blood of Christ, which is contradic 
tory to our reason, our senses, and our feel- 
ings ; but there is every necessity for sup- 
posing that the benefits of his blood, one of 
which is remission of sins, are conferred, 
not indeed, upon every one who drinks this 
wine, or eats this bread, but every one who 
does so according to the intent of Christ, 
and his own consequent obligation. Hence, 
you will understand the import of that sen- 
tence in our Church Catechism, so much 
misinterpreted, that the " thing signified^'' 
by the bread and wine, is ^' the body and 
blood of Christ, which are verily and in- 
deed taken and received" — ^not by every 
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one, but " by the faithful in the Lord's 
Supper." 

And, as the sins of the faithful are thus 
remitted to them through this ^^ body and 
blood of Christ, verily and indeed taken 
and received" in all their spiritual benefits, 
and signified under this bread and wine, so is 
their covenant with Christ renewed by them, 
after the transgression thereof by the nu- 
merous ofi^ences which they have committed. 

For, look at the fore-shadow of this, cast 
by the Jewish ordinances. The Jews were put 
into covenant with God by the rite of cir- 
cumcision. When they offended Him by trans- 
gression, and cut themselves off from his 
visible Church, they offered first of all, sa- 
crifices of atonement, as on the one ap- 
pointed day for the people at large, so on 
others for particular individuals ; and they 
laid their hand upon the victim, to denote 
their own sinfulness, and the penalty to 
which they were obnoxious. So we Chris- 
tians are admitted into the covenant of re- 
demption by our baptism. We sin, and 
transgress that covenant, all of us : and to 
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efface the penalty to which we are liable, 
we connect ourselves with our Christian 
sacrifice, offered once for all, as by laying 
hold upon it, through faith, and denouncing 
our own sinfulness, so by shewing the Lord's 
death at his altar. 

But, then, Christ is not only our sacri- 
fice of atonement, but our peace-offering. 
After the Jew, as we have heard, had made 
his atonement for sin, and washed away the 
stain of his guilt in blood, he then offered 
again a peace-offering : and this peace- 
offering was in part given back to him to 
eat, and in part kept by the priest, as God's 
minister, for his own use ; the purport of 
which was to show that God, by the par- 
ticipation of the food of his table with the 
penitent and atoned-for sinner, was now 
reconciled to him ; eating and drinking at 
another's table being the indication in all 
nations of a friendly disposition subsisting 
between the parties. So here, when we 
keep the feast of our sacrifice in the bread 
and wine, the minister first places this 
peace-offering of the people on the Lord's 
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table, and consecrates it to Him. He then 
partakes of it himself, as the Lord's servant 
and priest, and afterwards distributes it to 
those who have come to his house and table 
to be reconciled to him, in token of the 
" exceeding great love of their only master 
dying for them." 

Such is the significant ministration in 
our Church of the Lord's body and blood ; 
and it accords with that of our Lord him- 
self at the table with his disciples. The 
legal sacrifice had already been offered, and 
the feast upon it observed. The provision 
which had been made by the disciples, who 
had themselves made ready the passover, 
was now taken into the hands of our Lord, 
who presided on the occasion. He then 
blessed it, and consecrated it to spiritual 
purposes ; after which he distributed it to 
his servants, bidding them continue that 
ordinance after his departure, by receiving 
it themselves and distributing it to the 
" many" who sought remission of sins, and 
" all" for whom he died. 

By partaking, then, of this bread and wine. 
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we identify ourselves with the sacrifice of our 
peace oflFering,and put ourselves under God's 
favour, and into friendly relation with him. 

And as our sins are thus remitted to us, 
our covenant renewed, and our friendly re- 
lation to God re-established by this bread 
and wine, so are our souls invigorated and 
refreshed by His Holy Spirit. 

You must be aware that sin is the cause 
of the withdrawal of God's Holy Spirit, for 
^^ what fellowship hath Christ with Belial ?" 
The Spirit is ^^ grieved'' at wickedness, 
(Eph. iv. 30), and at last is " quenched'* 
by it (1 Thess. v. 19) ; but as a man grows 
in holiness, and has recourse to God, so, to 
follow the metaphor employed above, is the 
Spirit pleased and reanimated. That such 
is the eflfect of turning to God and receiving 
the Holy Communion worthily, is apparent 
from the nature of sacraments in general, 
and this one of the Lord's Supper in parti- 
cular. 

For consider the words of the apostle 
before quoted to you in part — " repent and 
he baptized every one of you for the re- 
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mission of sins /' he then adds^ ^' and you 
shall receive the gift of the Holy Ghost J*^ 
The gift of the Holy Ghost, then, is given 
at least at one of the Lord's sacraments. 
And so we might reasonably suppose, from 
the Lord bidding his appointed ministers 
^^ baptize in the name of the Father, and of 
the Son, and of the Holy Ghost.*' Besides, 
when the Lord institutes and commands an 
ordinance, we naturally conclude that he 
does so with a view to our holiness. If we 
conceive him to appoint outward and visible 
services, containing no grace within them, 
or having no grace attached to them, so 
that our observance of them shall do us no 
good, we reduce them in fact to mere beg- 
garly elements, mere external forms, bodies 
without spirit, and, like religion without 
charity, which is its very soul, mere ^^ sound- 
ing brass or tinkling cymbals.'^ Hence the 
very nature of a sacrament is defined to be 
"an outward visible sign of an inward 
spiritual grace given to us." Apply this 
argument and definition to that other sa- 
crament of the Lord, his holy Supper, as 
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well as to that of baptism, and you have 
an argument, I conceive, beyond dispute 
for its spiritual efficacy. 

But consider the words of the Apostle 
Paul respecting this sacrament in particu- 
lar — the Lord's Supper. "/ speah^'* he 
says, ^^ as to wise nietij judge ye what I 
say. The cup of Messing^ which we bless, 
is it not the communion of the blood of 
Christ ? The breads which we break, is it 
not the communion of the body of Christ 9^ 
(1 Cor. X. 15, 16.) Now, in what way can 
you conceive the communion of the blood 
of Christ, and the communion of the body of 
Christ, to be given you but this. It must, 
in the nature of things, be in one or both 
of two ways, naturally or spiritually. Na- 
turally it is not, as we have seen ; it can- 
not be. When our Lord administered this 
sacrament, his natural body was not yet 
given, but breathing before them, and held 
in his hand the bread and wine which he 
gave as his body and blood : and the ordi- 
nance is the same now as then. It must 
be spiritually therefore — that is, the spi- 
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ritual benefits of that natural body being 
sacrificed^ are secured to the receivers of 
this bread and wine. 

But our Lord tells us that he should " go 
away* (John xvi. 7), that is^ die and as- 
cend up into heaven, to '^ send us another 
Comforter y even the Spirit of truth** (John 
xiv, 16), ^^ which proceedeth from the Fa-^ 
ther** (xv. 26), " and himself:* (xvi. 7.) 
And he tells us this immediately after his 
institution of this sacrament. Hence we 
receive this Spirit of truth, this Comforter, 
in his holy influence and grace upon our 
hearts^ as on other occasions, so through 
this communion of the body and blood 
of Christ— through the blessing of this 
cup, and the breaking of this bread. Ob- 
serve, therefore, these words again — " The 
cup of Messing which we hless^ is it not 
the communion of the blood of Christ f 
The bread which we break, is it not the 
communion of the body of Christ ?** Can 
words be more significant ? 

But the apostle gives the reason why this 
Spirit is therein conveyed to us, for he adds. 



254 SERMON XI. 

" We being many are one bread, and one 
body, for we are all partakers of that 
breads (I Cor.x. 17.) How are ir^ "ir^flrf/* 
or " one bread," and " one body,^^ except 
by partaking of Him who called himself 
bread—" the bread of life'' ? (John vi. 35), 
and of the " body which was broken for 
us''? {I Cor. xi.24.) 

Now, so explicit is he on this point, that 
he illustrates it to the Corinthians by the 
observances of the sacrifices which we have 
been considering — those, I conceive, of the 
peace-oflFerings. " Behold," he says, " Is- 
rael after the flesh. Are not they which 
eat of the sacrifices partakers of the 
altar ?" (1 Cor. x. 18.) If so, then we 
who eat of the sacrifice of Christ are par- 
takers of Christ — of the Spirit of Christ, 
through the means of the bread and wine 
personating the body and blood in which 
He dwells. 

Again, in another chapter, he says, ^^ By 
one Spirit we are all baptized into one 
body ;" — here observe once more that the 
Spirit is attributed to the sacrament of 
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baptism ;— -" whether we he Jews or Gen- 
tiles ; whether we be bond or free : and 
have been all made to drink into one 
Spirit ; for the body is not one member, 
but manyy (1 Cor. xii. 13-14.) But, when do 
we drink of this one Spirit ? When do we, 
who are so many members of this one 
body, of which Christ is the head, drink of 
this one Spirit, one to us all, and one with 
him, if not in the communion of his body 
and blood ? 

I hope that I have now said enough to 
show how closely our spiritual life is con- 
nected with this living principle of the 
body and blood ; and through what chan- 
nel this living principle is conveyed to us. 

One benefit, therefore, resulting from the 
receiving of the Lord's Supper, is the com- 
munication of God's Holy Spirit. 

And thus we proceed in our Christian 
course from one benefit to another, through 
worthily partaking of the Lord's Supper. 
Our sins are pardoned which we daily com- 
mit ; our covenant is renewed ; our friendly 
relation to God re-established ; our souls 
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sanctified, *^ strengthened and refreshed by 
the body and blood of Christ, as our bodies 
are by the bread and wine :" as naturally 
as is the latter benefit communicated to 
the one, so is the former to the other. 

I know not whether I might not proceed 
even still further than this. If the sixth 
chapter of St. John, to which I adverted on 
Sunday last, be really declarative of the 
Lord's Supper, then, even in the grave, 
whilst our bodies moulder in the dust, and 
at the resurrection of the last day, do the 
benefits of which we partake in the holy 
communion last and continue with us. As 
before, I will not draw any other argument 
from this chapter than one — that, if it be 
even a question as to whether or not it be 
so, it is a question of awful moment to 
those who neglect the Lord's Supper, and 
of importance beyond all calculation to 
those who qualify themselves by receiving 
it. Let me, therefore, without further 

comment, read to you the part to which I 
allude : — 

*^/ am the living breads'' said Jesus, 
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" which came down from heaven. If any 
man eat of this bread he shall live for 
ever : and the bread which I will give 
is my FLESH, which I will give for the 
life of the world.'' (John vi. 51,) " Verily , 
verily, I say unto you, except ye eat the 
flesh of the Son of man, and drink his 
blood, YB have no life in you. Whoso 
eateth my flesh and drinketh my blood, 
HATH eternal life ; and I will raise him 
up at the last day. For my flesh is meat 
indeed, and my blood is drink indeed. He 
that eateth my fl^sh, and drinketh my 

blood, DWELLETH IN ME, AND I IN HIM. 

As the Father hath sent me, and I live 
by the Father, so he that eateth me, even 
he shall live by me. This is the bread 

THAT came down FROM HEAVEN : not US 

your fathers, who did eat manna and are 
DEAD. He that eateth of this bread 
shall LIVE FOR EVER." (vcrs. 53-9.) 

How these words aflFect you — you who 
never receive the Communion of the body 
and blood in the Lord's Supper, I know 
not. To me they are startling — they are 

s 
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awful — ^they are omnipotent in persuasion. 
I affirm not positively that they are decla- 
rative of this holy sacrament ; but I again 
repeat that, though some think not^ many 
of our best divines seem to have no doubt 
of it. And I say that the words bread be- 
ing made synonymous with flesh, as in the 
Lord's Supper, and wine with blood, as in 
the Lord's Supper, render the passage to 
my mind of such tremendous hazard, and 
awftd importance, that for all this world 
could give me, I would not die without 
having once in my life, nay continually, 
communicated in the blessed Lord's Sup- 
per. 

And is it thus, O holy Lord, that men, 
from the doubtful import of these words of 
thine, can peril their everlasting life, and 
run the hazard of losing that quickening 
Spirit, without which their bodies shall 
never rise to the resurrection of the just ! 
O, what a bold, what a thoughtless, what a 
worthless creature is man ! Will they 
equally despise the words which carry no 
doubt, and break thy positive command to 
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" do this in remembrance of thee," as if no 
penalty were due to such disobedience? Will 
they go to rest, night after night, when the 
darkness sets in, not knowing whether the 
destroyer shall approach their houses, and 
thou come to judgment, and yet disregard 
thy blood, thy saving blood for ever ? 
Daring and presumptuous man ! faithless 
and disobedient ! 

And then the benefits which thou dost 
provide for us, good and gracious Jesus, 
how suitable are they to our need, how 
grateful to our souls ! Yet these men also 
disregard. Nay, they for whom thou didst 
show such especial love ; they amongst 
whom thou didst choose thy birth ; they 
with whom thou didst associate ; they for 
whom thou didst work so many miracles ; 
they whom thou didst heal of their infirmi- 
ties ; they whom thou didst feed miracu- 
lously in their hunger ; they whom thou 
didst select for thy first ministers ; they to 
whom thou didst first preach, and enjoin 
thy ministers to preach the gospel ; they, 

s 2 
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thine own^ thine own poor^ disregard thy 
benefits^ as if thy covenant were one of no 
mercy ; as if they never sinned^ and needed 
no remission ; as if they valued not thy 
friendship ; as if they wanted not thy grace 
to refresh their souls, and sanctify their 
bodies ; as if they looked not for salvation 
through thee ; and the life eternal. Though 
poor, yet proud and ungrateful man ! O, 
Gracious Saviour, one more boon we crave 
of thee ; with penitence and love affect their 
hearts, or with thy persuading terrors lead 
them, that thy mercies be not cast away, 
thy people die not neglecting thee. 

And to us who hear thee, to us who 
obey thee, imperfectly we know, in the way 
which thou hast appointed; to us who 
thank thee, unworthily we feel, for thy 
body broken, and thy blood shed ; to us. 
Gracious Saviour, communicate thy blessed 
Spirit, and all the benefits of thy passion. 
O, let the vision of thy heavenly bounties 
be ever present to our minds, that we may 
survey them one by one, and step by step. 
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even as thy servant, in the Land of Promise, 
that glorious ladder set between heaven and 
earth, with the ministers of grace descend- 
ing, and thee the Lord God of Abraham, 
dispensing from above. 

Preached at HawkkwrH^ 
March 17, 1889. 
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1 COR. XI. 28. 

Let a man examine himself ^ and so let him eat of 
that bread, and drink of that cup* 



You will perceive from the text 
which I have chosen^ that it is my inten- 
tion to revert to the subject of the Lord's 
Supper, although on two precedmg Sun- 
days I have already treated of it at some 
length. You will suppose, therefore, that 
I consider it one of no ordinary import- 
ance : and if what I have already delivered 
has produced any such feeling on your 
minds as I intended ; if it has led those 
to serious reflection who have either to- 
tally neglected, as many of you have done, 
this solemn rite of our religion, or those 
who have done so of late years only, as is 
the case with others (for I am acquainted 
with the circumstances which are said to 
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have given rise to this J, if you have per- 
ceived, from what has been advanced con- 
cerning the sin which you both have in- 
curred thereby, the danger you are in, or 
concerning the benefits which would have 
resulted from a contrary conduct, the hope 
that is still set before you, then you will 
not be sorry to hear of this subject once 
more. Certain I am that no person who is 
himself impressed with the conviction of its 
importance, and who gives practical effect 
to that conviction by his obedience to it, 
will think his time mispent in giving his 
attention to arguments, of which he indivi- 
dually has no need, but of which his almost 
Christian brother has every need, to con- 
firm him in the faith which he professes. 

But, if there be those amongst my audi- 
tory — and I confess I fear it — who turn 
from this topic with annoyance, who have 
already felt, at the delivery of my text, a 
sort i meital distaste, »ith them I can 
hope to do no good. It is evident that they 
have no relish for their religious offices ; — 
they are too carnal to enjoy a spiritual feast; 
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— ^their appetite has been vitiated by other 
food ; — ^worldly things^ or fleshly things, 
are more in accordance with their corrupt 
tastes : they are as men who have been too 
long accustomed to strong drinks or highly- 
seasoned food to receive that which is pure 
and simple. Had they been Israelites in 
the wilderness, as in truth they are in the 
worlds they would have loathed the manna 
as it feU down from heaven. 

It remains now to make a few inquiries 
respecting the frame of mind with which 
we should approach this holy ordinance : 
for it is evident that, if we partake of it 
without attention to what we are doing, 
we neglect it as if we partook not, and can 
expect to receive no benefits, which would 
otherwise accrue to us. Whether we thus 
partake, or whether we partake not at all, in 
either case we act to our own condemna- 
tion. 

Now, the origin of the institution points 
to our Saviour's death, and to the cause of 
that death. We must come therefore to 
the Lord's Supper, with a remembrance of 
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« 

those facts. We must approach the table 
with a conviction that he died for onr sins. 
Hence we must come with a firm faith in 
the doctrine of the atonement. We must 
look for our salvation through our Lord's 
merit, and not our own. The first requi- 
site, therefore, is faith. 

Hence, also, humility must be a prevail- 
ing sentiment of our mind. We should 
think ourselves, whatever may have been 
the tenor of our life, — how sincerely soever 
we have endeavoured to obey God's com- 
mandments, — whatever works of charity 
or righteousness we have done, — whatever 
feelings of God's favour we entertain, — 
whatever ideas of grace we may adopt in 
regard to our ovni spirituality (and in this 
we should be very careful lest we err), we 
must still come with a deep sense of our 
unworthiness. We must acknowledge and 
confess — as our service will put the lan- 
guage in our mouths, if it be not in our 
hearts — that " we are not worthy to gather 
up the crumbs under the Lord's table." 

Now, my friends, if such be the case — 
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and to my mind it as naturally follows from 
the doctrine of the atonement as eflFect does 
from cause— how weak and fiivolous is the 
argument^ so commonly employed by some^ 
that we are not good enough to partake of 
the Lord's Supper ; that our sense of sin is 
so great as to exclude us from that ordi- 
nance. Who is the man that ought to 
come ? he who thinks himself a sinner, or 
he who does not ? Remember^ I wish not 
to call the unrepenting, the obstinate de- 
spiser of God's word to that table, who is 
in very deed pecuUarly unworthy to ap- 
proach it : but he who, under ordinary 
circumstances, feels himself a sinner, un- 
worthy though he be, yet from that very 
feeling of his own unworthiness, and from 
the conviction of his own guilt, and from 
the desire which I attribute to him of break- 
ing the fetters by which he is bound, he 
is the man — ^the very man amongst the 
*^ many " — for whom this sacrament of 
^^ remission " was instituted — ^for whom this 
fountain of heavenly wine was opened, that 
he might be renovated in spiritual strength. 
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— for whom this manna descended, that his 
want might be satisfied. 

*^ I am not worthy," says this man, *' to 
partake of it." And who is worthy ? Not 
the best of us. ^^ I am not good enough 
to approach the Lord's table," says another. 
And yet you think yourself good enough to 
approach the Lord's house ; to keep the 
Lord's day with some semblance of holi- 
ness ; to pray through Him and to Him on 
that day, and in that house where his table 
is spread. Is there no inconsistency, think 
you, in this ? 

" I am not good enough to look for his 
grace in the holy communion," you say. But 
what do you look for in your prayers, pub- 
lic and private ? Do you look for aught 
else ? Or do you really look for anything 
through them ? If you do not, why do 
you pray ? Why do you come here to-day ? 
If you do, why do you not have recourse to 
those especial means, as well as those gene- 
ral ones, which God has appointed for the 
purpose ? Are you more likely to succeed 
in your object by having recourse to the 
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particular and especial mode appointed for 
it, or by a general one ? If your body is 
sick, do you apply for a general remedy, or 
one especially applicable to your disease ? 
If your soul is sick, for want of divine 
nourishment, will you look for that nour- 
ishment everywhere else but where it is the 
strongest in essence, and the most abun* 
dant in supply r 

"I am not good enough," you tell me. 
Now, are you sincere with yourself, or do 
you wish to impose on yourself, as, per- 
chance, you would fain impose on others, 
in this reply ? Do you really wish to be 
good, or do you not ? If you do, why do 
you not come to Christ, as he invites you, 
in order to become so ? If you do not, why 
do you speak of your condition in that 
tone, and with that mock humility which 
would fain appear robed in humble Chris- 
tianity, and would lead one to suppose 
you were actuated by the spirit of the gos- 
pel ? Actuated by the spirit of the gos- 
pel, and yet refiise the Lord's Supper ! that 
is^a strange Christianity. Be honest, if not 
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Christian^ and say at once " I will not leave 
my sin. I will not endeavour to do it. I 
will leave the Lord's Supper." 

But^ let me not appear too harsh and 
severe. I will believe that there are those 
who frequent not the Sacrament of the 
Lord's Supper, from an aflBlictive, perhaps 
pious, sense of their own unworthiness ; 
that there are those who say without the 
affectation of humility, " I am not good 
enough to approach that table," and who in 
consequence approach it not. And if such 
there be before me, and who feel the injus- 
tice of the reproach just made, let them be 
assured that they are more fit to come than 
they imagine. My object has been to 
shew how little reason there is sometimes 
in the plea so constantly made use of, and 
how little justice ; and often how little de- 
pendence can be placed upon it in regard 
to the conviction which a man expresses of 
his sinfulness ; that it is the plea of the 
downright reprobate, as well, perhaps, as of 
the better-meaning, but mistaken Chris- 
tian. The unrepenting reprobate we invite 
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not. It would be grievous to see him there. 
The man who is sincere, however imper- 
fect, we invite ; and we tell him, that if he 
is really alive to his imperfections, and 
anxious, however unable he feel, to get the 
better of them, he is the man of whom we 
entertain hopes by communicating in the 
Lord's Supper. He is the man who we 
trust may become more spiritual by par- 
taking of spiritual things, and communi- 
cating in the body and blood of the Lord 
Jesus. 

Perhaps occasional absence on this plea 
has been the case with most of us. We 
have waited till we could communicate in 
better conscience — and whether we ^^eat 
and dranhy or eat and drank not, we did it 
to the Lordr But this is not the case I 
have been condemning : but that of system- 
atic neglect. 

It appears from what has been said re- 
specting the doctrine of atonement, that 
the best of us, to be meet partakers of the 
holy communion, must be so with a sense 
of our own unworthiness. Our righteous- 
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ness is not the ground upon which we ven- 
ture to kneel before the Lord's altar. 

But though we trust not in our own 
merit, worthiness, or righteousness, we 
should be possessed to a certain degree of 
personal righteousness ; for this also fol- 
lows from the doctrine of the atonement. 
If Christ died to atone for sin, he did not 
die to encourage sin. As we, therefore, 
are not to sin, " that grace may ahoundy^ 
so are we not to approach the Lord's table 
under the notion that the being aware of 
our sin is all that is requisite for receiving 
the holy communion. Such persons may 
receive the bread and wine, but they re- 
ceive not the body and blood of our Lord 
Jesus — ^they receive not the spiritual bene- 
fits derived from the crucified body and 
blood. " Ifj' says our Lord, " thou bring 
thy gift to the altar ^ and there remember 
that thy brother hath aught against thee^^ 
— that is, "any just ground of com- 
plaint," — ^^ first be reconciled to thy 
brother y and then come and offer thy gifty^ 
(Matt. V. 23-24.) — " first endeavour to 
make amends for thy fault, as far as 
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tbou seest it, and then pray to God to 
accept tbyeewio^^^ So in the Lord's Smp^ 
per, if we' know thotwe cherish any wicked 
designs in our heart against oar neighbour, 
or God Himself, we say, first endeaTonr to 
be recoJiicUed in thy soul, as £u: as thou 
maye^f, by making all peace th^e» ttkd 
then hope to receive the benefit of die 
Lord's Supper. The man, therefore, who 
never means to live better than hb haa 
done^ is not to expect the benefits of the 
body and blood of the Lord, however sen- 
sible he may be of his own unworthiness ; 
but the man who is not only sensible of 
this^ but desirous of being a better man^ 
and of being actuated by better thoughts, 
principles and appetites, he^ however im* 
perfect he is^ has some sense of righteoos* 
ness in his soul, and some firuit of rjght* 
eousness to shew from it^ and is the man 
whom we invite to the Lord's Supper* 
And the more he frequents that Supper, the 
more are we convinced will that sense in- 
crease in him, and the fruit ripen and 
abound. He will not become good all at 
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once: this is not to be expected. His 
thoughts and his habits have had too great 
a bias on the other side for a length of 
time to tdm and hold on at once in a 
contrary direction ; but he will gradaally, 
no doubt, amend. He will feel more and 
more ashamed of doing wrong, and, there- 
fore^ more and more anxious to do right, and 
so both his principles and his conduct will 
daily improve. 

We invite that man to the Lord's Supper. 
We only ask him is he sincere with him- 
self, as in his avowal of his unrighteous- 
ness, so in his pursuit of righteousness ? 
and if so, we bid him be of good cheer. 
We bid him pray to God, when he rises 
from his morning bed, and when he reposes 
to his rest at night, for grace and guidance. 
We bid him frequent the service of his 
Church, where his Lord has promised to 
meet him : and we tell him that He, who 
never broke the bruised reed, nor quenched 
the smoking flax, will not despise the 
broken or bruised conscience ; nor put out 
the last spark of piety and love which lin- 

T 
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gers in his heart, at the table of His own 
Supper. 

From what has been said, you will have 
learned that charity, or brotherly love, is 
another qualification with which we shouhl 
come before the altar of the Lord. He 
who harbours vindictive feelings towarda 
his nei^bour^ who is waiting for some op^ 
portunity to vent his malice and spite for 
some imaginary, or even real offence, is not 
in a. condition to profit by the Lord's Sup- 
per. The body which was broken), and 
given freely for us, and the blood which 
was shed in love for our forgiveness, are 
not likely to be applied to the soul of thai; 
man, who has himself no love for his fd- 
low^man. Christ died for him, as.wejl .a3 
for thee. Wilt thou do despite to him for 
whom Christ died? Wilt thou do despite 
therein even to thyself, so that Chruit shall 
have died for thee in vain ? Such a man 
has wronged thee, and offended thee ; his 
misconduct is manifesL And hast thon 
wTonged no one ? Hast thou offended no 
one ? Is thy conduct so clear of all impu- 
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tationr If thou hast done no wrong to 
the neighbour^ doth nothing attach to thee 
in relation to thy God ? Shall Jesus for- 
give thee, and renew thy covenant ; shall 
He sanctify thy soul with His spirit, when 
thou renewest not thy friendship with thy 
brother, when thou harbourest in thine 
heart seven spirits other than that im 
whom it was swept and garnished — wash^ 
ed in thy regenerating baptism, and often 
since refreshed. First be reconciled to thy 
brother, and then come and offer thy gift. 

But, alas! our tempers are quick and 
sudden, our respective interests conflicting, 
and our judgments biassed by them ; we 
often feel that we have been wronged by 
those who feel they have been wronged 
by us. Here there is no explanation, no 
sorrow expressed for a fault committed, 
no reconciliation. Be it so. But need we 
still be vindictive ? Need we foster our re- 
sentments by dwelling on our grievances ? 
Need we act towards one another for evil, 
rejoicing at any petty triumph which cir- 
cumstances may present to us? This i? 

T 2 
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not Christian. No, rather let us do what 
we may to subdue these tendencies^ andj 
having done that, let ns approach tiie'da*^ 
crificc of our peace ofifering. And I uril) 
undertake to say that, if any means widiia 
the reach of man will tend to weaken tha 
spirit of resentment which lingers \vSthiii 
us, and dispose us to think as fssvoxuSabhy 
of our adversaries as circumstances vfrftll 
permit, those means are the ]dedg68>''af 
Christ's love offered us in this holy saora^ 
ment. They, who communicate tagetfanMr 
in the body and blood of Jesus^ must i feel 
thlat they are members of one fkmily'i and 
they who feel that, will acknowledge i^^iiat 
they do not receive th^ Lord's Stippar al^ 
together in vain. ,!,■,.- 

And gratitude to our blessed LDvd, as &tf 
all his benefits procured for us, eo ftynidl he 
sufffet^ed to procure them, must be ilinbftUoT 
requisite for our partaking of thdm«'> ^iAmd; 
if we are really actuated by this Beotimeoti 
it is difficult to imagii^ how we cpin^ CotL^ 
sistently with it, abstain froin the' Lord's 
Supper. Undei* such impressiouy Bid poei- 
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tive command wonld surely be necessary 
to brin^ us to that feast, but the mere in- 
vitatiQU were sufficient. Sure I am that 
from aay earthly benefactor^ especially if he 
be of eminence in life, we do not usually re- 
qilire such enforcement to obey his wishes. 
To think that the Son of God, who is in 
the bosom of His Father, should be born a 
babe ^n earth ; that he should grow up ^^ <i« 
ii tender plant y' without any '^ comeliness'' 
to suit his real dignity; that he should live in 
poterty5 be disregarded, despised, rejected, 
maligned, buffeted, spit upon, flogged, and 
crucifieed^ for the sake of wicked man ; that 
we should read and believe all this, and have 
no setose of gratitude for his submission, 
is not possible, wicked as we are. If we 
kahreitnoty we believe not. And how shall 
wb'lshOiW this gratitude but in the way 
wiodidit he has pointed out to us of comme- 
ifaovnting the facts ; by eating of that bro- 
ken bread given for ub» and drinking of 
that cup for .«. remembrance of him, and 
showing the Lord's day till he come ? Let 
him, then, who is truly grateful for his 
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Lord's submission, approach the commu- 
nion of His body and blood. 

And now, what are the qualifications 
which we have insisted on as necessary for 
profiting by this holy ordinance, and what 
the duties which it requires of us ? They 
are that we examine ourselves ; in the 
words of our Church Catechism, " examine 
ourselves whether we repent us truly of 
our former sins, stedfastly purposing to 
lead a new life, have a lively faith in God's 
mercy through Christ, with a thankful re- 
membrance of his death, and be in charity 
with all men." ^^ Let a man^^ therefore, 
so ^ examine himself and so let him eat of 
that bread and drink of that cup^ (1 Cot*, 
xi. 28.) 

Come, then, ye who studiously endeavour 
to conform your lives to the commandments 
of your Lord, obey him in this once more, 
as ye oft have done — ** This do in remem^ 
hrance of him'' (Luke xxii. 19.) For you 
the body was given, for you the blood was 
shed. You are deeply sensible of this. 
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You have no scruples of conscience in 
obeying your Lord to the best of your 
ability. You have already received conso- 
lation in this holy sacrament. Of that I 
am very sure. You have grown in grace 
by it. You have been renovated in your 
decay of religious impressions. Perhaps 
by the means of this communion^ the parti- 
cipation of this body and blood, you are 
what you are, and may still be what you 
are not. You may become more united to 
your Saviour than even yet you are. 

And you who have of late neglected this 
holy institution, alas ! that it should be 
said of you, " Ye did run well, who did 
hinder you that ye should not obey the 
truth?'' Ask yourselves impartially whether, 
notwithstanding anything you may have 
heardf or read at any time, your own lusts 
and passions have not been the real cau^e 
of your apostacy, after all. If you are 
$incere with yourselves, why should you 
dQubt the sincerity of your Lord r Think 
you he gave this sacrament as a snare to his 
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siaoere but frail disciples ? Surely^ yon. iio 
dishonour to Him in sodi a senliHient. 
'^ Tbi^ perma^ion cometh not of Mim that 
cqileth jfou.'* No : some besettiBg siH>.has 
still larked in your affed;io]is ; a lictfevleai^en 
bath corrupted the whole lump. I& it not 
so 3 Does JK)t your conscienoe plead guilty 
to the charge ? Will it not when ydu^ ave 
laid ou the bed of sickness ? I knew -One 
in your case, and one of yourselves^ idH> 
repented of his error ; whose greatest coti- 
^olation before he died wa3 that be ^visfs 
o(Qce more permitted to comrnunioate in 
the Lord's Passover. Reflect that, ^onld 
you change your mind on the bed oft sick- 
nessy the terror which arises from a negleot 
pf duty is not repentance. Nory were a 
clergyman even at liberty tol administ^ 
this rite to one who had S!^teiiQa£odQy 
^Ughtfid it (and this may ofben be a qiteeu 
tion), would It without sorrow for his sib, 
without a sincere disposition, whiok Qqd 
only cQ.n see, and determinatioii5i£:restortcl 
to health, to rectify his misconduct, be itf 
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die slightest benefit ? Remember that tbe 
boiefits of Christ's passidn are pronirsed 
not to those ^^ who fall from theinste^^ast- 
n&sBj' but to those " who persevere ' whto 
the end.** No agreement^ therefore, toioiig 
youtsekres ; no counsel taken with oile 
another ; no conspiracy against the revealed 
ivord of God ; no resentment at the preach- 
er^s word ; no complaints, nor murmurings 
against the hardship, as you may caU it, of 
the terms which they convey to you. Will 
justify your measures, will overthrow the 
counsel of God, will blot out the words, 
^* Tkh do in rememhrance of me^* will sub- 
stitute other means for the communion of 
. Gfartst's body and blood to your souls, will 
purify your affections here, or sanctify 
tfaem for heaven hereafter. The heart 
wMok o«n devise such things is not right 
before God and Christ. Repent of thy 
Ibolifiih imagination, fond man, repefnt and 
approach the table of the Lord. On the 
lied ctf sickness evefn sickness may prevent 
tkee; 
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And, if he who has fallen frcaa his sted- 
fastness be in danger, so he who was never 
stedfiast but in sin, must be so too. I can 
only recommend him to reflect that, from 
the day on which he arrived at maturity to 
this hour, he has never yet attended to his 
Lord's dying injunction, never yet obeyed 
him in this commandment, never yet adop- 
ted the especial means appointed for his 
continuing a " branch'' of his parent 
" vine,'' never yet had recourse to the 
specific mode of growing up a member of 
Christ's body, and that, for all he knows, 
he may be now like a decayed branch, 
ready to drop from the parent tree, like 
a withered limb hanging bloodless from 
its own body. 

To conclude, — 

To receive the Lord's Supper is to pay- 
that peculiar adoration which is the dis* 
tinguishing feature of Christian worship. 
The Jew blesses and praises God. The 
Mahometan worships and gives glory to 
God. The Christian alone communicates 
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in the body and blood of Christ. He, 
therefore, who refuses to do this, does lit- 
tle more than the Jew, little more than the 
Mahometan. 
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